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Session I 
 

ONE GOD 

 
 
Lesson Plan: 
 
1. The Methodology 
2. God as "Subject or Subsistent" 
3. God's "Essence" or Way of Being 
4. God's "Operations" 
5. Self-Test 
 
Deepen Your Faith: 
 
1.-   What can we say about God's way of being, or what is God like? 
 
2.-   Who is God? 
 
Catechism:  
 
To gain a deeper understanding, consult the Catechism of the Catholic Church, I Believe 
in God the Father,  210-221 
 
Doctrinal Body: 
 
Introduction 
 
 Christian faith presents God as a subsistent being, meaning, with a personal identity 
and not simply as the totality of being. Moreover, God is presented to us as a spiritual 
being, perfect and infinite, beyond time and space. Reflection on divine eternity will allow 
us to reflect, in contrast, on the spiritual creature's condition of temporality. All of these 
characteristics are summarized when we consider God's unity. The second part of the 
chapter is dedicated to the divine operations or acts of God, based on the correspondence 
between the unity of God and His "omnipotence".  
 
1. Methodology 
 
 As in the first chapter, we will use the principles of coming to know God, by 
focusing on Revelation and by developing our reflection using a comparison with 
creatures by means of affirmation, negation , and eminence. 
 From comparison with creatures, we will take three concepts which describe the 
creature's identity: subject (or substance), essence, and nature (or operating principle). In 
an attempt to better grasp God's identity, we shall ask ourselves the following questions: 
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  In what way can we say God is a subject? 
 

 What can we say about God's way of being, in other words, His essence? 
 

 What can we say about God's acts or operations, and which are they? 
 

 It is fair to warn the reader that this chapter's reflections may, at first, seem 
excessively abstract, or philosophical. Nevertheless, they are actually grounded in the 
faith of the Church, revealed by Christ, and come, at least partially, from Hebrew 
tradition. The chapter's structure is mainly a synthesis of what Saint Thomas drew up in 
his Summa Theologica1, but we will also include other authors, both ancient and 
contemporary.  
 
2. God as "Subject or Subsistent"  
  
 Is God a subject?2 This is also our first question when we are trying to find out 
about a creature: whether or not it is a substance.3 A subject gives the foundation to the 
multiple expressions of being which are called accidents.4 Accidents are attributes of the 
subject which lack any being of their own, and so are said to be in the substance and not 
of themselves. Since accidents are not the subject, they can change or cease to be. For this 
reason, in logic, substance is the first of the predicaments or categories, in which the 
other nine find their being, for which reason they are accidental.5 In the previous chapter, 
we emphasized the importance for the first defining attribute of creatures as substances. 
In fact, since creatures are substances, they possess being of themselves, and are 
autonomous in relation to God, Who has granted them being and who possess being of 
themselves. Beings that are substances are the foundation and the possibility for all 
expressions of being. 
 When we speak of God as subject, we must, nevertheless say that God is substance 
in the sense that He possesses being of itself, and not in the sense in which substance is 
considered the first of the predicaments (or categories), which would mean as the subject 
in which accidents have their being, but are unnecessary. In effect, in God there are no 
accidents. In God it is impossible that something can not be, or be simply transitory, or 
subject to change. On the contrary, because of this, when speaking of God, we prefer to 

                                                             
1 To more easily understand this chapter, consult Summa Theologica I, 3-26. 
2 Broadly defined, a subject is an entity that has agency, meaning that it acts upon or wields power over some other entity (an object). 
3 The term substance comes from the Latin verb, sub-stare, «to be under", meaning "something that stands under or grounds things". It is an image which gives the idea of 
something stable, which is a foundation and supports everything else that may change. (A substance is thing-in-itself, a property bearer that must be distinguished from the 
properties it bears.) Substances are the foundational or fundamental entities of reality. It seems, in summary, that there are at least six overlapping ideas that contribute to the 
philosophical concept of substance. Substances are typified as: 

i. being ontologically basic—substances are the things from which everything else is made or by which it is metaphysically sustained; 
ii. being, at least compared to other things, relatively independent and durable, and, perhaps, absolutely so; 

iii. being the paradigm subjects of predication and bearers of properties; 
iv. being, at least for the more ordinary kinds of substance, the subjects of change; 
v. being typified by those things we normally classify as objects, or kinds of objects; 

vi. being typified by kinds of stuff." Cf. Stanford Encyclopedia of Philosophy at http://plato.stanford.edu/entries/substance/ 
 
4 Accident comes from the Latin word, accidere, which is made up of the two terms ad-caedere, which means "happen" or "befall". It refers to something transitory, not fixed, 
unstable. Essence is the set of attributes that make an object what it fundamentally is and without which it loses its identity while accident is a property that the object has, 
without which the object can still retain its identity. Accident, as used in philosophy, is an attribute which may or may not belong to a subject, without affecting its essence. To 
put this in technical terms, an accident is a property which has no necessary connection to the essence of the thing being described. Catholic theologians such as Thomas 
Aquinas have employed the Aristotelian concepts of substance and accident in articulating the theology of the Eucharist, particularly the transubstantiation of bread and wine 
into body and blood. According to this tradition, the accidents of the appearance of bread and wine do not change, but the substance changes from bread and wine to the Body 
and Blood of Christ. 
 5 Classical logic (Aristotle's ontology) names ten fundamental categories or predicaments. The first of these is substance; the other nine categories are accidents: quantity, 
quality, relation, habitus, time, location, situation (or position), action, and passion ("being acted on").  
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use the term subsistence6 rather than substance. Therefore, God is subsistent, in the sense 
that He has being of Himself, He possesses His being autonomously. What's more, God 
is the One who possesses being in its maximum expression; He is all being, and therefore 
is the subsistent par excellence. 
  
3. God's "Essence" or Way of Being 
 
 Besides subsistence, the second great field which we know about sensible creatures 
is their way of being, which is called their essence or nature. 7 
 After understanding that God subsists of Himself, we might ask what God is like, 
in other words, how we are to think of God in terms of His essence or way of being. In 
comparing Him to the sensible creatures we know, we can begin by saying what He is 
not, excluding from God all of the imperfections proper to finite essences: which have 
common composition and imperfections. This observation offers us the criterion on which 
rest all possible reflections concerning God's way of being: we must reject all possible 
limitation to God's way of being; and from there, we conclude that His way of being does 
not constitute any limitation of itself. 
 We shall classify the illustration of the answer we offer into the following four 
paragraphs: 
 
  God is spirit 

 
  God is perfect 

 
  God is infinite 

 
  God is One, without being a limitation to Himself 

 
3.1 God is Spirit, Simple, not Compound 
 
 If we look at corporeal or material things, we see that they are compounded beings8 
in their essence or way of being: matter and form. In other words, it is a form which gives 
"form" to a certain quantity of matter. If we were to think of God as compounded with 
matter, a corporeal God, we would have to think of non-created and infinite matter (which 
is clearly just the opposite of what matter is, and this would eliminate God's 
transcendence, making Him intramundane9, bound to another principle. God is not 
composed of matter: He is the Creator of the matter of which all material creatures are 
composed. God's transcendence with respect to matter is evident from Revelation. There 

                                                             
6 Subsistence is a more generic Greek word which comes from the Latin sub-sistere, meaning "to stay under". The word's etymology does not present a notable difference from 
the word substance, since both terms indicate a contrast between that which is maintained and that which changes, i.e. accidents. Usage, however, has brought about the 
word substance being used to refer to finite entities. 
7 Essence and nature express being or acting. "Nature is seen to signify the essence of a thing according as it has relation to its proper operation" (De ente et essentia, cap. i).In 
philosophy, essence is the attribute or set of attributes that make an entity or substance what it fundamentally is, and which it has by necessity, and which without it loses its 
identity. Essence is contrasted with accident: a property that the entity or substance has contingency, without which the substance can still retain its identity. The concept 
originates with Aristotle, who used the Greek expression to ti ên einai (τὸ τί ἦν εἶναι,[1] literally meaning "the what it was to be" and corresponding to the scholastic term 
quiddity) or sometimes the shorter phrase to ti esti (τὸ τί ἐστι,[2] literally meaning "the what it is" and corresponding to the scholastic term haecceity) for the same idea. This 
phrase presented such difficulties for its Latin translators that they coined the word essentia (English "essence") to represent the whole expression. For Aristotle and his 
scholastic followers, the notion of essence is closely linked to that of definition (ὁρισμός horismos).[3] 
8 Essence is also in a manner synonymous with form, since it is chiefly by their formal principle that beings are segregated into one or other of the species. Thus, 
while created spiritual things, because they are not composed of matter and form, are specifically what they are by reason of their essences or "forms" alone, the compounded 
beings of the corporeal world receive their specification and determination of nature, or essence, principally from their substantial forms. 
9 Intramundane = existing or occurring within the material world 
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are several Psalms and Prophetic writings in which God Himself, through the psalmist or 
prophet's mouth, makes fun of the Canaanean idols and they are not God precisely 
because of their materiality. Therefore, above all, we must say that God is simple, not 
compounded and therefore neither material, nor corporeal. 
 From the observation on God's simplicity, we can state that God is spirit, given that 
He is a subsistent, incorporeal subject. What's more, we say that God is Spirit, to indicate 
that He is spirit par excellence. Let us remember the words of John 4:24: "God is Spirit, 
and those who worship Him must worship in Spirit and truth." Jesus said these words 
while He was talking with the Samaritan woman, in answer to her question about the 
proper place to worship God. Jesus shows God to be free of all material and corporeal 
ties because He is Spirit and infinitely transcends everything that is created. Jesus 
indicates the direction which all men who adore God should take, freeing themselves of 
the limitations of matter. 
 God is Spirit without limits in form, and entirely in act of being. For this reason, 
traditionally God has been referred to as "actus purus", literally "pure act".10 Trusting 
prayer perceives God's perfect development, knowing that we are directing ourselves to 
One who can do everything, with no fear that God may be unable to do something. If God 
were not totally in the act of His infinite being, He would not be almighty. All Creation, 
be it consciously or unconsciously, awaits from Him all that it needs. 
 We could summarize what we have said about God like this: everything that God 
can be, He already is. St. Hilary said, "He, who is light, is not composed of darkness". 
This is why in Thomist philosophical reflection God's way of being is defined with the 
formula  Ipsum esse subsistens11, "The Being whose essence is existence". From this we 
can deduce three conclusions, as explained with great simplicity by Canadian deacon and 
philosophy professor, Douglas McManaman:  

"1. God is One: There cannot be two beings whose essence is to be. What would 
distinguish the one from the other? It would have to be something outside of what they 
are in common. What are they? Being Itself, that is, two beings whose essence is to be. 
Outside of Being Itself is non-being (nothing). Hence, nothing distinguishes them. They 
are not "they" (plural), but one.  

"2. God is not material: If God is His own Act of Being, then God is Act. If His essence 
is not in potency to existence, but is His existence, then God is pure Act without any 
admixture of potentiality. Therefore, there is no prime matter in God, for prime matter is 
potentiality. Nor is God made up of any secondary matter (extended substance). For what 

                                                             
10 "In scholastic philosophy, actus purus (literally "pure act") is the absolute perfection of God. Created beings have potentiality that is not actuality, imperfections as well as 
perfection. Only God is simultaneously all that He can be, infinitely real and infinitely perfect: 'I am who I am' (Exodus 3:14). His attributes or His operations, are really identical 
with His essence, and His essence necessitates His existence. In created beings, the state of potentiality precedes that of actuality; before being realized, a perfection must be 
capable of realization. But, absolutely speaking, actuality precedes potentiality. For, in order to change, a thing must be acted upon, or actualized; change and potentiality 
presuppose, therefore, a being which is in actu. This actuality, if mixed with potentiality, presupposes another actuality, and so on, until we reach the actus purus. 
According to Thomas Aquinas a thing which requires completion by another is said to be in potency to that other: realization of potency is called actuality. The universe is 
conceived of as a series of things arranged in an ascending order, or potency and act at once crowned and created by God, who alone is pure act. God is changeless because 
change means passage from potency to act, and so he is without beginning and end, since these demand change. Matter and form are necessary to the understanding of 
change, for change requires the union of that which becomes and that which it becomes. Matter is the first, and form the second. All physical things are composed of matter 
and form. The difference between a thing as form or character and the actual existence of it is denoted by the terms essence and being (or existence). It is only in God that 
there is no distinction between the two. Both pairs - matter & form and essence & being - are special cases of potency and act. They are also modes: modes do not add anything 
to the idea of being, but are ways of making explicit what is implicit in it." From Cf. https://en.wikipedia.org/wiki/Actus_purus 
11 This is an extract from an article by McManaman, Douglas P. Some Implications of God as Ipsum Esse Susbsistens on lifeissues.net, retrieved 22 Oct, 2016 at 
http://www.lifeissues.net/writers/mcm/ph/ph_01philosophyyouth21.html. Douglas P. McManaman is a Deacon and a Religion and Philosophy teacher at Father Michael 
McGivney Catholic Academy in Markham, Ontario, Canada. He is the past President of the Canadian Fellowship of Catholic Scholars. He maintains this following web site for his 
students. 
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is secondary matter (substance) is in potentiality to certain accidents, ie, quantity, quality, 
when, where, etc. But there is no potency in God.  

"3. God is not a quantity, nor does He have quantity: For quantity is divisible, and Ipsum 
Esse cannot be divided into two, as was shown above. Also, note the word divisible (able 
or potentially divided). But there is no potentiality in God. Also, what is Act is immaterial. 
Also, what is extended has parts outside of parts. A block of gold has parts outside of 
parts, for example the part on the left is outside of the part on the right, yet both parts 
share in the nature of gold. The nature is found whole and entire in every part. But if God 
is His own Act of Existing, He cannot have parts. Consider, this part of God is not that 
part of God. If this part of God is Being, then there cannot be anything outside of that 
part, for outside of being is non-being. If there are no parts outside of this part, then there 
is no "this part". This part is so only in relation to that part. Hence, there are no parts in 
God."12  

  To summarize, God is Spirit in a unique way because He is the fullness of Being in 
His Act of Existing.13 
   
3.2 God is Perfect: God's Perfection and Goodness 
 
 The absence of any limitation in God leads us to affirm that God is perfect, in the 
sense that in Him there is fullness of Being, and in the sense that in Him everything is 
attained and fulfilled. Moreover it is evident that in Him all perfections are found, and are 
identical to His Existence. In an analogous sense, all creatures are similar to God because 
they receive from Him their perfection. We say "in an analogous sense" because God 
transcends all creatures, and God's perfections are eminent. No other thing is perfect of 
itself. 
 The consideration of God's perfection takes us to God being Supremely Good. This 
is understood in two ways: in the sense that He is desirable, and in the sense that He is 
the source of all creatures' goodness. Whoever truly knows God feels strongly attracted 
to Him, desires Him above all other things. In this sense, God is the Supreme Good for 
spiritual creatures, who can know Him and love Him as He is, as long as God grants them 
this capacity. 
  God is also the Supreme Good as to all the perfections which can emanate 
from Him. He is the true source of all goodness. "Whatever is, is good. Goodness is a 
property of being. Thus, to exist is good. That is why things struggle to perpetuate their 
existence. Evil is a lack of due being, a lack of something that should be there. And so it 
follows that if God is His own Act of Existing, then God is Supremely Good, or perfect 
Goodness. God cannot do or will evil. Whatever God does is good insofar as He does 
it."14 All of His creatures are good thanks to God's goodness. 
  
3.3 God is infinite 
 
 The denial of any limitation to God can also be expressed in the statement that God 

                                                             
12 Some Implications of God, op.cit. 
13 Cf. Kasper, W. (n.d.), El Dios de Jesucristo, 176-186. 
14 Some Implications of God, op.cit. 
 



8 
 

is infinite. "If God is His own Act of Existing, then it follows that God is infinite (without 
limits). God is His own Existence, and outside of existence is non-existence (or nothing). 
Hence, there is nothing outside of God to limit Him. Hence, He is infinite."15 We shall 
now add a few specifications as to the characteristic of infinity, or lack of limits. 
  

 God is omnipresent, which means, He is present in all things. God is 
everywhere in essence, presence and power.16 Using McManaman's lovely 
explanation once again: "If God alone imparts the act of existing (esse) on 
contingent beings, then God is intimately and immediately present to anything 
that is. There cannot be anything between God and a contingent being. To 
impart being means to bring something into being from nothing, not from 
something mediate. Therefore, wherever there is something, God is more 
intimately and immediately present to that something than anything else could 
possibly be. In other words, God is more immediately present to Jean Paul 
Sartre than his own mistress, and even more present to Sartre than Sartre was 
to himself or to us than we are to ourselves. Wherever there is being, there is 
God. Hence, God is everywhere without being subject to place." 

  
 God is immutable. In the metaphysical sense, all that God is, is. As said in the 

above section, "God is not material", so there is no potency in God: He cannot 
change from a potency to an act. 

  
 God is eternal. He is outside of time. As McManaman so clearly 

explains:"What is in time is subject to time, that is, actualized by time (time is 
an accident, it actualizes the substance in an accidental way). But a Being who 
is His own Act of Existing cannot be in potency or be subject to anything. For 
there is nothing outside of Being, and He is Pure Being. Therefore God is 
eternal. What is eternal is not something that endures forever, time without 
end. What is eternal is simply present without a before and an after. In other 
words, all of human history is present to God; there is no future, no past, only 
present." 

  
 
3.3.1 Eternity and temporality 
 
 Eternity is the expression of God's infinity, while time is the expression of man's 
finiteness. Time is only human; non spiritual creatures do not live in a temporal 
dimension. This is the reason why time most clearly expresses the human spirit, our 
imprisonments and limitations, while at the same time expressing the possibility of an 
encounter with God. It is at one and the same time a difference from God and the lure of 
God's eternity.  
  
 a) The eternity of God's being is indicated in Scripture with the expression "in the 
beginning", which indicates a state outside of time, God's transcendent state in which 

                                                             
15 Some Implications of God, op.cit. 
16 STh I, 8, a. 3. 
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everything has its origins. St. John the Evangelist refers to this dimension at the beginning 
of his Gospel when he presents the Word-God together with God, "in the beginning" (Jn 
1:1). 

 b) The dimension of man coming forth from the Hands of God, without sin, is 
considered as direct participation in that "principle", even as a creature. All Creation, even 
the non spiritual world, takes part in or preserves the echo of this dimension of eternity. 
In this condition, there is a great correspondence between what God thinks of the creature, 
particularly mankind, and what the creature effectively is. In the Gospel According to St. 
Matthew 19:4-8, Jesus laments the law on marriage which is not up to what God had 
planned for man and woman. "'Have you not read that from the beginning the Creator 
'made them male and female' […] 'Because of the hardness of your hearts Moses allowed 
you to divorce your wives, but from the beginning it was not so.'" The narration from 
Genesis which Jesus refers to speaks of this dimension of Creation, of man, and of how 
the human person came forth from the Hands of God. 

 c) Nevertheless, this dimension of "principle" is also the moment of decision for 
the spiritual creature, the opportunity to confirm his or her own participation in God: it is 
the moment of sin. Man's sin is consumed in this "principle". The text from St .Matthew 
which we have just cited refers to this; in the Letter to the Romans (5:12-20) says that sin 
entered the world through one person, Adam, and so through sin, did death, indicating the 
two conditions: the initial one and the one which came after sin. In Scripture, the devil's 
sin is also clearly depicted, prior to man's, and also carried out "in the beginning". 

 d) The temporal dimension is that in which man currently finds himself, after the 
fall from sin. Man's temporal dimension is also the moment of salvation, meaning, God's 
intervention and His descent into time to make man come back to Him, saving him from 
the dominion of sin and eternal death (the "second death" which the Book of Revelation 
20:14 refers to). 
  
 e) We also have the eschatological or definitive dimension. Man is again 
submerged in that "principle" which is now "fulfillment". Man will be assumed by God 
and will be divinized.17 We have two realities which make up this temporal dimension: 
the definition of salvation for each man, as a sovereign act of God, and the purification 
of the saved. 
  
3.4 God's unity 
 
 Of all the expressions of God's, His unity is possibly the one which best expresses 
and synthesizes His infinite transcendence and our condition as creatures. The order of 
Creation makes us grasp God's unity in that in this order there is a multiplicity of 
creatures, all of which are governed by a single ordering Entity, who is One, above all 
others. When we grasp God's transcendence, we also grasp His supreme unity. The Bible 
powerfully expresses this aspect, particularly in relation to creatures and foreign gods. 

                                                             
17 In Christian theology, divinization is the transforming effect of divine grace, the spirit of God, or the atonement of Christ. "God became what we are in order to make us 
what He is Himself." "If the Word became a man, it was so men may become gods." -Irenaeus, bishop of Lyons. Retrieved 22 Oct, 2016 at  
https://en.wikipedia.org/wiki/Divinization_(Christian) 
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  This unity, in God's transcendence, also becomes an obligation, a task and a choice 
which man must make for God's Unicity: " 'Hear, O Israel! The Lord our God is Lord 
alone! You shall love the Lord your God with all your heart, with all your soul, with all 
your mind, and with all your strength.'"18 We are called to choose, love, obey and serve 
God above any other creature. Any person who truly knows God perceives this character 
of exclusivity beyond compare in their relation with God. 
 God's unity indicates that God gather to Himself His whole being. His perfect 
possession of self makes Him free, patient, and magnanimous to a superlative degree. He 
is the One who is willing to hand over to others all that He Himself is. This is particularly 
true of His relation with His Son, to Whom He makes a complete and total cession: 
"everything of Mine is Yours" (Jn 17:10); and from the Son to all men, and to a varying 
degree to all creatures. His omnipotence also implies letting creatures be powerful; His 
Being is the infinitely transcendent fullness of being, which also means that the Father 
makes His Son the same way; and thus, we cannot see divine unity except in the 
Trinitarian dimension. 19 
 
4. God's Operations 
 
 The third element which we must consider in God are His actions. In creatures we 
recognize an operative principle called nature. Nature is the way of being of an entity as 
to the entity's capacity to act, and this is why it also called potency.20 The effects of a 
creature's acts reflect his or her capacity to act in that way, in other words, his or her 
nature. 
 
 4.1 God's Nature 
 
 Can we speak of a nature for God? We cannot deny God's divine nature21, which is 
His operative capacity according to His way of being. Certainly we cannot say that God 
has a nature in the way creatures do. In creatures, nature establishes a determined way of 
acting. In God, this cannot be said because he does not have a determined potentiality, or 
any potentiality at all. God is Act. 
 Divine omnipotence knows no limit to capacity: God has supreme and absolute 
liberty to carry out the operations He so wishes. This deep interior of divine action, with 
no conditions, which moves of itself, is unknown to the creature. The freedom and relative 
autonomy of spiritual creatures are a distant image of this absolute sovereignty. 
Therefore, God does as He wishes through a completely secret, personal, free and 
sovereign impulse of His will. God's omnipotence is explained as follows by 
McManaman: "Since God is the First Existential Cause of whatever has existence, it 
follows that God has complete dominion over being. You and I might have dominion over 
the fish, the animals, the trees, etc., but we don't have dominion over being. We cannot 
impart being (bring something into being from nothing). Now, since there is nothing 
outside of being, and God has dominion over being, it follows that He has unlimited 

                                                             
 18 Mc 12,29-30; cfr. Lc 10,27; Mt 22,37; Dt 6,4-5. 
 19 Cf. von Balthasar, Hans Urs (nd). Homo creatus est, 211-220, particularly 212-213. 
 20 Potency is understood in a positive sense, as the capacity to act. This must not be confused with the concept of potential which indicates a lack of fulfillment, a limitation, as, 
for example, matter is in potential with respect to form, or essence with respect to existence. Cf. St. Thomas, De potentia Dei, 1. 
 21 St. Thomas compares God with a spiritual nature. Therefore, he always has a reference to nature in mind. He prefers to speak of nature rather than essence in God. Indeed, 
nature indictaes operativity. God has operations to the maximum degree, He s pure act. 
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power. Hence, God is almighty."22 
 We must consider God's operations.They are the acts of a person's life (or 
autonomy), intellect and will. As to the acts of the intellect, we must turn to the science 
of God; and in reference to acts of the will, we must speak of God's wanting, His love, 
justice, mercy and eternal bliss. 
 
4.2 Life 
 
 We must affirm that God has life to a superlative degree. God is not an abstract 
idea, solely for contemplating. Using contemporary language, we can say that God is 
autonomous to the maximum; in fact, life is the capacity to move autonomously. Life is 
greater with greater autonomy. Spiritual beings attain their end by moving themselves, 
selecting the means. 
 Sacred Scripture presents God as the Living On, as the One in whom there is no 
death, because death does not originate in Him. Death causes the end of life; it is not 
directly opposed to being, only to the living being. God is the One who is simply alive, 
the Living One, and Christ with His Resurrection has proven that death has no power over 
Him. 
 Spirits represent the highest degree of life because they are autonomous. It seems 
that the fullness of life in them is intimately bound to communion with God, the Living 
One. 
 As to man, the analysis of life gets complicated because it becomes necessary to 
see the life of the spirit composed with the life of the body. The harmony between the 
two dimensions, broken by sin, implies, as we know, the death of the body, and salvation 
reestablishes the fullness of life of the spirit and the resurrection of the body. 
 From this same divine life we participate directly with grace, and even more so, 
with the gift of glory, until we can directly contemplate and enjoy God, which implies an 
unheard of degree of parity and union. 
4.3 God's Science 
 
 The greater the degree of life in creatures, the greater is their knowledge. God also 
has perfect knowledge. McManaman develops this idea very nicely: "A thing is known 
in so far as it is in act. For example, we know the essence of a thing when the intellect 
abstracts the form from the material conditions of the thing. The passive mind becomes 
actualized by the form, which is knowledge. If God is pure Act, then God is perfectly 
intelligible to Himself. Also, act is perfection, for a thing is perfect in so far as it is in act. 
But God is pure Act of Existing. Therefore God is perfect. He cannot lack any perfection; 
for otherwise He would be in potency to further act. Thus, He would not be pure Act. 
Now, of all the perfections found in beings, intelligence is considered preeminent; for 
intellectual beings are more powerful than those without reason. Therefore God is 
intelligent.[…] God is entirely simple, that is, entirely without composition. There is 
nothing in God that is distinct from His Existence. God's knowledge is not distinct from 
His Existence, otherwise there would be composition in God. Now, there is nothing 

                                                             
22 Some Implications of God, op.cit. 
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outside of God's Act of Existing (outside of Ipsum Esse is non-being). Hence, God's 
knowledge is His Being. Also, if there was knowledge in God, and this knowledge was 
not His Act of Existing, then it would be related to His Act of Existing as potency is 
related to act. But there is no potentiality in God, as was shown above. Hence, God's 
knowledge is His Existence.[…] If God's knowledge is His Existence, then it follows that 
God's knowledge is the cause of whatever is. A thing exists because God knows it (and 
of course wills it into being). Existing things exist independently of our knowing them, 
but this is not the case for God. Whatever exists, exists because He knows it. If He stopped 
knowing something, it would cease to be."23 God, the Supreme Living One, also knows 
supremely. By knowing we usually have a double meaning: the process of coming to 
know and the result of this knowing. The first sense must be excluded from God's case. 
As to His seeing the result, we must state that this vision was preexistent. For this reason, 
instead of using the term "knowledge", we prefer to use the expression divine knowledge. 
God Himself is all-knowing. He doesn't understand things from outside since He is the 
source of all being and all knowledge. 
 The science of God in relation to Himself is His Being, and in relation to creatures 
He is the First Existential Cause of whatever exists. In what sense is the science of God a 
cause? Divine knowledge is the exemplary cause, the model from which creatures were 
made. Divine will is the efficient cause. 
   
4.4 Truth 
 
 All of God's knowledge is true because it is His and because it is the source of all 
truth. Any derived truth must adjust to divine science in order for it to be true. 
 Truth is the "adjustment, the correspondence between the thing and the intellect". 
Everything that is, is always in reference to the intellect in view of a correspondence. This 
must be understood in two senses. In relation to God, the truth is rather the adjustment of 
the thing to the idea of God; meaning, to the knowledge God has of that thing. On the 
other hand, with respect to human intellect, there is an adjustment of the intellect to the 
thing. The truth in the human intellect is in doubt when we state that a thing is as we know 
it. 
  
4.5 Ideas 
 
 God's ideas are the essences of all of the things actually present in Him. At the same 
time, these are really bestowed unto the creatures though a free act of divine will. When 
we speak of God's ideas we are making an effort to present the tie which all creatures 
share with God, and at the same, the real autonomy of the creatures. 
 Evil is to be understood as an imperfection not directly desired by God, only 
allowed, and as a falsity with respect to the idea that God has of the creature. Also, it is 
necessary to distinguish between two types of evil. The first is moral evil, or sin, which 
directly opposes God's will. The second is relative evil, meaning the thing which is evil 
only in our eyes, but which is desired by God in His plan of governance. In this sense, 

                                                             
23 Some Implications of God, op.cit. 
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some natural creatures sin for the good of others. 
 Since man's final end is in God Himself, and knowing that the idea which God has 
of each person in His divine knowledge contains that total participation of God Himself, 
it would be licit to wonder is man is greater in God or in himself. In effect, in the case of 
man acquiring the knowledge of God, as is proper to the soul (and this happens in the 
beatific vision), he would be greater in God because he would not have to turn to himself 
in order to acquire knowledge. 
  
4.6 God's Will 
 
 As to acts of will, we must attribute to God His "wanting" something, but exclude 
all acts proper of concupiscence because such acts indicate potentiality and matter. 
 God wants His own good in the sense of creatures' adhering to Him and loving Him 
completely. This is not in the sense of a "desire", which would indicate adhesion to a good 
that is not in one's possession, although it can be attained; and neither is it in the sense of 
"sadness", which indicates adhesion to a good which is not possessed and which cannot 
be reached. It is rather an adhesion to oneself in the sense of enjoying the possession of 
one's own good. We must note that there is no egotistical sense in this. God has the full 
"fruition" of the Good which He Himself is; He appreciates it and loves it. 
 God wants all of the other things, because He wants the good of all of them, not 
because He has any need of them, but instead inasmuch as He wants to spread the good 
which He has in Himself and which He appreciates and loves. Precisely because He 
appreciates and loves this good which He has in Himself, He wants others to participate 
of it. It is a sign of the pureness of the love which God has for Himself. 
 We may conclude saying that there are five signs of God's will: with reference to 
the present and the past, permission and operation (referred to evil and goodness, 
respectively); with reference to the future, prohibition and precept (referred to evil and 
goodness, respectively); and council, with respect to the supererogatory or facultative 
(spare) good. 24 
 
4.7 God's Love 
 
 There is love in God; what's more, Scripture says that "God is love" (1 Jn 4:8,16). 
We may consider this expression as the summit of all of Revelation. It is precisely for this 
reason that, in order to learn what love is and how to love, we must direct our gaze towards 
God. God shows His love in Creation and in salvation. 
 In spiritual creatures there is also love, but theirs is a concupiscent love, meaning, 
a love towards that which is needed (and thus, in order to "use" things); and a benevolent 
love, of free adherence to the other (to "enjoy" the other). It is rare that these two types of 
love may be found in a pure state in creatures. In God, we recognize that there is only 
benevolent love in God because He has no need to use anything. Everything is derived 
from Him and He maintains it and makes it progress through free love, because this makes 
Him happy and He delights in it. But God's love shines through in a special way for His 
spiritual creatures, to whom He grants the opportunity to correspond to His love by which 

                                                             
 24 Cf. STh, I, 19, a. 12. 
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He can then grant them union with Him. The greatest gift that God can give is communion 
with Him (CCC, 221). 
  
4.8 God's Justice 
 
 Many a time Scripture says that God brings about justice. In what sense should we 
consider the justice of God? 
 The concept of justice must always be understood as due order. God brings about 
justice in the sense that He governs and orders everything. We are not to think that justice 
exists in God as a sort of trade-off (akin to commutative justice amongst men) because 
He doesn't owe anything to anybody. God brings about justice in the sense that it is the 
truth of how things should be, and He carries them out. 
 Even less should we think of His justice in the sense of an avenging punishment in 
order to recover something that God would have eventually lost, because God cannot lose 
anything and is not vengeful. 
  
4.9 God's Mercy 
 
 God comes to the aid of the creature in need. God assists not only out of a sense of 
justice, and thus in the correct measure, but also out of greater generosity and abundance. 
This way - God's way - of acting is particularly evident towards mankind, with whom 
God uses special mercy, even when people's failures are their own fault. Let us remember 
the Book of Jonah, which presents us with a merciful God towards a totally sinful 
humanity, given to offense. Let's remember the Parable of the Prodigal Son (Lk 15:11-
32) in the Gospel according to Saint Luke. In sync with this, St. Paul presents a God "rich 
in mercy" (Eph 2:4). 
   
 
5. Self-Test 
 
1) Explain what God's being "subsistent" means. 
 
2) Demonstrate that God is spirit. 
 
3) In what sense do we say that God is good? 
 
4) Relate God's eternity to the creature's temporality. 
 
5) Explains that God's unity shows His infinite transcendence. 
 
6) What does it mean that God is living? 
 
7) Compare and contrast God's divine knowledge with human knowledge. 
 
8) In what sense is it said that God wants His own good? 
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9) What is God's love like and what relationship does it have with His glory? 
 
10) Why does God's mercy synthesize all of God's relation with Creation? 
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Session II 
 
THE BLESSED TRINITY IN SACRED SCRIPTURE 

 
 
Lesson Plan: 
 
1. The Baptismal Formula: Matthew 28:19 
2. Trinitarian Theophanies of the New Testament 
3. Christ's Revelations Concerning the Trinitarian Mystery 
4. The Paschal Event as Epiphany of the Trinity 
5. The Father-Son Relationship 
6. The Holy Spirit 
7. Old Testament Theophanies 
8. Self-Test  
 
Deepen Your Faith: 
 
1.- What are Theophanies? 
 
2.- What did Christ reveal about the Blessed Trinity? 
 
Doctrinal Body: 
 
Introduction 
 
 We have seen that through God's personal visit to mankind, He has revealed 
Himself as the Triune God: Father, Son and Holy Spirit. We will now go deeper into the 
identity of this Divine Trinitarian Being. We shall first look at the sources on which the 
transmission of our faith and Christian reflection are based, beginning with Sacred 
Scripture, then the Church Magisterium, and finally the images which the Church Fathers 
and great theologians have used to clarify the Trinitarian mystery. 
  
1. The Baptismal Formula - Mt 28:19 
 
 The starting point for Trinitarian doctrine is the Baptismal Formula which Christ 
uttered, and is found in the Gospel of St. Matthew: "Go, therefore, and make disciples of 
all nations, baptizing them in the name of the Father, and of the Son, and of the Holy 
Spirit".   
 This mandate is of undeniable importance as it is the formula which consecrates all 
people to God, according to the faith preached and given by Christ: baptism in the name 
of God, Who is Father, Son, and Holy Spirit. Saint Irenaeus pointed out that "name" is 
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singular, and the three Persons respond to one single name, one sole divine identity.25 
 This Baptismal Formula contains all of the originality of the Christian faith in God, 
and this fact is confirmed in the Didache, which is a sort of first manual for catechetical 
instructors, going all the way back to the time of the Apostles. The Didache, in fact, 
instructs that this formula be used, as well as another, "baptize in the name of Jesus 
Christ", which is also seen in the Acts of the Apostles (2:38).26 This demonstrates two 
things: the Trinitarian formula, next to the formula in the Name of Jesus, is given to us 
by Jesus Christ Himself, and contains all of the spirit and originality of His teaching, and 
is adequate for expressing the act with which a person becomes His follower, embracing 
the new faith which is distinct from the Hebrew faith. Moreover, the fact that there are 
two baptismal formulas possible demonstrates that the explicitly Trinitarian formula was 
quite shocking for the Hebrew world, and perhaps in some cases, was made more 
accessible through a more generic adherence to Jesus Christ.27  
  
2. Trinitarian Theophanies of the New Testament 
 
 As a second main reference point for Trinitarian dogma, we have the Trinitarian 
Theophanies of the New Testament. We shall briefly present the Theophanies of the 
Baptism of Jesus in the Jordan and of the Transfiguration on Mount Tabor.  
 
2.1 The Baptism of Jesus in the Jordan 
 
 The four Evangelists describe Jesus' Baptism in the Jordan river (Mt 3:11-17; Mk 
:8-11; Lk 3:16-22; Jn 1:32-34) and there is mention of this event in the Acts of the 
Apostles (10:37-38). There are several Biblical references, in the Gospels of Matthew and 
Mark which point to the new Creation which is worked and inaugurated in Christ, and 
which becomes manifest in the sign of His Baptism in the Jordan river. Jesus emerges 
from the waters, as the first of Creation emerged from the waters; and Creation, humanity 
in particular, was renovated after the waters of the Flood. Now in Christ, the new Creation 
and new humanity definitively fulfilled, emerge regenerated from the waters. Some 
authors consider the sign of the dove to be significant, sealing the reestablishment of a 
definitive covenant of peace between God and humanity, and thus the start-up of a new 
era of peace in the world. We have referred to verses in the synoptic Gospels which 
immediately precede the narration of Jesus Christ's Baptism. In his discourse, John the 
Baptist alludes to the new Baptism inaugurated by Christ in which we too will be 
baptized: "He will baptize you with the Holy Spirit and fire" (Mt 3:11). The fire refers to 
the Holy Spirit given by Christ for a far more radical purification and renovation, which 
only Christ and the Holy Spirit are able to produce, as Christ Himself testifies in Lk 12:49-

                                                             
25 In De Trinitate, Book II,1, St. Hilary began his systematic discussion of Trinitarian dogma from precisely the Baptismal Formula given in Mt 28:19, which he considered 
perfect.  
26  Cf. Catholic Answers website, Tracts: Trinitarian Baptism, at http://www.catholic.com/tracts/trinitarian-baptism, which explains:  
 "Jesus Only" Pentecostals note that Jesus told the Apostles to baptize in "the name" (singular) of the Father, the Son, and the Spirit, but they make the mistake of assuming 
that name is Jesus. There may not be a single name that Jesus has in mind at all, just as when we say, “Stop! In the name of the law,” we do not have a personal name in mind. 
If he did have such a name in mind, it may have been something such as God or Yahweh or Lord.  "Jesus Only" Pentecostals also argue that the New Testament talks about 
people being baptized "in the name of Jesus," but there are only four such passages (Acts 2:38, 8:16, 10:48, and 19:5). Further, these passages do not use the same designation 
in each place (some say "Lord Jesus," other say "Jesus Christ"), indicating that they were not technical formulas used in the baptism but simply descriptions by Luke. These four 
descriptions are not to be considered as a substitute for or contradiction of the divine command of the Lord Jesus Christ to: "make disciples of all nations, baptizing them in the 
name of the Father and of the Son and of the Holy Spirit" (Matt. 28:19).  Rather, the phrase "baptized in the name of Jesus" is simply Luke’s way to distinguish Christian baptism 
from other baptisms of the period, such as John’s baptism (which Luke mentions in Acts 1:5, 22, 10:37, 11:16, 13:24, 18:25, 19:4), Jewish proselyte baptism, and the baptisms 
of pagan cults (such as Mithraism). It also indicates the person into whose Mystical Body baptism incorporates us (Rom. 6:3). 
27 Cf. Didache, VII, 1, on the Trinitarian formula; and IX, 5 on the formula, "in the Lord"; in the text Didaché, Doctrina Apostolorum, Epístola del Pseudobernabé, Ciudad nueva, 
Madrid 1992. 
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50: "I have come to set the earth on fire, and how I wish it were already blazing! There is 
a baptism28 with which I must be baptized, and how great is My anguish until it is 
accomplished!" St. John explains the words of the Baptist, making Christ's mediating 
function explicit: He receives and gives the Holy Spirit: "I did not know Him, but the one 
who sent me to baptize with water told me, 'On whomever you see the Spirit come down 
and remain, He is the one who will baptize with the Holy Spirit.' Now I have seen and 
testified that He is the Son of God" (Jn 1:33-34). From a soteriological29 perspective, i.e. 
in the sense of a renovation in Creation and a divinization of man, a definitive covenant, 
and the removal of distances between God and humanity, we are able to contemplate 
God's mystery. The Son of God is beloved of the Father and is sent amongst us, and the 
Holy Spirit works together with Him. St. Luke strongly underlines the idea of Jesus' being 
'in our midst' (3:21-22): "After all the people had been baptized and Jesus also had been 
baptized and was praying, heaven was opened and the Holy Spirit descended upon Him 
in bodily form like a dove. And a voice came from heaven, “You are My beloved Son; 
with You I am well pleased.”" The heavens finally opened, and the Father's pleasure 
towards His Son in our midst was shown: we are sinners gathered around Him, and He 
baptizes us in the Holy Spirit and we thus enter into the Father's pleasure too. 
 In this Theophany, the Father is recognized by means of the voice which comes 
down to us from heaven and proclaims that Jesus is His "beloved Son". The special bond 
between the Father and the Son is sealed by the sending of the Holy Spirit Who descends 
from heaven upon Jesus in the form of a dove. The Church has always wished to 
underscore God's Revelation and manifestation, pointing out that divine Filiation is 
demonstrated in this moment. Nevertheless, this is not to be construed as the moment 
when Christ is constituted as Son, as that is an eternal reality declared in the Father's 
words. 
 
2.2 The Transfiguration on Mount Tabor 
 
 The Transfiguration of the Lord on Mount Tabor is presented in the Gospels 
according to St. Matthew (17:1-8) and St. Luke (9:28-36), and in the Second Letter of 
Peter (1:16-18). The latter text shows the divine intention of confirming, by means of a 
Theophany, the prophesies concerning the coming of the Son as Savior amongst us. The 
Son, for a few instants, does not hold hidden within Himself the splendor of His divine 
condition which redounds in His human Body. Next to Jesus, and symbolizing the Law 
and the prophecy which prepared this divine coming, Moses and Elijah converse with 
Him. The Father's Voice directly confirms that Christ is His beloved Son. A cloud casts 
its shadow over the transfigured Jesus, Moses, Elijah, and the three Apostles who, 
overcome with amazement, witness this Theophany. The cloud represents the Holy Spirit, 
according to the Church Fathers' traditional interpretation.  
 We also find in this event a context which is soteriological and implies the 
divinization of mankind. The certain divinization is carried out in Christ, Who is at the 
same time God and Son of God. "We did not follow cleverly devised myths when we 
made known to you the power and coming of our Lord Jesus Christ, but we had been 
eyewitnesses of His majesty. For He received honor and glory from God the Father when 

                                                             
28 Baptism, i.e., His death. 
29 Having to do with the doctrine of salvation through Jesus Christ. 
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that unique declaration came to Him from the majestic glory, “This is My Son, My 
beloved, with whom I am well pleased.” We ourselves heard this voice come from heaven 
while we were with Him on the holy mountain. Moreover, we possess the prophetic 
message that is altogether reliable. You will do well to be attentive to it, as to a lamp 
shining in a dark place, until day dawns and the morning star rises in your hearts" (2 
Pet1:16-19). 
 This event shows clearly the Theophanic character, the manifestation of an eternal 
reality that had remained hidden. The Church has perceived the context of the gesture of 
the Transfiguration as a preparation which will help the disciples to accept the other great 
sign of salvation worked by the Trinity: Christ's Passion and the Paschal mystery. Such a 
thing relating to God was so scandalous and contrary to all human imagination, because 
of the total kenosis30 of divine glory, that it was necessary to show the divine Trinity's 
greatness and glory beforehand. "What has come to be called "Kenotic theology" 
attempts to understand the "I" of the second Person of the Trinity in light of 
the kenosis of Philippians 2:7. Its aim is to solve some of the supposed paradoxes arising 
from Jesus having both a divine nature and a human nature. For example, how could 
an all knowing God become a baby, how could God be tempted, or how could Jesus 
(being God) not know the time of His return? […] The question regarding the kenosis 
comes to this -- What does it mean when Scripture says Christ "emptied" Himself? Did 
Jesus cease to be God during His earthly ministry? Certainly not, for deity cannot stop 
being deity or He would never have been true deity to begin with. Rather, the "emptying" 
is satisfactorily explained in the subsequent words of the verse, taking note of the two 
participles which grammatically modify and explain the verb: 
He emptied himself, taking the form of a bond-servant, and being made in the likeness 
of men. This emptying, in fact, was done as the man Christ Jesus, and neither of these 
ideas necessitates or implies the giving up of divine attributes."31 
 
3. Christ's Revelations Concerning The Trinitarian Mystery 
 
 We shall now briefly discuss two of Christ's utterances, taken from the Gospels and 
which reveal the Trinitarian mystery: the Cry of Exultation or Cry of Messianic Exultation 
(Mt 11:25-27; Lk 10:21-22), and the conversation between Jesus and Nicodemus (Jn 3:1-
21). 
 
 
 
3.1 The Cry of Exultation32 
 
 "At that time Jesus said in reply, “I give praise to You, Father, Lord of heaven and 
earth, for although You have hidden these things from the wise and the learned You have 
revealed them to the childlike. Yes, Father, such has been Your gracious will. All things 
have been handed over to Me by My Father. No one knows the Son except the Father, 
and no one knows the Father except the Son and anyone to whom the Son wishes to reveal 

                                                             
30 Cf. Philippians 2:7: "Rather, He emptied himself, taking the form of a slave, coming in human likeness; and found human in appearance" 
31 Cf. http://www.theopedia.com/kenosis, entry on Kenosis. 
32 Cf. Benedict XVI. General Audience: The "Jewel" of the Cry of Exultation. Wednesday, 7 December, 2011. http://w2.vatican.va/content/benedict-
xvi/en/audiences/2011/documents/hf_ben-xvi_aud_20111207.html 
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Him" (Mt 11:25-27). 
 With respect to the Father, the following traits are put into relief: (1) Creation - 
because Jesus calls Him the 'Lord of heaven and earth', in accordance with the typical 
Hebrew and Biblical expression; (2) Revelation - because He hides His secrets and reveals 
them to whomever He wishes; His supreme transcendence - because He remains totally 
out of everyone's reach, even that of the 'wise and learned'; (3) the freedom of His 
benevolence, or eudokía (=good-will, feeling of complacency of God to man), because it 
is His good-pleasure to give and to reveal.  
 As to the Son, the following traits are made evident: (1) He receives everything 
from the Father, including supremacy over all things, which does not come from the 
world, but directly from the Father33; (2) His free will which is made patent in His 
authority to reveal; (3) His capacity to reveal, precisely because He is God, since 
Revelation is absolutely inaccessible to anyone who is not divine, and in this way He 
manifests to the 'childlike' the secret of His relation to the Father. 
 The Holy Spirit is characterized here in the "fruition", in the exuberant fullness of 
the relation between the Father and the Son, a relation which overflows in Creation. 
 
3.2 Jesus Instructs Nicodemus (Jn 3:1-21) 
 
 As a first element, we notice that Nicodemus admits Christ's divine origin, "come 
from God", and recognizes the Revelation worked by Him.  
 Then comes the question about the Kingdom of God: how can a person be born 
again so as to enter the Kingdom of God? (Jn 3:2-4). Here we find the same pattern as in 
Jesus' encounter with the rich young man, narrated in the Synoptic Gospels34: the young 
man also recognized Jesus' divinity and asked Him how He could have eternal life, or 
enter into the Kingdom of God - as Jesus often says in His speeches. Christ speaks to 
Nicodemus about entering the Kingdom of God and of being born again to a new life, and 
Nicodemus asks what he must do to achieve this. 
 We find ourselves before a soteriological context, and the outline of Christ's answer 
and of the following reflection leads to a demonstration that salvation is carried out by 
the Trinity: the One "who has come from God" (3:2) is the Only Begotten Son Whom 
God has sent into the world out of love: "For God so loved the world that He gave His 
only Son, so that everyone who believes in Him might not perish but might have eternal 
life" (Jn 3:16). Existence - which mankind receives does not come from the world, but 
from God, "from above", anóthen (= from heaven, from the beginning, from the source) 
(3:3) - is a creative act of divine omnipotence, meaning, "to be born of water and Spirit" 
(3:5), as at the time of the first Creation, and after the Flood. 
 In Jn 3:4-6, Nicodemus clearly states the question concerning this reGeneration, 
which is capable of giving a new life: "How can a person once grown old be born again? 
Surely he cannot reenter his mother’s womb and be born again, can he?" (3:4); and the 
Lord's answer is forceful: "What is born of flesh is flesh and what is born of spirit is 
spirit." (3:6). The term "spirit" has strong meaning and refers to the divine dimension. We 

                                                             
33 St. John often develops the topic the supremacy or lordship which Christ receives directly from His father, and which is not of this world, under the name glory. The Son does 
not receive the glory of the world, but rather the Father's glory. For this reason, His glory is a divine and absolute disposition, established since all eternity, and is not the fruit 
of any historical human circumstances (Cf. Jn 5: 36-47). This divine, absolute character of Christ's lordship is the best proof that He is God. fr. Jn 5,36-47). 
34 Mt 19:16-22; Lk 18:18-23; Mk 10:17-22. 
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note with pleasure that the new, celestial "Paternity" is compared here with maternity, 
making a comparison between being born again and being born from one's mother.   
 The Father is the One who loves and sends His Son after deciding to give divine 
life to the world. The Son is the One through whose mediation the world is saved (Jn 
3:17), just as through His mediation the world was created (Jn 1:3). The Spirit is the divine 
force en which we are reborn to divine life and in which man is recreated for a new life, 
beyond that which is transmitted at the human level, and which perishes. 
 This text brings God's world into focus in contrast with our world - a world of death 
and sin; and how the access to this divine world comes about through salvation worked 
by the Father through the sending of the Son and of the Holy Spirit. Salvation, too, is 
described as a new birth, and is compared to Creation, in other words, a new Creation. 
This is an act of absolute sovereignty on God's part, because it is completely outside of 
our human possibilities. At the same time, man must give his consent and commit to 
cooperating (Cf. Jn 3:18-21). 
 It should be noted that here, too, that Revelation is confirmed as coming "from 
above", creating a contrast between the "learned" man's ignorance and insecurity, which, 
despite all of his laws and Scripture, does not know (Nicodemus), and Christ's security 
who knows everything: “You are the teacher of Israel and you do not understand 
this? Amen, amen, I say to you, we speak of what we know and we testify to what we 
have seen, but you people do not accept our testimony.  If I tell you about earthly things 
and you do not believe, how will you believe if I tell you about heavenly things?" (3:10-
12) The lesson here is that man cannot know all things through his own efforts, but must 
believe in the Son. 
 
4. The Paschal Event as an Epiphany of the Trinity 
 
 From all that we have said concerning the New Testament Theophanies and Christ's 
speeches in which He expresses the Revelation, it can be understood that the summit of 
the Trinitarian Revelation is found in the Paschal event, towards which all other 
manifestations incline. 
 The centrality of the Paschal event as God's full Revelation dominates the entire 
New Testament. The narration of the Passion, Death, and Resurrection is the most 
consistent part of the synoptic Gospels; the remaining aspects of Christ's life appear in 
function of this narration. St. Paul and St. John underscore the revealing character of the 
Paschal mystery. 
 For St. Paul, the resurrected Christ, seated on the Father's right, whom we can still 
know (recall that He appeared alive before Paul on his way to Damascus), opens a divine 
dimension to us. Having received the visit of the Resurrected and joined to Him by the 
effusion of the Holy Spirit in our hearts (Rom 5:5; Gal 5:22), we become new creatures 
in Christ, and experience the Father's mercy. In effect, the light of the Resurrected One 
makes us see the greatness of the Father's love, which is received by the Son, Who comes 
down and humbles Himself in order to become one of us and to serve us (Phil 2:6-11). 
 For St. John, who stresses the Lord's Passion, the Cross of Christ is precisely what 
shows His glory,  the sovereignty of God over all the world, the victory of the Father and 
the Son's love over sin and death, which bursts into our world in a totally unexpected 
manner. The eyes of the believer can "see" this glory  by contemplating the Crucified 
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One. Christ resurrected has the signs of the crucifixion, which are the signs of love, and 
we can recognize Him because of those signs. The Holy Spirit is given to men as the fruit 
of His Passion. 
 
5. The Father-Son Relationship 
  
 The manifestation of the relationship between the Father and the Son is particularly 
frequent and evident in the New Testament. We can summarize this relationship in the 
following two considerations. 
 First, the use of the term Abba in the prayer which Christ directs to His Father shows 
an intimacy with the heavenly Father unknown until that time in the history of the 
relationship between God and man. This Aramaic expression was used by children to 
address their 'father'. Such a human expression, used by Christ to address God, opens a 
window onto His relationship, of such special nature, of filiation with God. It is a 
dimension which escapes man's reach and places Christ in a dimension way above the 
human. The Gospels note that Christ used to always pray in solitude, which further 
underscores the total exclusivity of this relationship. Christ repeats this term during His 
moments of agony in Gethsemane, when none of the disciples could remain awake to 
pray with Him, and again, just before His Death on the Cross. This does not exclude His 
frequent use of the term. This is so true that it became a reference point for the new 
relationship between God and Christ's disciples. St. Paul says that, thanks to the Spirit, 
we too may call God Abba, as Christ did. It is evident that this is not just about making a 
sound and using a word, but rather about driving home the point that this is a reality to 
which only those who are Christ's are admitted. 
 Secondly, Christ often underlines expressions such as "My Father" and "your 
Father", as if He were aiming to point out the difference that exists between His 
relationship  to the Father and that which is possible for us. He never says "Our Father" 
in the sense that includes Himself amongst us. Nevertheless, in this sense and because 
Christ is the One who knows the Father in a totally special way, it is precisely He who 
invites us to enter into a relationship of filiation full of confidence and love: He teaches 
us to pray with faith, to ask, and to completely trust in His mercy. 
   
6. The Holy Spirit 
 
 The New Testament presents the Holy Spirit in relation to the Father and to the Son. 
He is the expression of fullness and fruition of the relationship between the Father and 
the Son, as we saw at the beginning of the section dealing with the Cry of Exultation, and 
as St. John emphasizes. He is sent by the Father over the Son and over humanity, and He 
is sent by the Son. He is the expression of the divine force which creates and saves while 
injecting new life. He is the One who makes Revelation present in every person, making 
it penetrate into the heart and mind of the person who has become able to receive Him 
(Jn 16:13): the disciples would have to wait for Him in order to fully understand 
Revelation. 
 The Spirit is the divine force sent to humanity. He works continuously and is at the 
service of the Church which identifies itself with Christ. In effect, St. Peter saw that the 
Spirit came down on the pagans out of His own initiative, without "asking permission of 
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the Church"; what's more, the Church is the one which must obey Him (Acts 10:44-48). 
St. Peter himself confirms this at the Council of Jerusalem (Acts 15:8). But at the same 
time, the Spirit, after having taken the initiative through the person of Phillip for the 
conversion of the Samaritans, awaits the Church's (that is, Peter and John's) intervention 
for His abundant outpouring onto the new converts (Acts 8:14-17).  
 
7. Theophanies of the Old Testament 
 
 We shall touch only briefly on this point. Following the Church Fathers and 
Tradition, we shall recall several prefigurations in the Old Testament of the coming full 
Revelation of the mystery of the One Triune God which is to be carried out in Christ.  
 First of all, there is the usage of the plural in expressing the decision to create man: 
"Then God said: Let us make human beings in our image, after our likeness" (Gen 1:26). 
This usage is insufficiently explained away by any claim of its being the royal "we", 
which from either the historical or literary point of view, is out of place. Let us also 
remember the use of the plural to designate God with the term Elohim, preferred on a 
number of occasions (e.g. Gen1:1) instead of the singular El.35 
 Recall that God's Spirit, "a mighty wind sweeping over the waters" (Gen1:2) is the 
spirit, or breath (ruach) of God who undertakes Creation; His Spirit is Wisdom which 
guides and counsels God in Creation (Wis 9:2,9); and is the subtle Spirit of Wisdom, "a 
breath of the might of God, and a pure emanation of the glory of the Almighty" which 
"penetrates and pervades all things by reason of her purity" (Wis 7:22-8:1). There are a 
great many Christological and Messianic prefigurations, and their discussion is best 
served in a course on Christology or Old Testament theology. 
 The Old Testament text which beyond a doubt has had the greatest success in 
catechetical, pastoral and artistic representations of the mystery of the Trinity, is the 
apparition or Theophany by the oak tree at Mamre (Gen 18:1-21). God, in the form of 
three men or angels, visits Abraham, sitting at the entrance to his tent, and shows him His 
benevolence. He announces and grants a miraculous conception to Sarah, later promising 
countless descendants (Gen 22:17), and renews His choice of Abraham as His chosen 
one. For his part, Abraham offers bread, a choice calf, curds and milk to his Guest. There 
are many elements here for catechesis on God, the mystery of Christ and the mystery of 
salvation and of our divine filiation. The Theophany under the oak at Mamre also offers 
an unsurpassed occasion to unify the history of Revelation and salvation in one sole 
grandiose project, captured here at its beginning and taken to its end in Christ. This 
principle of the profound unity between Revelation and salvation strongly characterizes 
the theology of the Church Fathers, as well as the Second Vatican Council's Dei Verbum. 
 
 
8. Self-Test 
 
 
1) Explain the Baptismal Formula. 
 

                                                             
35 In the Hebrew language the "im" ending imputes plurality. Therefore, "Elohim" is the plural from of the word "El." According to Genesis 1:1, the Creator of the Universe, 
Elohim, exists as a plural being. This is a hint at God's existence as Three in One. 
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2) Describe and explain two Trinitarian Theophanies from the New Testament. 
 
3) Explain two of Jesus' utterances in which He reveals the Trinity. 
 
4) What is the significance of Christ's using the word Abba? 
 
5) Explain a Theophany from the Old Testament which prefigures the Trinity. 
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Session III 
 

THE TRINITY IN THE CATECHISM OF THE 
CATHOLIC CHURCH 

 
 
Lesson Plan: 
 
1. The Trinity in the Framework of the Catechism of the Catholic Church 
2. Trinitarian Presentation of the Profession of Faith (The Credo) 
3. Discovering the Holy Spirit 
4. Self-Test 
 
 
Deepen Your Faith: 
 
1.- The Blessed Trinity is the Heart of the Catechism of the Catholic Church. 
 
Catechism: 
 
To gain a deeper understanding, consult the Catechism of the Catholic Church, Section 
Two: The Creeds - Chapters one, two, and three. 
 
 
Doctrinal Body: 
 
Introduction 
 
 The Blessed Trinity is central to the Catechism of the Catholic Church (CCC) and 
Christoph Schönborn elaborated on this idea, saying: "The CCC… is constructed around 
the Trinity. From the first paragraph, the Trinitarian dimension is the central point…All 
that is to be said about faith and the life of the Christian is oriented towards this central 
point: the communion of life with the Most Holy Trinity".36 He concluded his presentation 
on the mystery of the Trinity saying: "Karl Rahner37 complained repeatedly from the 
beginning of the 1950's that theology and Catholic piety had forgotten about the 
Trinitarian dimension. The CCC can contribute to a reorganization of Catholic doctrine 
and preaching around this central "hierarchy of truths".  
 Finally, in another presentation, Schönborn showed concretely how the mystery of 
the Trinity was present in each of the four parts of the CCC: 
 

 Part One - as to structure: "the great division of the profession of faith is 

                                                             
36  Ratzinger, Joseph Cardinal  and Schönborn, Christoph (1994). Introduction to the Catechism of the Catholic Church. San Francisco: Ignatius Press. Schönborn was the general 
editor of the Catechism, and Ratzinger (Pope Benedict XVI) was the head of the Bishops' Commission for the Implementation of the Catechism. 
37 Karl Rahner, S.J. (1904-1984) was one of the most important Catholic theologians of the twentieth century.  
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Trinitarian"; - and as to content: "faith in the One God encompasses faith in 
the Trinity…which is His fully revealed form"; 
 

 Part Two - "in accordance with the hierarchy of truths, the sacraments are 
interpreted from the Trinitarian and Christocentric viewpoints"; 
 

 Part Three - "once more, in agreement with the hierarchy of truths, the two 
poles stand out: Christian life is a life starting from god, the Triune God 
(1693-1695), and is a life in Christ…(1697-1698)"; 
 

 Part Four - "faithful to the Trinitarian vision of the CCC, "the way of prayer" 
is presented, how to pray in and to the Holy Spirit, through, in and to Jesus, 
Who is the Way to the Father (2664-2672)".38 

   
We see, then, that "Trinitarian faith not only organizes the three chapters of the 

profession of faith of the CCC, but also, grounds and inspires other parts of the work".39 
 
1. The Trinity in the Framework of the Catechism of the Catholic Church 
 
 During the Extraordinary Synod held in 1985, convened to celebrate the twentieth 
anniversary of the Second Vatican Council, a universal catechism was requested for the 
whole Church. John Paul II made this request his own and set up a commission, headed 
by Cardinal Ratzinger, to undertake the task. 
 The CCC was structured along the same lines as were the Vatican II documents: 
the framework of the Trinity, the mystery of Christ at the center, ecclesiological 
projection, and the anthropological accent. These are the dimensions or aspects which 
traverse the CCC in its various units. 
 In the presentation of the Catechism, the "I believe in one God" does not refer to 
only God, the Father, but to the whole Trinity. This decision is based on multiple citations 
from the Roman Catechism and the Fourth Lateran Council (CCC, 200-202). Many other 
creeds and councils interpret the first article of the Creed as referring to the entire Trinity. 
The option chosen for the Catechism was, then, legitimate and fully ensconced in 
Tradition, although it still surprises, because it presents itself as a comment on the 
Apostles' Creed and the Nicene-Constantinopolitan Creed. 
 The Catechism itself explains the four-part structure of the work in the opening 
paragraphs (13-17) of the Prologue: 

"13 The plan of this catechism is inspired by the great tradition of 
catechisms which build catechesis on four pillars: the baptismal profession 
of faith (the Creed), the sacraments of faith, the life of faith 
(the Commandments), and the prayer of the believer (the Lord's Prayer). 

                                                             
38 Schönborn and Ratzinger, op-cit.: Brief Introduction to the Four Parts. 
39 Ferrara, R. (1996). “La fe en Dios, Padre y Creador”, en PROF. DE LA FACULTAD DE TEOLOGÍA DE LA PONTIFICIA UNIVERSIDAD CATÓLICA ARGENTINA., Comentario 
al CIC de la Iglesia Católica, Buenos Aires, Paulinas, 1996, 97 
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Part One: The Profession of Faith 

14 Those who belong to Christ through faith and Baptism must confess their 
baptismal faith before men. First, therefore, the Catechism expounds 
Revelation, by which God addresses and gives himself to man, and the faith 
by which man responds to God (Section One). The profession of faith 
summarizes the gifts that God gives man: as the Author of all that is good; 
as Redeemer; and as Sanctifier. It develops these in the three chapters on 
our baptismal faith in the one God: the almighty Father, the Creator; 
His Son Jesus Christ, our Lord and Savior; and the Holy Spirit, the 
Sanctifier, in the Holy Church (Section Two). 

Part Two: The Sacraments of Faith 

15 The second part of the Catechism explains how God's salvation, 
accomplished once for all through Christ Jesus and the Holy Spirit, is made 
present in the sacred actions of the Church's liturgy (Section One), especially 
in the seven sacraments (Section Two). 

Part Three: The Life of Faith 

16 The third part of the Catechism deals with the final end of man created 
in the image of God: beatitude, and the ways of reaching it - through right 
conduct freely chosen, with the help of God's law and grace (Section One), 
and through conduct that fulfills the twofold commandment of charity, 
specified in God's Ten Commandments (Section Two). 

Part Four: Prayer in the Life of Faith 

17 The last part of the Catechism deals with the meaning and importance of 
prayer in the life of believers (Section One). It concludes with a brief 
commentary on the seven petitions of the Lord's Prayer (Section Two), for 
indeed we find in these the sum of all the good things which we must hope 
for, and which our heavenly Father wants to grant us." 

2. Trinitarian Presentation of the Profession of Faith (Creed) 
 
 Part One, as presented above, of the Catechism is dedicated to the Profession of 
Faith, starting with Revelation (CCC, 26-184). For the purposes of our study, the 
Trinitarian presentation of the Profession of Faith holds interest: "I know whom I have 
believed" (CCC,  150-152). 
 Paragraph 150 is noticeable as it speaks of faith in God generically, not specifically 
in God, the Father. This is all the more surprising when the next paragraph states: "For a 
Christian, believing in God cannot be separated from believing in the One He sent, His 
"beloved Son", in whom the Father is "well pleased"; God tells us to listen to Him." The 
third paragraph affirms that we "cannot believe in Jesus Christ without sharing in His 
Spirit. It is the Holy Spirit who reveals to men who Jesus is. For "no one can say 'Jesus is 
Lord', except by the Holy Spirit"". Following this first section, there is an extensive 
commentary on the Apostles' Creed, with frequent references to the Nicene-
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Constantinopolitan Creed (CCC, 190-191) 
  
 As we have seen, the structure of the entire CCC is profoundly Trinitarian, in virtue 
of the very first statement made concerning God's plan for man: 
 

"God, infinitely perfect and blessed in himself, in a plan of sheer goodness 
freely created man to make him share in His own blessed life. For this reason, 
at every time and in every place, God draws close to man. He calls man to 
seek Him, to know Him, to love Him with all his strength. He calls together 
all men, scattered and divided by sin, into the unity of His family, the Church. 
To accomplish this, when the fullness of time had come, God sent His Son 
as Redeemer and Savior. In His Son and through Him, He invites men to 
become, in the Holy Spirit, His adopted children and thus heirs of His blessed 
life." (CCC, 1) 

  
 This is a Trinitarian statement, as befits the three parts of the Creed: I Believe in 
God, the Father; I Believe in Jesus Christ, the Only Son of God… I Believe in the Holy 
Spirit. Within this three-part division, there is another underlying structure which is also 
part of the Church's great Tradition: the twelve articles of the Nicene-Constantinopolitan 
Creed. 
 In the CCC's pedagogy or catechetical teaching, it stresses that God reveals Himself 
fully and definitively as Love. That love - His own intra-Trinitarian life - is what the 
Father reveals and delivers to the world by sending the Son and the Holy Spirit (CCC, 
689). The Son and the Holy Spirit's missions are inseparable: it is the Holy Spirit who 
reveals Christ and unites us to Him in the Church, the family of God on earth, bringing 
humanity God's redeeming grace. 
 The dual mission of the Son and the Holy Spirit, sent by the Father begins from the 
beginning of time (the Creation of the world): "For its part, the Catechism of the Catholic 
Church recalls with the whole of Tradition: “The Word of God and His Breath are at the 
origin of the being and life of every creature”(703)."40 Their (the Second and Third 
Persons of the Trinity) mission is not "visible" until the Incarnation of the Word. Christ's 
name means "the Anointed" by the Father with the Holy Spirit. Jesus not only promises 
the sending of the Holy Spirit, but is, above all, "possessed" of the Holy Spirit from His 
conception in the Virgin Mary. 
 St. Luke (4:18) emphasizes with: "The Spirit of the Lord is upon Me, because He 
has anointed Me" that Jesus is filled with the Holy Spirit who drives and accompanies 
Him with His power in prayer, preaching, and miracles, as well as in His Resurrection. 
St. John underscores how important Jesus considers the coming of the Holy Spirit (16:7), 
the promise that the Father and Son will send Him. 
 On the day of Pentecost, the Holy Spirit was sent forth from the Father and the Son, 
to continue in the world His task of unification in the love which already exists within 
intra-Trinitarian life. The presence of Christ and the Holy Spirit, sent by God the Father 
to the world, as a force which gives life to the Church and to each of us within the Church, 
is one of the most important aspects of the Catechism. Thanks to the action of Christ and 

                                                             
40 John Paul II (12 August, 1998): General Audience - The Holy Spirit in Salvation History (part of a series on the Holy Spirit from 13 May, 1998 to 9 December, 1998). Retrieved 
on 1 Nov, 2016 fromhttp://w2.vatican.va/content/john-paul-ii/en/audiences/1998/documents/hf_jp-ii_aud_12081998.html. 
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of the Holy Spirit, Christians can collaborate in the transformation of the world. 
 
3. Discovering the Holy Spirit 
  

The Holy Spirit has been, during the last few centuries, for Westerners, the "Great 
Unknown". He is not, of course, for the Catechism, which has absorbed the inSpiration 
and vital force of the East, along with the "rediscovery" of the Holy Spirit which came 
about from the time of the Second Vatican Council, and even more so as of the nineteen 
eighties.41 Good examples of this renewed interest in the Holy Spirit can be found in Pope 
John Paul II's 1986 encyclical Dominum et vivificantem, on the Holy Spirit in the Life of 
the Church, and The Spirit of the Lord, promoted by the Central Committee for the 
Jubilee of the Year 2000. The three years of preparation for the Great Jubilee "each 
focused on one of the divine Persons and one of the theological virtues: thus 1997 
would be the Year of Jesus Christ and a period of reflection on faith; 1998 would be 
the Year of the Holy Spirit and a time of reflection on hope; and 1999 would be the 
Year of the Father and a year of reflection on love."42 
 Christ sent forth His disciples to baptize people in the Name of the Father, and of 
the Son, and of the Holy Spirit. Christian life is participation in Trinitarian life. The 
Catechism, as the Creed, explains Christian life as faith in God, One and Triune. 

The Holy Trinity, who is present in a transverse sense throughout the CCC, is 
declared explicitly and synthetically in the text, relating Christ to the action of the Holy 
Spirit in the Church: 

  
"The Spirit builds, animates and sanctifies the Church. As the Spirit of Love, He 
restores to the baptized the divine likeness that was lost through sin and causes them 
to live in Christ the very life of the Holy Trinity. He sends them forth to bear witness 
to the Truth of Christ and He organizes them in their respective functions so that all 
might bear “the fruit of the Spirit” (Galatians 5:22).43 [Part One] Christ 
communicates His Spirit and the grace of God through the sacraments to all the 
members of the Church, [Part Two] who thus bear the fruits of the new life of the 
Spirit. [Part Three] The Holy Spirit is also the Master of prayer.44" [Part Four] 

  
 The Catechism invites all Christians to participate in the edification of the Family 
of God. The Church Fathers, the first great educators of "living faith", explained that 
Christian life consists of the union with God and others, thus contributing to the 
edification of the Church, using Pauline terminology. This means that we are to help build 
this temple which we make as children of God in Christ by the Holy Spirit, of which 
material temples are only a visible sign. Christian faith understands that this is about a 
work whose main action is carried out by the Blessed Trinity. At the same time, we 
Christians can personally contribute so much to the building of the Church. 
 

                                                             
41 Cf. John Paul II, Dominum et vivificantem (18-V-1986); John Paul II, Catecheses on the Holy Spirit: General Audiences from 13 May, 1998 to 9 December, 1998. Available online 
at http://www.piercedhearts.org/jpii/general_audiences/catechesis_holy_spirit.htm. Creo en el Espíritu Santo (Catequesis sobre el Credo, III), Madrid 1997; Committee for the 
Great Jubilee of the Year 2000, El Espíritu del Señor, Madrid 1997; Congar, Yves (1983), El Espíritu Santo, Barcelona; J. José Alviar (ed.), Hacia una teología pneumatológica, 
Pamplona 2006. 
42 Weigel, George (2010). The End and the Beginning: Pope John Paul II - The Victory of Freedom, the Last Years, the Legacy. New York: Doubleday Religion. 
43Compendium of the Catechism of the Catholic Church # 145 (referring to CCC # 733-741, 747). (2005) Libreria Editrice Vaticana. Retrieved online, 1 November, 2016 from 
http://www.vatican.va/archive/compendium_ccc/documents/archive_2005_compendium-ccc_en.html#I Believe in the Holy Spirit 
44 Ibid. # 146 (referring to CCC, 738-741) 
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4. Self-Test 

1) According to Cardinal Schönborn, how is the mystery of the Blessed Trinity present in 

the Catechism? 

2) Explain how the three parts of the Creed relate to the Trinity. 

3) What is the Catechism’s invitation to Catholics?  
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Session IV 

THE PERSON OF THE SON 
 

Lesson Plan: 

 

1  The Son's Divinity 

2  The Signs of Divine Filiation 

3  Terminology and Formulas of the Creed 

4  The Term "Son" 

5  The Title "Word" 

6  "Word" Means Likeness 

7  The Title "The Father's Image" 

8  The Title "Lord" 

9  Jesus and Condign Merit 

10  The Union Between Father and Son 

11  Self-Check  

 

 

Deepen Your Faith: 

 

1.- What signs do we have to grasp and express faith in divine Filiation? 

 

2.- What terminology is used to express eternal Generation? 

 

3.- How are we to understand that the Son of God is derived from God? 

 

4.- How should we understand the mystery of Filiation within God's unity? 

 

Doctrinal Body: 

 

Introduction 

 

 In discussing God as Trinity, the task of theological reflection is to present the mystery 

of Jesus Christ as the Father's Only-Begotten Son: the mystery of the One who was born of the 

Virgin Mary and who is the Son of God since all eternity, and is God as the Father is God, and 

who was sent forth by the Father in favor of mankind, who assumed human nature in Mary's 

womb.  

 

1. The Son's Divinity 

 

 It falls to Christology to present the mystery of the assumption of human nature which 

made the eternal Son from the Father, and it comes under the jurisdiction of Soteriology to go 

into depth into the mystery of His Mission as Sole Mediator and Savior of all humanity. 

 It is the task of theology to make it clear that, according to our faith, Jesus of Nazareth is 

the Son of God, the only Son of God since all eternity, God as the Father is God, and as such 
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has been sent forth into the world. 

  

2. The Signs of Divine Filiation 

  

 In the New Testament, Christ's divine Filiation is clearly expressed, with all of the 

characteristics proper to this condition: intra-divine Filiation, eternal, and His Divinity as that 

of His Father's. 

  

 a) Both St. Matthew and St. Luke make an effort to present the miracle of Jesus' 

conception and birth of the Virgin Mary, to indicate that the One Who has come into the world 

is the eternal Son of the Father. 

  

 b) St. John the Evangelist goes further and attempts to also express His eternal 

Generation. He expresses this not as an act, but rather as a state of being, a condition. There is 

no moment in time in which the Son was not together with the Father. "In the beginning was 

the Word, and the Word was with God, and the Word was God" (Jn 1:1-2). His condition is 

beyond time: "So the Jews said to Him, “You are not yet fifty years old and you have seen 

Abraham?” Jesus said to them, “Amen, amen, I say to you, before Abraham came to be, I AM”" 

(Jn 8:57,58). He was not created or made for the world, because He is God, but He has come 

into the world to bear witness to God: "The true light, which enlightens everyone, was coming 

into the world… And the Word became flesh and made His dwelling among us, and we saw 

His glory, the glory as of the Father’s only Son, full of grace and truth…No one has ever seen 

God. The only Son, God, who is at the Father’s side, has revealed Him" (Jn 1: 9, 14, 18). His 

divine condition as Son of God is presented by John by means of various expressions: the Son 

of God (Jn 1:49), the Son of Man (Jn 5:27), the Word of God (Jn 1:1), the true light coming 

into the world, a spring of water welling up to eternal life (Jn 4:14), and so on.  

 This divine condition, St. John tells us, becomes present in the world in the "flesh" of 

Jesus of Nazareth: "“Can anything good come from Nazareth?”…“Rabbi, You are the Son of 

God…“Amen, amen, I say to you, you will see the sky opened and the angels of God ascending 

and descending on the Son of Man”" (Jn 1:46, 49, 51). The faith which God has bestowed upon 

men permits us to discover the Son of God in the man Jesus, born in Nazareth. Divine Filiation 

is the true and stable condition of One who has received all of His being from the Father, above 

any form of limitations in time. In the eyes of those who have received the grace of seeing, all 

of Christ's words and works demonstrate, beyond finite appearances, the supernatural reality of 

the One who is the Son, in other words, The One Who receives all from the Father, and that His 

existence in the world is a sending forth: "“Amen, amen, I say to you, a son cannot do anything 

on his own, but only what he sees his father doing; for what he does, his son will do also. For 

the Father loves His Son and shows him everything that He himself does, and He will show 

Him greater works than these, so that you may be amazed" (Jn 5: 19-20). "But I have testimony 

greater than John’s. The works that the Father gave Me to accomplish, these works that I 

perform testify on My behalf that the Father has sent Me" (Jn 5:36). Standing before Him, the 

Son of God, there are hearts that harden and refuse to see with faith, while there are other simple 

hearts that open and recognize Him as the Son of God (the disciples, the Samaritan, the man 

who was blind since birth, etc.) 

  

 c) Even the suffering which men inflicted on Him to the point of causing His death, cannot 

help but to contribute to illumining the true identity of the Son of God:  " “When You lift up the 

Son of Man, then you will realize that I AM, and that I do nothing on My own, but I say only 
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what the Father taught Me. The One Who sent Me is with Me. He has not left Me alone, because 

I always do what is pleasing to Him”" (Jn 8:28-29). St. John had stood with the Virgin Mary 

before Christ as He died on the Cross and gives his own personal testimony to the facts: "An 

eyewitness has testified, and his testimony is true; he knows that he is speaking the truth, so 

that you also may [come to] believe" (Jn 19:35). Saint Mark, too, sees Christ's Crucifixion not 

as something which obscures His Divinity, but which, on the contrary, fully reveals it: "When 

the centurion who stood facing Him saw how He breathed His last he said, “Truly this man was 

the Son of God!”" (Mk 15:39) 

 

 d) In a very special way, Christ's Resurrection manifests Jesus' divine Filiation, His 

identity as Son, as the One Who receives His entire life from the Father, and Who therefore 

cannot be kept prisoner of death even when He permits Himself to be submerged in it. 

 

"The Resurrection is the eternal mystery of the Resurrection of the Son Who makes 

Himself manifest to the world. God, as Father,  is the Author of the Resurrection. Saint 

Paul refers to himself as "an apostle not from human beings nor through a human being 

but through Jesus Christ and God the Father who raised Him from the dead" (Gal 1:1). 

For His part, Jesus is the Son in His Resurrection, "He is the head of the body, the church. 

He is the beginning, the Firstborn from the dead1, that in all things He himself might be 

preeminent" (Col 1:18); "but established as Son of God… through resurrection from the 

dead, Jesus Christ our Lord" (Rom 1:4). God's relationship with Christ His Son is the 

expression, in the world, of an eternal mystery."2 

 In consequence, His Resurrection from the dead demonstrates with all clarity His divine 

Filiation, an identity which could already be noted in His actions and in His words, but which 

now can be appreciated quite plainly. The eyes that can perceive His Resurrection, the eyes that 

open to God's mystery in His Filiation, are none other than the eyes of those who have received 

faith. 

  

 e) Finally, in Saint John's Gospel, the sign of divine Filiation par excellence is glory. This 

is the fullness of the divinity made manifest. In the Son, God's glory shines; the Son receives it 

from the Father and makes it apparent. God's glory is tied to the Son, is concentrated in the Son 

and originates in the Father. Therefore, in some way, the world  - through the eyes of faith - has 

glimpsed  divine glory in the man Jesus. We will contemplate that glory directly, "face to face" 

in the beatific vision, before the Son, with Him and through Him. But here on earth the Word 

became flesh "and we saw His glory, the glory as of the Father’s only Son, full of grace and 

truth" (Jn 1:14). This glory has an absoluteness that does not depend on this world or on the 

recognition of men: "I do not accept human praise;  moreover, I know that you do not have the 

love of God in you" (Jn 5: 41-42). Christ the Son's glory comes directly from the Father: "If I 

glorify Myself, My glory is worth nothing; but it is My Father who glorifies Me, of Whom you 

say, ‘He is our God.’" (Jn 8:54). "Father, the hour has come. Give glory to Your Son, so that 

your Son may glorify You. Now glorify Me, Father, with You, with the glory that I had with 

You before the world began" (Jn 17:1,5). When they saw His glory, His disciples believed in 

Him: "Jesus did this as the beginning of His signs in Cana in Galilee and so revealed His glory, 

and His disciples began to believe in Him" (Jn 2:11). He too, as a man, was a "radiant being"3, 

and men experienced His glory. Every believer has access to this experience. 

                                                           
1 The NABRE Bible footnote refers to Christ having been raised from the dead: Preeminent: when Christ was raised by God as firstborn from the dead (cf. Acts 26:23; Rev 1:5), he was 
placed over the community, the church, that he had brought into being, but he is also indicated as crown of the whole new Creation, over all things. His further role is to reconcile all 
things (Col 1:20) for God or possibly “to himself.” The use of the passive voice implies Christ was raised by someone else, ie His Father. 
2 Durrwell, François Xavier (1999). Il Padre: Dio nel suo mistero. Città Nuova. 5th ed. 
3 Durrwell, op, cit. 

https://www.biblegateway.com/passage/?search=Acts.26.23&version=NABRE
https://www.biblegateway.com/passage/?search=Rev.1.5&version=NABRE
https://www.biblegateway.com/passage/?search=Col.1.20&version=NABRE


34 
 

 

3. Terminology and Formulas of the Creed  

 

 The terminology and formulas of the Creed must bear in mind the characteristics of divine 

Filiation: coeternity, the absence of time and beginning, the same divine condition, God's unity, 

the fact that Filiation is more an identity than a divine act.  

 

3.1 The Terminology to Indicate Divine Filiation 

 

 You will recall that the generic term procession indicates in God the identity between the 

Son and the Father: the Son is the Son because He proceeds from the Father. The fact that Christ 

Himself, and New Testament writings, presented this mystery as Filiation is the reason why the 

specific term for this kind of procession was named Generation, and not temporal, but eternal. 

Finally, and under the lead of Scripture, in particular the Prologue to the Gospel according to 

Saint John, Generation is united to the concept of word conceived in the mind: the Son is the 

Word of God, and thus Generation is spoken of as an analogy to the emanation of the word 

conceived in the mind. 

 Divine Filiation is also expressed as order in God: being the second after the first in the 

divine Hierarchy. 

 

3.2 The Formulas of the Nicene-Constantinopolitan Creed 

  

 With reference to the Son, let us review the formulas of the Nicene-Constantinopolitan 

Creed: 

 

a) as to the Son's divinity: "one Lord" 

b) as to Generation: "the Son of God, the Only-Begotten"; "begotten, not made" 

c) as to the preexistence of His Sonship: "begotten of the Father before all ages" 

d) as to the manner of generating: "God of God, Light of Light, True God of True God" 

e) as a synthetic expression of divine Filiation: "of one essence with the Father" 

 

 4. The Term "Son" 

 

 The term Son was explained in the previous chapter in our discussion of the Father. We 

have alluded to the difference expressed in the Synoptic Gospels concerning Christ's Filiation 

and our own. This difference is always maintained in Christ's speeches, and He never identifies 

Himself with us in terms of the type of relation we have with the father: He claims for Himself, 

on behalf of the Father, a much more intimate and superior Paternity than that which the Father 

exercises over us and invites us to participate in. In some passages this difference stands out, as 

in the Cry of Exultation (Mt 11 and Lk 10, and mentioned in an earlier session), which goes 

beyond the purely Messianic Old Testament vision - that is to say of a chosen envoy from God 

- and clearly presents a parity between Father and Son, even within the scope of order. This 

presentation sets up the heart of the Gospel of Saint John. A reading of Saint Augustine's 

comment on this Gospel reveals in what way the Trinitarian root, of equality and intimacy 

between the Father and the Son, is at the foundation of all redemptive work: we are inserted 

into this Trinitarian mystery. 

 As to the use of the word Son, in the New Testament we find the following expressions: 

Son, My Son, Son of God, Only-Begotten Son of God, as well as the Old Testament title Son of 
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Man. These expressions, with the exception of the latter (which also expresses divinity), appear 

above all in the Gospel of St. John in the Theophanies; moreover, in Mt 14:33 and 16:16 ("Son 

of God" and "Son of the Living God"), and in Jn 1:14 and 1:18 ("Father's only Son" and "the 

only Son, God, who is at the Father's side"). As can be seen, in John this expression is clearly 

more elaborate in the Trinitarian sense. 

  

5. The Title "Word" 

 

 Another title that signifies the intra-Trinitarian relationship is that of the Word. In the 

Prologue to Saint John's Gospel, the Word of God is presented, God Himself, and this concept 

is assimilated to the Son. In the same Prologue, as we have seen, the Father's only Son is said 

clearly to be the Word of God. The Word, the Logos, is a powerful image of divine Filiation 

which would enjoy great success in dogmatic development and become a predominant theme. 

The Apologists of the second and third centuries hold a great appreciation for the divine Word 

in presenting the relationship between Christ and the Father, because it is the image which best 

allows them to affirm monotheism in the midst of a pagan polytheist world: 

 

"The solution they proposed, in essence, can be presented as follows: Christ as 

preexisting, is the Father's thought or mind; as made manifest in Creation and Revelation, 

He is the extrapolation or expression of that thought. By presenting this doctrine, they 

recurred to the image of the divine Logos or Word, which was familiar to both late 

Judaism and Stoicism, and was made fashionable through the influence of Philo of  

Alexandria."4 

 

 Later on, Saint Augustine used the image of the Son-Word as the spirit which is known. 

Saint Thomas took up this image again. The Word is an emanation of the spirit, but in a manner 

which does not imply a movement outside of itself, nor a passage or mutation; He is immanent 

and the expression of His own perfection. Saint Thomas expresses this well in De Potentia Dei, 

q. 10, c. There too, he says we call this procession, to use the general term, with which we 

indicate all types of movement, but which has been taken for external movement which implies 

mutation. This does not exist in the emanation of the Word, however, given that it is His intellect 

Itself in act. (This applies only in reference to God; in our condition it does not apply since our 

knowledge is always a step from potentiality to act.) These distinctions having been made, what 

we have said about the emanation of the Word is an image that can help us to clarify the Son's 

Generation and the relation between Father and Son.  

 With Saint Thomas there is more to be said: precisely because we believe that God is the 

living God, we must attribute to Him the highest perfections of living things. In other words, 

God the Father, the Son, and the Holy Spirit shows that these Persons are the living God because 

He is triune, inasmuch as He manifests Himself with the perfections of spiritual life which in 

Him reach the highest degree. 

 

6. "Word" Means Likeness 

 

 Saint Basil the Great also refers to the Holy Spirit as the Word inasmuch as He is the 

expression of the Father and the Son. 

 Saint Thomas insists that only the Son can properly be called the Word, because of His 

                                                           
4 Kelly, J.N.D. (1984). Il pensiero cristiano delle origini. Bologna: EDB.  
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manner of proceeding, being generated. Having emanated from the word conceived in the mind, 

only He enjoys likeness to the Father. The Son is someone Who was born, as the Word was 

conceived. It is in these two images that the likeness resides. On the contrary, the Holy Spirit 

does not proceed as One who is alike the Father, but instead as a force, a drive. He is equal 

because in God everything is God Himself. Because of His different manner of proceeding, He 

does not share the character of likeness. Therefore, referring to the Holy Spirit as the Word is 

improper. 

 Moreover, the Word, as an expression of the Father, expresses all of divine knowledge 

because God in one sole act knows Himself and knows all creatures. 

"Word implies relation to creatures. For God by knowing Himself, knows every creature. 

Now the word conceived in the mind is representative of everything that is actually 

understood. Hence there are in ourselves different words for the different things which 

we understand. But because God by one act understands Himself and all things, His one 

only Word is expressive not only of the Father, but of all creatures.  

"And as the knowledge of God is only cognitive as regards God, whereas as regards 

creatures, it is both cognitive and operative, so the Word of God is only expressive of 

what is in God the Father, but is both expressive and operative of creatures; and therefore 

it is said (Psalm 32:9): "He spake, and they were made;" because in the Word is implied 

the operative idea of what God makes."5  

 This very beautiful text of Saint Thomas' is in perfect harmony with Pauline doctrine on 

the Creation of all things in Christ (Col 1), also found within St. John's Prologue. Christ as 

Word is at the head of Creation and gives meaning to all Creation. It was made for Him, and in 

Him it achieves fullness. His constant function is that of model, exemplary cause. 

 Since the act of creating implies knowledge and operation, it could seem to God that the 

most noble and perfect Creation is the Generation of the Son which only implies knowledge. 

However, in God the exact opposite is true because His knowledge is immanent, He is the very 

being of God in act, who does not pass from potentiality to act.6 

  

7. The Title "The Father's Image" 

  

 Another title used in the New Testament to speak of the second divine Person of the 

Trinity is that of image (Cf. STh q.35). Saint Thomas writes: "the Latin Doctors attribute the 

name Image to the Son alone. For it is not found in the canonical Scripture except as applied to 

the Son; as in the words, "Who is the Image of the invisible God, the Firstborn of creatures" 

(Colossians 1:15) and again: "Who being the brightness of His glory, and the figure of His 

substance." (Hebrews 1:3). "7The meaning of image, therefore, is that of an immediate 

expression of the reality of God, meaning, God who expresses Himself. We also have the same 

sense in the concept of Word. 

 In order to say image in the complete and proper sense of the word, it must be of the 

same species (have equal nature), have the same form and origin. The Son is equal to the Father 

in everything, including His nature and His essence. He derives directly from the Father. Hence, 

in God, the Son, the second Person, can be said to be God's image. 

                                                           
5 STh I, 34, a.3, c. It is a good idea to read the entire question. 
6 Wikipedia, op.cit. Actus purus, as mentioned in earlier citations in this manual: "In scholastic philosophy, actus purus ( literally "pure act") is the absolute perfection of God. Created 

beings have potentiality that is not actuality, imperfections as well as perfection. Only God is simultaneously all that He can be, infinitely real and infinitely perfect: 'I am who I am' (Exodus 

3:14). His attributes or His operations, are really identical with His essence, and His essence necessitates His existence." 
7 S. Th. question 35, Article 2, Answer. 

http://www.newadvent.org/cathen/06608a.htm
http://www.newadvent.org/cathen/08673a.htm
http://www.newadvent.org/cathen/08673a.htm
http://www.newadvent.org/cathen/10321a.htm
http://www.newadvent.org/cathen/06608a.htm
http://www.newadvent.org/cathen/08673a.htm
http://www.newadvent.org/cathen/06608a.htm
http://www.newadvent.org/cathen/06608a.htm
http://www.newadvent.org/cathen/09328a.htm
http://www.newadvent.org/cathen/06608a.htm
http://www.newadvent.org/bible/psa032.htm#verse9
http://www.newadvent.org/cathen/07630a.htm
http://www.newadvent.org/cathen/06608a.htm
http://www.newadvent.org/cathen/09019a.htm
http://www.newadvent.org/cathen/13635b.htm
http://www.newadvent.org/cathen/06608a.htm
http://www.newadvent.org/bible/col001.htm#verse15
http://www.newadvent.org/cathen/06585a.htm
http://www.newadvent.org/cathen/14322c.htm
http://www.newadvent.org/bible/heb001.htm#verse3
https://en.wikipedia.org/wiki/Scholasticism
https://en.wikipedia.org/wiki/Philosophy
https://en.wikipedia.org/wiki/God
https://en.wikipedia.org/wiki/Book_of_Exodus
https://www.biblegateway.com/passage/?search=Gen+3%3A14&version=NRSV
https://en.wikipedia.org/wiki/Essence
https://en.wikipedia.org/wiki/Existence
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 St. Thomas points out8 "The Greek Doctors commonly say that the Holy Ghost is the 

Image of both the Father and of the Son... we must explain the matter otherwise by saying that, 

as the Holy Ghost, although by His procession He receives the nature of the Father, as the Son 

also receives it, nevertheless is not said to be "born"; so, although He receives the likeness of 

the Father, He is not called the Image; because the Son proceeds as Word, and it is essential to 

Word to be like species with that whence it proceeds". The Holy Spirit's equality with God 

owes to the fact that in God all is God. 

 Finally, we cannot compare the Image Who is the Son with our being created in the 

Father's image. In effect, the difference resides in our natures. 

 

8. The Title "Lord" 

 

 We should also discuss another title attributed to Christ, which in the New Testament and 

in the language of the Church indicates the Son's Divinity: Lord or Kyrios. Certainly this title 

is not specific to the Son because in Ecclesiastic usage, it substitutes the name of God and refers 

to the Father, the Son and the Holy Trinity. The Council of Constantinople referred to the Holy 

Spirit as Lord to indicate clearly that He is as much God as the Son is. 

 Saint Paul was the first to introduce referring to Christ as the Lord,  meaning that He is 

God, the Son of God. Indeed, from the moment of his conversion, Saint Paul calls Christ Lord, 

and in this passage (Acts 9:1-8), he expressly refers to Him as the Lord. It is a title that is not 

used for Jesus when He lived on earth as a man, but is reserved for the glorious Christ, seated 

at the right hand of the Father, over whom death has no power. It is a name referring to Christ's 

lordship, His superior, divine condition. St. Paul's use of the term also shows clearly shows his 

faith which recognizes Christ as the Son of God.  

 

 

9. The One Who is "Condign" 

 

 We shall also briefly mention the school of thought which presents the second Person as 

the Image of love: the Son is the Beloved of the Father, the One Whom the Father loves 

completely, the One who is Condign (meritorious). He is the One who takes in and expresses 

the Father's secret of infinite love, making us participants of that love.9 

 

10. The Union Between the Father and the Son 

 

 This bond between Father and Son is the synthesis of all that has been said about the first 

two Persons of the Trinity and introduces us into the study of the Holy Spirit. 

 The New Testament shows us the Son intimately tied to the Father, as the Heir to Whom 

the Father gives all that is His (Col 1: 13-20). It is for Him that the Father creates everything, 

gathers everything from dispersion and submits it to His Lordship. All is part of His inheritance. 

All that is the Father's is also the Son's, and between them there is a perfect continuity, a 

community of wills and interests. The good of the inheritance resides in remaining under the 

                                                           
8 Ibidem. 
9 Cf. For a brief explanation of the term "condign", the following reading is recommended: Galot, Jean, S.J. Mary Co-redemptrix: Controversies and Doctrinal Questions in http://christendom-
awake.org/pages/marian/5thdogma/galot.htm, retrieved 5 Nov, 2016.  "The majority of theologians who have reflected on the coredemption have sought that which could distinguish the 
merit of Mary from that of Christ. They affirmed that Mary merited by virtue of congruous merit [di convenienza] what Christ merited by condign merit [di condignità]. Condign merit is 
based on a proportion between the meritorious action and its object. Having the power of Savior, Jesus merited in strict justice (de condigno) the salvation of mankind since there is a 
proportion between the value of his redemptive offering and the benefits which revert to mankind. According to many theologians, however, Mary's merit could only be of congruity [di 
convenienza]: while not being proportioned to the salvation of mankind, it has been nevertheless elevated by divine intervention to a superior level of efficacy; thus Mary was able to 
contribute to meriting eternal salvation. The principle is often enunciated: "All that Christ merited in strict justice (de condigno), Mary merited by congruity (de congruo)," a principle 
adopted also in an encyclical of Pius X, with a slight modification of perspective." 
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http://www.newadvent.org/cathen/05543b.htm
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Son's care, avoiding loss and dilapidation. To this image, we add that of the Kingdom, which 

belonging to the Father is entrusted to the Son. The Son's royalty is a royalty which comes from 

on high, is granted by the Father, subjecting all things under His feet (Phil 2:6-11; Jn 3:35; Jn 

5:21-23; Heb 3:8). Other concordant images are of the Good Shepherd, entrusted with the flock. 

He is not a mercenary, the flock is His and the Father's (Jn 10:1-18; 25-29; Lk 15:4-7). The 

Father's and Son's works, perfectly and communally coordinated depends on their common 

will. At times, Scripture says that the Father gathers together everything and redeems 

everything for the Son (Col 1:13). On other occasions it says that the Son gathers together all 

that He has received from the Father, collecting what has become dispersed so that it can be 

transferred to the Father. 

   The Sapiential image of the Son as Word of God does not diminish the perfect 

understanding between the Father and the Son, but instead gives it a deeper accent, the Word 

being the expression of the Father. All that we can receive from the Father we have through the 

Word and in the Word, from the gift of existence to fullness in Him. 

 In the presentation of the deep union between the Father and the Son the Church's reality 

can be understood, intimately joined to the latter by the Father Himself who created her and 

called her to redemption through Him. The intensity of the Church's love for the Son, under 

Whom and around Whom she is gathered, is directly inspired by the Father; and the Church's 

deep connection to the Son, to the point of identification (doctrine of adoptive filiation and 

mystical body, 1 Cor 12:12-27) enkindles in her love for the Father, with whom the Son is one. 

"All belong to You, and You to Christ, and Christ to God" (1 Cor 3:23). All things are subjected 

to the Son, and the Son to the Father. The final place where everything rests is on the bosom of 

the Father, because Christ is found there and does not draw away from there. 

 We must also mention that historically, and particularly in the West where this spirituality 

has flourished, these expressions have become part of the Trinitarian doctrine, placing an accent 

on the union between the Father and the Son with the doctrine of the Filioque, and in the 

conception of the Church as one mystical body tightly bound to Christ and clearly structured 

according to the hierarchy. Even when we admit to certain exaggerations and a degree of  

intolerance in some cases, we cannot deny that these images add a precious contribution to the 

Church's spiritual and theological patrimony, and which include the grand formulations of the 

spiritual and theological synthesis contributed by Saint Bernard, Saint Anselm, Saint Thomas 

and Saint Bonaventure.  

 We must also point out that the Eastern Church's spiritual and theological tradition has 

perceived with great clarity the Father's sourceness. This consideration enriches and 

providentially complements the Latin vision which gives importance to the union between the 

Father and the Son: this union takes place in the Father's bosom, which is the inextinguishable 

source of life and love. On the other hand, while the Father is source, He is never alone, without 

being for the Son. His sourceness is primordial, but at the same time so is that union, the mystery 

of God. That is where the Church and Christ's humanity are also inlaid. In authors such as Saint 

Bonaventure in the West, and Saint John of Damascus or Saint Maximus the Confessor in the 

East, this synthesis reaches its fullness and highest expression. 

 The clear perception of this union between the Father and the Son has opened a way to 

reflection on the Holy Spirit as the Trinity's mystery Person with no face, proceeding from the 

Father and the Son. The Holy Spirit is common to the other two Persons, as a common strength, 

and expression of the common tie between the two, a patrimony common to both. Without 

snatching away from the Father the importance of His sourceness, the bond and the union 

between the two Persons come to light. Indeed, the identity of the Holy Spirit proceeds from 

this bond. 
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 The Holy Spirit is poured out over the Church through His bond and union with Christ, 

and hence, in function of this bond, so that He may return holy to the Father by the hand of the 

Son. 

  

11. Self-Test 

 

1) What are the signs of divine Filiation? 

 

2) Comment on the title "Son". 

 

3) Comment on the title "Word". 

 

4) Comment on the expression "The Father's Image". 

 

5) Comment on the title "Lord". 

 

6) Discuss the union between the Father and the Son and their importance for the concept of 

the Church. 
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INTRODUCTION 

 

 

 Who is Christ? How is it that people leave everything they cherish to follow 

Him? What is it about Him that people should prefer to die for Him rather than betray 

Him? 

 

 Who is Christ, Who goes hungry yet feeds countless hordes; Who tires yet 

buttresses the forces of the weary; He, Who has nowhere to rest His Head, yet governs 

all with His Hand; Who Himself suffers but remedies all suffering; Who is slapped in 

the face, and yet gives freedom to the world; whose own ribs are pierced, yet He mends 

Adam’s? 

 

 Who is Christ, that He should be the only person to be pre-announced? Not even 

Socrates, Buddha, Mohammed, Confucius or Lao-Tse was pre-announced. Not only 

does the Bible preannounce the coming of Christ, but  it also specifies that He is to be 

born of a virgin1, a Man of sorrows given up as expiation for the offenses of His 

people2, whose glorious reign would be everlasting, and Who would descend from the 

House of David. All of these predictions, of whom did they speak, if not of Christ? 

 

 Even the pagan world spoke of Christ before His coming. Tacitus, speaking on 

behalf of the ancient Romans, relates that people were generally quite convinced, based 

on the ancient prophecies, that the East was to prevail, and the Owner and Sovereign of 

the world was to arise from Judea. Suetonius, in his biography on Vespasian, thus 

explains the Roman tradition: “Throughout the East, there was an ancient and 

unremitting belief, supported by unquestionably true prophecies, that the Jews would 

reach maximum power”.  

 

 China awaited in the same state of expectation, but, being located on the other 

side of the world, believed that the great Magi would be born in the West. The annals of 

the Celestial Empire contain the following declaration: “In the 24th year of Chao Wang, 

of the Cheon dynasty, the 8th day of the fourth moon, there appeared a light from the 

southwest which lit up the king’s palace. The monarch, surprised by such a shining, 

questioned the wise men. They showed him books which indicated that this prodigy 

meant the appearance of the great Holy Man from the West, whose religion was to be 

introduced into their own country”. 

 

The Greeks awaited Him too, as testified to by Aeschylus, in his work, 

Prometheus Bound, six centuries before His coming, when he wrote: “Look for no term 

to such an agony till there stand forth among the Gods one who shall take upon Him thy 

sufferings and consent to enter hell far from the light of Sun, yea the deep pit, and milk 

of Tartarus, for thee”. [English translation by Herbert Weir Smyth]  

 

 How did the Wise Men of the East3 know that the Messiah would one day come? 

Probably through the numerous prophecies that the Jews had circulated around the 

                                                           
1 C.f. Is 7, 10-16 
2 C.f. Is 53 
3 C.f. Matt 2 
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globe, and through Daniel’s prophecy to the Gentiles, centuries before the birth of the 

One Who was to come. 

 

Even the poet Virgil, in his fourth book of the Eclogues, speaks of a “chaste 

woman, who smiles at her little son, through whom the Iron Age shall draw to a close”. 

  

Suetonius quotes a contemporary to indicate that the Romans were so fearful of a 

king who was to rule the world that they ordered the killing of all children born that 

year. None other than Herod actually went through with this terrifying order.  

 

 Not only were the Jews expecting the birth of a great king, wise man and savior, 

but also the Greek philosophers, Plato and Socrates, spoke of the Logos and the 

Universal wise man “that is to come”. Confucius spoke of the “holy man”; the Sibyls of 

a “universal king”; and the celebrated Greek playwright [sic.] wrote of a savior and 

redeemer who would free mankind from the “original curse”.   

 

 Thus, what separates Christ from all other men is that, above all, He was 

expected; even the pagans felt a longing for a savior or redeemer. This fact alone clearly 

distinguishes Him from all other religious leaders.  

 

 Another fact that sets Him apart from others is that, once He had appeared, His 

impact on history was so great, that it was split. History was divided into two periods: 

one before His coming and the other after it. Buddha did not accomplish this, nor did 

any of the great philosophers of India. 

 

 A third fact that makes Him stand out from others is this: everybody else has 

come into this world to live, but He came to die. For Socrates, death was a stumbling 

block, it interrupted his teaching. In contrast, for Christ, death was the goal and the 

fulfillment of His purpose in life. Few of His words or deeds make any sense at all if 

they are not taken with reference to His Cross. One’s personal history begins at birth and 

ends with one’s demise. Nevertheless, in the Person of Christ, first came His Death, 

then His life. It wasn’t until after His death that it practically all began. Only then, did 

His work and doctrine begin to germinate. 

    

 Let us conclude this introduction with another question: is it enough to just know 

Him, or is it necessary to also have had the experience of Christ? We must have the 

deep experience of Christ.  

 Since Jesus is a historical figure, He can be studied, as can any man, from the 

scientific point of view (history, psychology, politics, religion, etc.). Science’s interest in 

Him arises from the testimony given by the Christians. However, science, due to its very 

method, will not raise the most essential question about Jesus Christ. It must settle for 

other viewpoints.  

 

 The interest in Jesus of Nazareth is not born of, nor satisfied with the questions 

asked by scientists. Interest in Jesus emerges because of some sickness4, or out of the 

threat of some catastrophe5, from intellectual wonderings6, because of a desire to be 

                                                           
4 C.f. Mk 1.: 40; 5: 22-23; 6: 55 
5 C.f. Mk 4: 38 
6 C.f. Jn 3: 1-21; Mk 10: 2 
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better7, or out of a thirst for power8. There are other reasons too: upon realization that 

His doctrine is beautiful9, as a witness to the works He performs10; upon seeing the 

splendor of Jesus Himself11. So many people wonder about the meaning of life, of 

suffering, of peace and progress, of hunger and respect for human rights. Jesus responds 

to all these questions, but with profound answers. He also asks for a change of heart, so 

that later there can be a change in structures.  

 

 The study of Jesus leads to a commitment – evangelization - which means, 

taking the experience of Christ to others. How many people are ignorant of or are 

misinformed about Jesus Christ! Just think that Jesus is the most exquisite of the 

children of men, since He is precisely and mysteriously the Son of God. 

  

 When we have all come to know Jesus Christ, the Son of the Living God, we 

will be able to enjoy the civilization of love and so transform our world from the inside 

at its foundations. We will have what we have always longed for: peace, freedom, social 

equality, progress, love and solidarity, respect for life, justice. We all will have food, 

shelter, and clothing. We will all be able to look each other in the eyes and treat each 

other as brothers and sisters seated at the same table.  

 

 I hope this book touches the reader’s heart, so that you come to know Jesus 

Christ better, love Him, imitate Him and transmit His message to whomever you 

encounter on the road of life. 

  

The Author 

 

  

                                                           
7 C.f. Mk 10: 17-22 
8 C.f. Mk 10: 35-40 
9 C.f. Mk 1: 27-28 
10 C.f. Mk 4: 41; 11: 28; Lk 8: 25 
11 C.f. Mk 14: 3-9; Lk 10: 38-42 
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CHAPTER ONE 

Jesus Christ Truly Did Exist  

 

 To speak of Jesus Christ is to speak of the very essence of Christianity. 

Christianity implies philosophical principles, but it is not philosophy; it contains ethical 

principles, but it is not an ethic; it possesses social principles, but it is not a social 

movement. Christianity is Christ known, believed, loved, followed and transmitted. 

 

 History, not just Christian, but also pagan, bears witness to the fact that Jesus 

Christ did in fact exist. It is of human coherence to accept historical facts. To follow 

Jesus’s doctrine and message requires a bit more; on one hand, faith, and on the other, 

the will to accept.  

 

1. Jesus Christ Is No Myth.  

 

He actually existed. Are there any historical documents concerning Jesus of 

Nazareth? 

 

 Pagan Writers: at the beginning of the second century, the so-called 

“Christians” are referred to as those who profess faith in Christ, considered to be God. 

Thus the letter written in the year 112 by Pliny the Younger [also called Gaius Plinius 

Caecilius Secundus – Translator’s note], sometime Roman historian, senator and 

governor of Bithynia under the Emperor Trajan, states: “the Christians gather on a 

certain day before sunrise and intone a hymn to Christ as if He were a god”12. Tacitus 

too [Rome’s greatest historian and a friend of Pliny’s – Translator’s note}, in his 

Annals, from around the year 115, writes of the great fire of Rome in the year 64, which 

has been attributed to Nero, who used to blame the Christians for everything. Here is the 

text: “In order to quell this voice, he presented as prisoners and inflicted sophisticated 

torments upon those, who despised for their abominations, were commonly known as 

Christians. They came by this name through Christ, who, under Tiberius’s reign, was 

sentenced to death by the procurator, Pontius Pilate. This sentence suppressed, at first, 

the pernicious superstition, but it then sprang up again, not only in Judea, where this ill 

first originated, but also in Rome, where the abominable and ignominious gather, and 

where it finds followers” (15, 44)13 Suetonius, an historian from the year 120, makes 

reference to the Emperor Claudius who “expelled the Jews from Rome for promoting 

incessant uprisings at the instigation of a so-called Christ”14. 

 

 Jewish Writings: Flavius Josephus, a Jewish historian, in his Jewish 

Antiquities, written around the year 93-94, relates that the “High Priest Ananias accused 

Jesus’s (called Christ) brother, named James, and some others, of transgressing the law 

and ordered them to be stoned” (Antiquitates XX, 9, 1). A further passage is more 

explicit: “Around that same time there appeared Jesus, a Man of wisdom, if it is indeed 

just to call Him a Man; as He performed such marvelous things, He was the Teacher of 

men who long for the truth, attracting to His Person many Jews as well as gentiles. He 

was the Christ. And, even though Pilate had Him crucified for accusations brought by 

                                                           
12 “Stato die ante lucem convenire carmenque Christo quasi deo dicere” (Epistula X, 96). 
13 “Auctor nominis eius Christus Tiberio imperante per procuratorem Pontium Pilatum supplicio 

adfectus erat” (Annales XV, 44). 
14 ”Judaeos impulsore Chresto assidue tumultuantes Roma expulit” (Vita Claudii 25, 4). 
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prominent figures in our society, those who had first loved Him did not cease to love 

Him: He appeared to them resurrected on the third day after the divining prophets had 

foretold these very things and other prodigies concerning Him. To this day, the 

Christian lineage endures, in those who took their name from His.” (Antiquitates XVIII, 

3, 3). 

 

 Christian Testimony: The New Testament is a collection of 27 testimonial 

writings: 4 Gospels, the Acts of the Apostles, fourteen letters from Saint Paul, the seven 

so-called Catholic Letters (from Saint James, 1 and 2 of Saint Peter; 1,2, and 3 from 

Saint John, and Saint Judas Thaddeus) and finally the Book of Revelation. It must be 

understood that the New Testament is not a history book. It’s a collection of books 

containing the announcement of the message of faith. It holds many pieces of historical 

data, more than in the remainder of the non-Christian books, but the most important 

message is faith and conversion. For this reason, we cannot look at these books with the 

eyes of a historian, but rather with the heart of the believer. 

 

 There exist other Christian books that talk of Jesus Christ, but they have not been 

received by the Church as authentic revealed inspiration. These books, rather than 

emphasizing faith and history, revel in marvelous exaggeration, human admiration of 

miracles, and personal reflections. These books are called apocryphal.   

 

  The Gospels are the most important source of Jesus’s historicity. They 

were written with the radiance of Easter. The writers used documents written earlier in a 

first compilation, along with their own personal research results, while giving their 

writings a definite theological purpose. One of these earlier documents is the so-called 

Quelle (which means “source” in German) which collected Christ’s speeches and 

“logia” (short memorable phrases), and had already come into existence in the decade 

of the 40’s and was used by Luke and Matthew. Another written document is that of the 

so-called “triple tradition”, which brings together the facts of Jesus’s life, and was the 

foundation for the three Synoptic Gospels (Matthew, Mark, Luke). We have valid 

criteria which permit us to hear, if not “the very words Jesus spoke” (an obsession of the 

past century), at least an authentic message from Jesus and to learn of facts “that really 

did happen” concerning Jesus of Nazareth. 

 

2. What Was Palestine Like in Jesus’s Time? 

 

 Firstly, the political situation: Palestine was dominated by Rome. The country’s 

prevailing culture was Jewish, although Greek was also widely spoken. Thus, it was a 

country marked by several cultures: Hebrew, Greek and Roman. Rome was quite 

respectful of the individuals and institutions of the peoples under their dominion. There 

was a Roman representative to govern, accompanied by a small faction of guards. Jesus 

lived during the times of the Emperors August and Tiberius. Herod the Great was the 

King of Palestine when Jesus was born. Herod died soon afterwards, leaving the 

territory to his two sons: Herod Antipas inherited Galilee, while Archelaus received 

Judea. During Jesus’s times, there were also rebel Jews who fought for the 

independence of Palestine, to the extreme of using weapons. Amongst them were Judas 

of Galilee and the Zealots. 
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 Secondly, the social situation: Palestine was made up of two social groups - the 

Jews living in Palestine itself and the Roman pagans. Quite a number of Jews lived in 

the Diaspora, that is to say, outside of Palestine. [Diaspora is the name given to the 

countries outside of Palestine through which the Jews were dispersed. – Translator’s 

note.] Amongst the Jewish sector, there were two religious orientations, as outlined 

below.  

 

 The Pharisees: This was a religious group to which a few priests belonged, 

although most members were lay people. They lived in strict obeisance to the Law of 

Moses. They respected traditions (the Sabbath, rites of purification, prayers, alms, 

tithing, etc.) They studied the Law of Moses. They were influential and respected. They 

were awaiting the arrival of a Messiah, who would free them politically. They believed 

in the final resurrection of the dead. They longed for the independence of Palestine. 

They were no friends of the Romans, although they lived with them. 

 

 The Sadducees: A religious group to which the most important priestly families 

belonged. They also wished for independence; however their life under Roman 

dominion was free of any great hardship. They rejected Jewish oral tradition. They did 

not believe in the resurrection of the dead. They were well-to-do.  

  

 Other social classes: the masses, who were simple and devout; the priests, who 

took care of the temple and offered sacrifices: the Levites who assisted the priests; the 

temple guardians who kept order within the temple grounds; the Scribes who were 

teachers and lawyers; the Elders, whose decisions were determinant; the Essenes or 

monks of Qumran, a type of religious order; the disciples of John the Baptist; the 

Publicans, who joined with the Romans, acted as tax-collectors, were rich, hated, 

considered sinners, and did not carry out the requirements of the Law or rites of 

purification; the Herodians, who wished that Herod’s family would take charge of the 

power of Palestine; the Zealots, dead set against Roman domination, they were violent 

rebels, fanatics, nationalists, patriots, and believers. They wanted a free country, 

governed in the name of God. 

 

3.  Which Were the Religious Institutions?  

 

 The faith of the Israelites may be summarized as follows: faith in a single God, 

Who had been revealed to the Fathers; faith in the Scriptures; and faith in Israel’s being 

the chosen people.  

 

 The religious institutions existing during Jesus’s life-time were as follows. 

 

 The Sanhedrin: This was the authority for religious matters. It was comprised 

of a Senate made up of 65 members which was presided over by the high priest. 

Composed of priests, elders, and scribes, they were empowered to pass judgment and 

punish those who committed offenses in religious matters. Nevertheless, in order to 

condemn a person to death, it was necessary to have the consent of the Roman 

representative. 

 

 The Synagogue: This was the meeting place of the Hebrew people on Saturdays 

for prayer, and for reading and listening to the Scriptures.  
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 The Temple: This was the heart of national religious life. It had been built and 

was kept up with the support of the faithful. Sacrifices were celebrated there.  

 

 Religious feasts: The Sabbath [was a day of rest "sanctified to the Lord" (Ex 16: 

23; 31: 15; Deut 5: 14) which began at sunset Friday evening and lasted to sunset on 

Saturday evening – Translator’s note] and during which time all work was strictly 

forbidden. The Passover: the main feast in commemoration of the liberation from 

Egypt. Pentecost: the feast of the Alliance between God and Israel made on Mount 

Sinai. The Feast of Tabernacles or Succoth: thanksgiving for the harvest and fruits. The 

Day of Atonement (Yom Kippur): a most solemn offering of sacrifices in satisfaction and 

expiation of the people’s sins. Dedication of the temple: to commemorate the 

anniversary of Judas Maccabaeus’s dedication of the temple. 

 

 What about Jesus: what was His connection to these social, political and 

religious institutions? We can say the following: Jesus was born a Jew. He belonged to 

the lower middle class in accordance with His artisan’s trade. He lived in the province 

of Galilee. He was not a member of a priestly family. He was clearly not a slave, beggar, 

or day laborer either. He did not manifest any particular political option either for or 

against Rome. He spoke with and had connections with people from all social classes: 

priests, Pharisees, Sadducees, Publicans, the poor, the sick, prostitutes, fishermen, 

Roman soldiers, etc.  

 

 

CONCLUSION  

 

 

The fact that Christ really did exist belongs to the doctrine of faith, and it is also 

a question of faith that Christ really did die for us and resurrect on the third day. Now 

then, faith in Christ is not a belief in an extemporal being of whom we got wind through 

some sort of mystical experience, and even less, the belief in a myth or in a symbol. Our 

faith in Christ is faith in a Person – the eternal Son of the Father – Who, in a precise 

moment of our history, “became incarnate through the Holy Spirit of the Virgin Mary, 

and became a Man” (Council I of Constantinople, A.D. 381, Symbolum (DS 150). It is, 

then, faith in a unique and concrete Man. Moreover, the existence of Jesus is also a fact 

proven by the science of history, especially through the analysis of the New Testament, 

the historical value of which is beyond any doubt. Noteworthy also are the non-Christian 

testimonials to the existence of Jesus, as mentioned earlier in this chapter. These are 

given fuller attention in the following chapter. 

http://www.newadvent.org/bible/exo016.htm#23
http://www.newadvent.org/bible/exo016.htm#23
http://www.newadvent.org/bible/exo031.htm#15
http://www.newadvent.org/bible/deu005.htm#14
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CHAPTER TWO 

The Gospels Take Us Back to the Historical Jesus 

 

 Convinced of Jesus’s existence, it is now necessary to ask Who the authentic 

Jesus is, and where to find Him. Is there just one Jesus or are there several? The Gospels 

are a means of encountering the true Jesus, as they are the main source for knowing 

Jesus. Of course, the Gospels are not a biography in the modern sense of the word. They 

are, in reality, a compilation of the message and most fundamental facts about Christ, 

written with the purpose of communicating faith in Him. These facts and these words of 

Christ’s, before being written down during the sixties by the synoptic authors and 

somewhere around the year one hundred by John, had already been transmitted by the 

primitive Christian community in the liturgy and preaching. 

  

 In the Gospels, a true history of Christ is found: “The Holy Mother Church has 

maintained and does still firmly maintain that the four Gospels –the historicity of which 

is confirmed beyond a doubt – faithfully transmit what Jesus, the Son of God, did and 

effectively taught during His life amongst men, for their eternal salvation, until the day 

He was raised up to Heaven” 15.  

 

 The problems to be solved are the following: Is the real Jewish historical Christ 

one and the same as that preached by the Apostles and the faith of the Church? Are the 

Gospels historical narratives or are they the invention of those who knew Jesus? When 

reading the Gospels, are we getting closer to the true historical Jesus? 

 

 Many solutions have been proffered from the Protestant arena, but some wind up 

stating that the historical Christ is not the same Christ as that preached by the Apostles 

and shown to us by the Gospels. The most influential Protestant theologian, Bultmann, 

claims that the historical Jesus is of no interest, only the Jesus of faith is. What is of 

interest, he says, is Jesus’s message; all the rest is just a myth invented by the Apostles: 

the virgin birth, the Resurrection, etc. 

 

 Given the importance of this issue, I offer the following, aimed at revealing the 

share of truth and error behind these stances. 

  

1. The Gospels Transmit the True Jesus Christ. 

 

 The facts told were known by all; either because they had been witnessed in 

person, or because they had been heard from someone who had been an eye-witness. So, 

truth could not have been disfigured. They would have been denied, and there is not a 

trace of any rectification having been done. If the Evangelists had said something that 

was untrue, their Gospels would have been rejected by that same generation which had 

witnessed the facts. No existing document shows such a rejection. 

 

 On the contrary, the apocryphal gospels, which lack any historic rigor, were 

commonly rejected. They are fantastic and implausible tales. They contain errors 

concerning the geography of Palestine, and they lack fidelity to the historical 

background. These gospels have never been accepted by the Church; so they are not 

                                                           
15 Vatican Council II, Constitution Dei Verbum, # 19 
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included in the Muratori Cannon, the list of inspired books drawn up by the Church in 

the second century. 

 

 Data provided by the Gospels concerning the country’s geography, political , and 

religious situation, as well as the customs are in agreement with what we know about all 

this from other sources. Furthermore, the Evangelists died for defending the truth of 

what they were saying; and nobody gives their life for what they know to be a lie. 

   

 The texts, being inspired by God, cannot contain mistakes or lies. The Second 

Vatican Council states that the entire Bible is inspired by God 16. Saint Paul also writes: 

“The Scriptures are inspired by God” 17. 

 

 The Gospels are, in reality, catechism and a testimony of faith by people who 

believe in Christ and who want to communicate their faith. They were written in the 

light of the Pasch. 

 

 The fact that the Gospels are a testimony of faith is no contradiction to their 

enclosing true historical content. We affirm, together with the Church, that Jesus’s 

words and deeds lie at the root of the Gospels. The words, deeds and accomplishments 

of His life have been passed down to us, to our Gospels through various means and 

processes: 

 

 First: Christ wrote nothing, He only preached the Good News. 

 

 Second: the Apostles’ first task after Christ’s Ascension was to orally proclaim 

this Good News from Jesus. Jesus was once dead, but after His Resurrection, His 

disciples preached that in Him, in His words and life, salvation has been given to all 

men. They preached what they had seen and heard, in the light of the Resurrection and 

Pentecost. They also turned to the Old Testament so as to better understand the 

references to Jesus. When they transmitted the things Jesus had said and done, they took 

into consideration the particular circumstances of their listeners, with their variations. 

 

 Finally: so began a compilation and written transcription of the words, facts and 

events in the Lord’s life, as narrated by the disciples to awaken faith. This ample 

collection of Jesus’s words is referred to as the “Q source”. Each sacred writer selected 

the material deemed most appropriate for his particular audience. The Evangelists did 

not set out to “narrate” a story about Jesus, but rather to ground the faith of their 

audience. Mark made a great effort to synthesize all the materials and put them into 

order within his Gospel. Matthew and Luke took advantage of Mark’s outline and 

completed it, adding other materials at their disposal. The same goes for the Evangelist 

John. 

  

 Some significant conclusions must be derived from all this: 

 

                                                           
16 Vatican Council II, Dei Verbum # 11 
17 2 Tim 3: 16 
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The Gospel transmits to its readers the true Face of Jesus Christ. A reading 

conducted with meditation, belief, in communion with Jesus Christ and fraternal charity, 

bestows a deep and true knowledge of Jesus. 

 

 One must be in permanent contact with the writings of the New Testament so as 

to rediscover the Face of Jesus Christ: His human and Divine dimensions. This 

undeviating connection is necessary so that Jesus does not become a myth; so that the 

image of Jesus is not idealized and disincarnated; so we remain immune to being 

captured by other ideologies; to reencounter unity in the same faith; to not turn Jesus 

into some simply human ideal; to not settle for our own projections and wishes; to find 

the way to God, without losing the Man. 

 

 When reading the Gospels, one becomes aware that there are texts of many 

different categories: some tell the story of Jesus’s childhood, others narrate facts, others 

His activity in Galilee; still others relate the words Jesus spoke, or recount His actions, 

teachings, Passion or Resurrection. The key thing is that all the texts depend directly on 

Jesus, refer to Jesus. At the same time, some depend directly on Jesus, while others 

renew or interpret the deeds and sayings of the Lord. All are nonetheless necessary to a 

historical knowledge of Jesus Christ. 

 

 Why the similarities and differences? Each Evangelist transmits to us, along with 

his story, his own interest, his accents, his personal or cultural perspectives. Beyond a 

doubt, though, there is a fundamental identity to the Person they speak of and even to 

the events they narrate. This is why, in order to find the true image of Jesus Christ, one 

single text cannot be selected while rejecting the others. One cannot look down on those 

texts that don’t happen to coincide with one’s own point of view. All of the texts must 

be taken into account, although distinctions can be made taking into consideration the 

particular nature of the text under scrutiny. It is somewhat akin to taking a picture of 

something from different viewpoints.  

  

 Why do some people today want to deny the historicity of the Gospels, following 

Bultmann’s Protestant bent? Nowadays nobody’s concerned with the historicity of the 

Koran (after all, the Koran is an eclectic compilation of doctrines, and Mohammed, who 

claimed to have received a Divine revelation, never justified his claims with any 

miracles); and, nevertheless, so many worry about the historicity of the Gospels. The 

motives are clear: other religions do not have the originality of Christianity. Christianity 

announces itself as God amongst us, as God Himself in the flesh to redeem us from the 

sources of great powerlessness that burden humanity: sin, evil and death. It is the 

doctrine of fraternal communion in Christ; that is why it is persecuted, that is why so 

many have to give a reckoning of it. As Daniélou said, the ultimate cause of Christian 

persecution resides in its supreme beauty, in such beauty that irradiates truth. 
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2. Are There Any Criteria For the Historicity of the Gospels? 18 

 

 The Multiple Source Criterion: When an evangelical datum is found in the 

various sources that make up the Gospel, we have the certainty that it is an historical 

fact.  

 The Criterion of Discontinuity: When a datum is totally contrary to the 

mentality of the primitive community, it cannot be inferred that those people invented it. 

For example, the title, “Son of Man” was neither used nor understood, so how could it 

have been invented by people from those times? 

 

The Criterion of Conformity: All the exegetes agree that Jesus’s preaching of 

the coming of the Kingdom is a historical datum. This is the nucleus of His message.  

 

 The Explanation-Required Criterion: A fact must be accepted as historical if it 

appears as the only explanation for a series of evangelical events, without which these 

events would remain inexplicable. For example, either Christ did institute the Eucharist, 

or it is not understood that everywhere and from the beginning the Eucharist has been 

celebrated at the heart of the Church. 

 

 The Criterion of Jesus’s Personal Style: All exegetes agree that Jesus had a 

personal style, a style born of an undeniable authority: “But I say to you”, as well as an 

unheard of simplicity that breaks precedents, dealing preferentially with children, the 

sick, women, and sinners.  

 

 Let us conclude this section by stating that the above criteria must be applied 

together. Only thus will they shed light and confer confidence. When we read the 

Gospels, we hear, if not the exact same words Jesus said (an obsession from the past 

century), at least Jesus’s authentic message for our eternal salvation.  

 

3. What Does Faith Say About the Church? 

 

 Without adhesion by faith, one cannot have an adequate knowledge of the Person 

and works of Jesus of Nazareth. The Gospels are the only valid testimony, even from the 

historical perspective. To write these texts, it was necessary to have faith. Faith is also 

required to understand them. This adhesion to faith has some important characteristics: 

 

 It is prompted by the Holy Spirit. In order to know Jesus, God and Man, we need 

the light of the Spirit, because this understanding is a mystery. God proposes Himself 

not only from history, but also from inside us, where He is working to open us to the 

historical testimony in all its riches and breadth.  

 

 Adhesion to faith does not end in Jesus or in the Spirit, but in the Father. 

Christology is fundamentally Trinitarian. Jesus Christ leads us to the Father; Jesus spoke 

to us of God, His Father. 

  

                                                           
18 I follow the criteria set forth by Father José Antonio Sayés in his book, Razones para creer, Dios, 

Jesucristo, la Iglesia (Reasons to Believe: God, Jesus Christ, the Church),  Paulinas. Pp. 82-84. 
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 Adhesion to faith has a communitarian and ecclesial dimension. Outside of the 

Church there is no real, permanent, exact or total knowledge of Jesus Christ. Those who 

separate from the Church end up, sooner or later, with a cloudy, imprecise likeness of 

Jesus. Although the Spirit is not locked within the confines of the institutional Church 

and breathes where It wishes, it is also true that this very Spirit orients the Church, 

illuminates it, calls it to unity in charity. What role do Church movements have in 

showing the face of Christ? If they are at one with the Pope and the bishops, they will 

show the true Face of Christ; if not, they will cause tensions and difficulties to arise, 

develop and lead to dissolution. 

  

 

CONCLUSION  

 

 

The Gospels are a gift from God to the world; a gift that only requests generous 

hands to receive it and open it, a believing heart to welcome it, sincere lips to transmit it 

and fleet feet to take it everywhere, so that all might know, admire and share in the love 

and beauty of Jesus Christ, the Living Son of God. 
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CHAPTER THREE 

A Likeness of Jesus 

 

 How we long to have seen Jesus in person, to have heard the words He uttered, 

and watched His gestures with our own eyes! But it was not to be. We must trust in 

those who did see and hear Him, the Apostles and Evangelists. So, with the Holy 

Gospels as a starting point, we shall draw up a likeness of Jesus from all the angles: 

physical, moral, intellectual, spiritual, and psychological-temperamental. The Holy 

Gospels sketch this likeness of Jesus for us, in broad paint strokes, but deeply and 

truthfully, and thanks to this, we can extract with admiration and respect the qualities of 

the most beautiful of the children of man: Jesus Christ. 

 

1. A Spiritual Likeness of Jesus 

 

 Jesus’s spiritual riches are inexhaustible. What is the spiritual center of His 

religious activity? Beyond any doubt, it is His filial connection with God, His Father. 

Because of this, His life was one unending prayer. Everything spoke to Him of His 

Father. He would go to His Father for council in His most important decisions, as when 

it came time to select His Apostles (Lk 6: 12). He would direct His actions, His miracles 

to God. He lived in abandonment to the hands of His Heavenly Father. The foundation, 

the rock of His life was His Father. The richness of His life was His Father. His 

reference point was His Father. He would turn to His Father upon rising in the morning 

and upon retiring at night; He would pray to Him and talk things over with Him. He 

would offer His day to Him, his apostolic successes. He asked Him for the grace to cure 

and make whole. He turned to God when men attempted to disfigure His spiritual 

mission. He presented His Father as the Ideal of saintliness. He spoke of Him in His 

preaching and He drew Him as a Father, as a grape-grower, tending His vineyard. He 

lived connected to Him with indestructible bonds. He obeyed Him in everything. We 

will never come across another person who has understood, in all its depth and 

extension, who has lived so utterly absorbed by the ancient precept: “Thou shalt love the 

Lord thy God with all thine heart, and with all thy soul, and with all thy might” (Deut 6:  

5). 

 

 His first recognized words remind us of this intimacy with His Father: “Do you 

not know that I must be about my Father’s business?” (Lk 2: 49). His last words were to 

be a summary His life, centered on His Father: “Father, into Thy Hands, I commend My 

spirit” (Lk 23: 46). His entire life is His self-donation to a mission assigned to Him by 

His Father, and His Passion on the Cross is nothing more than the culmination of His 

struggle to fulfill His Father’s will.  

 

 His Father, therefore, was the motor of His acts, the magnet of His Heart, the 

compass that consistently pointed Him to the north of His life. And in His treatment of 

His Father, He was always the exceptional Son, considerate, affectionate, and thankful. 

He didn’t matter, it was His Father Who counted. He forgot Himself; He only presented 

His Father, transmitted His Father and loved His Father. 

 

 Jesus needed only His Father. His disciples had already been living with Him for 

three years, but He never discussed His plans or resolutions with them, nor did He ask 

them for advice. There was in Jesus something intimate, a sancta sanctorum that not 
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even His mother had access to, it was an exclusive reserve for His Father. In His human 

soul, there was a place, quite accurately the deepest of places, that was completely 

empty of anything human, free of any earthly hold, absolutely virginal and totally 

consecrated to God. The Father was His world, His reality, His existence, and with Him, 

He conducted the most fruitful of lives. His prayer is nothing if not a fresh point of 

contact with Him, a happy need to give rest and to meld the solitude of His own Being 

with His Father; it was precisely through prayer that He kept himself at one with His 

Father, a unity in which men cannot share, not even His disciples.   

 

 How did Jesus present His Father? As God Almighty and Creator Who makes all 

(Jn 5: 17); as a Providential Father devoted to His creatures, Who visits the fields and 

feeds the birds (Mt 6: 25-26); as a Shepherd Who watches over His flock and seeks 

them when they stray (Lk 15: 4; Jn 10: 1-18). Of all, the most splendid revelation that 

Jesus made to us about His Father was His being able to call Him Father (Mt 6: 9). 

  

2. A Physical Likeness of Jesus 

 

 What can we glean from the Gospels about Jesus’s physical traits? 

 

 A robust and hearty body: The hard life in the workshop and walks among the 

hills surrounding Nazareth strengthened Jesus’s Body, preparing Him for the hard days 

of His apostolic life, where He would be exposed to the elements on the blistering by-

ways of Palestine. We know that in a single day He made the 30-Km journey on the 

uphill road from Jericho to Bethany. 

 

 At Jacob’s well in the town of Sychar, Jesus sat down tired and thirsty. When the 

disciples offered Him something to eat, He turned it down saying that His food was to 

do the will of the Father, and earlier that day, He did not get the water He had requested 

of the Samaritan woman (Jn 4: 1-14, 34). There is no evidence that Jesus either ate or 

drank that day, despite His fatigue, indicating His vigorous constitution. The Evangelist 

specifies that Jesus walked at the head of the disciples in that upwards march towards 

Bethany. His apostolic days were exhausting; thus, on one day, He preached at a 

synagogue in Capernaum, cured a person possessed, restored Pedro’s mother-in-law to 

health, and spent the afternoon healing the sick who ceaselessly streamed towards Him 

from all over. On the next day, the crowds again sought Him, and His grueling daily 

routine began anew. With the same work plan He traveled throughout Galilee, preaching 

penitence and the message of salvation. His work was such that many a time He didn’t 

even have time to eat. 

 

 The multitudes followed Him to the other side of the lake, and Jesus is again at 

their service. After multiplying the bread (Jn 6: 1-14), He retired to spend the night in 

prayer. The next day, He returned to Capernaum to continue His tasks, after having 

calmed the storm. 

  

 Working at such a pace demands vigorous health and an unyielding nervous 

system. He slept on-board the ship as the disciples battled anxiously against the storm; 

this indicates balanced health, quite in keeping with the steady spirit of the Teacher, 

with which He consistently revealed His total control over Himself and any situation. 
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 His Demeanor Must Have Been Majestic and Virile: When His compatriots 

wanted to throw Him over the cliff in Nazareth, Jesus, immovable, passed among them 

with a countenance that made them dare not threaten His life. When He was arrested in 

Gethsemane, His enemies tripped one over another, impressed by the majestic 

deportment of the Teacher, Who instead of running away, declared to them: “I am the 

One you seek”. 

 

 Jesus’s gaze must have been majestic and overpowering. Saint Mark repeats 

insistently whenever the Teacher proffers a sentence: “And gazing upon them, He 

said…” When they attempted to stone Him in Jerusalem, Jesus appealed to His enemies, 

questioning them: “Many good things have I done for you. For which of these do you 

wish to stone Me?”. This self-dominion shines in the docile words with which Jesus 

responds to the servant who has slapped Him: “If I have spoken badly, show Me in 

what; and if I have spoken well, why do you hurt Me?” 

   

 Balanced: This wholesome, balanced well-being of nerves stands in stark 

contrast to the nervous disequilibrium of Mohammed and with the physical exhaustion 

of Buddha, who vanquished by life, preached a pessimistic and negative religion. 

Jesus’s attitude in the moments of His Passion was that of a balanced spirit, master of 

Himself in the midst of the nervous agitation of His judges and accusers. In the drama of 

the Passion, there was no-one more sovereign than Jesus.  

 

 His final words on the Cross, offering forgiveness to His enemies, echo the inner 

peace of His spirit. There were no furious, uncontrolled outbursts, but rather a self-

ruling and perfect control of His acts, and all this performed with utter naturalness, free 

of any affectation. 

 

 Healthy:  The Evangelists never refer to any sickness in the Teacher. In the 

midst of His tough apostolic life, His body seemed to respond without any morbid 

weaknesses. His work began very early in the morning. The freshness of His spirit was 

reflected in the love He felt for the beauty of nature, the lilies of the valley, the birds in 

the sky, children’s candor.  

 

 In His parables, there is no sign of a tired or pessimistic spirit; on the contrary, 

His gentle soul knew how to contemplate the Father Who reveals Himself in nature and 

in the lives of men. The apostolic life of the Teacher took place outdoors, exposed to the 

elements, walking the paths and roads of Galilee, Samaria, Judea, Tyre, and Sidon. 

Living in extreme poverty, with no place to rest His Head, Jesus walked from place to 

place preaching the Good News. He could only have done all this with a vigorous, well-

balanced constitution. 

  

3. A Moral Likeness of Jesus 

 

 In a word, Jesus was impeccable, that is to say, free of any imperfection or moral 

blemish before God and men. Nobody ever caught Him lying or at fault. That is why He 

was able to claim: “Who will accuse me of sinning?” Nobody could accuse Him of 

sinning. Saint Peter thus asserts: “He committed no sin nor was deceit found in His 

Mouth.” (1 Pet 2: 22). 

 



Jesus Christ 18 Father Antonio Rivero, L.C.   

 18 

 Impeccable means holy. Jesus was holy. It was meant to be that our most High 

Priest be: “holy, undefiled, and separate from sin” (Heb 7: 26). He was akin to us in all 

respects except in sin. At the Council of Ephesus in the fourth century, it was affirmed 

that Jesus had never committed a sin. The second Council of Constantinople condemned 

as heretical whoever should state that Jesus had possessed disordered carnal passions. 

This heresy and this profanation crop up periodically as occurred in the infamous movie, 

“Christ’s final temptation” [or in the more recent “DaVinci Code”- Translator’s note]. 

To accuse Jesus of such a posture is preposterous because Jesus had His passions and 

His sense of reason in perfect balance. An imbalance is present in us, human beings, as a 

consequence of the original sin. In Jesus there was no original sin. He was born without 

sin, as the angel told Mary. Jesus had no inner inclination towards evil, as we do. The 

temptations in the desert or in Gethsemane are extrinsic temptations, that is, they come 

from external forces, provoked by the Evil One. Jesus rejected them outright, because in 

His Soul, there was no radical complicity with evil. His “Get behind me, Satan” (Mt 16: 

23) said so many times, reflects the absence of any inner sinful complicity.  

 

 The historian Von Ranke wrote this about Jesus: “Nothing more innocent, more 

sublime and more holy has ever existed on Earth than Christ’s conduct, His life and 

Death. The pure breath of God is breathed into every one of his sentences. His words 

are eternal life. Humankind has no memory that can even get close in comparison to 

this”. Jesus has become the ethical ideal of all time and all civilizations.  

 

 What about Jesus’s strong reactions? Is it not a show of ire and rage when He 

deals with the vendors in the temple and the powerful social class of His time? 

 

 Holiness and moral perfection do not mean having a phlegmatic, weak, apathetic 

or dull temperament. No. Jesus was a Man with moral energy, a strong and passionate 

temperament. When the glory of the Father was in play, or when honesty and honor are 

being besmirched, He did not hesitate to bristle. He could not tolerate lying, 

deceptiveness, duplicity. He became indignant with those who wished to despoil the 

religion and believe themselves just. We can just picture Him with His Eyes aflame, His 

lips tremulous and His cheeks ablaze as “jealousy over His Father’s house consumed 

Him”. Jesus did not content himself by fence sitting. His rage was not directed at 

people, but against the hypocritical, two-faced attitude of the ruling class. 

   

 So, His moral likeness was enriched with these jewels: meekness and 

understanding, rigor and strength. They are not mutually exclusive. In point of fact, they 

are complementary. 

  

4. An Intellectual likeness of Jesus 

 

 It was said of Him: “No one ever spoke like this Man!” (Jn 7: 46). This phrase 

encompasses Jesus’s entire intellectual world. 

 

 What kind of intelligence must that 12-year-old child have had to leave the 

doctors of the law with their jaws hanging open? What kind of intelligence could this 

Man have had if when He spoke people hung onto every word of grace He uttered? 

What kind of intelligence could this Man have had, He who pronounced the exquisite 

Sermon of the Mount never outdone by anyone? 



Jesus Christ 19 Father Antonio Rivero, L.C.   

 19 

 The people of His time were amazed by Jesus, to the degree of saying: “Where 

does He get these ideas from, and what wisdom was this given to Him?” Others 

questioned Him, “How can you know the Scriptures without having studied them?” 

 

  What sort of intelligence did He have, this Man Who described what is most 

profound and mysterious, the Kingdom of Heaven, with images so simple and 

straightforward as the good seed, the mustard seed, yeast, the precious pearl, the net that 

is cast into the sea? 

 

 Theology describes the three types of knowledge possessed by Jesus: 

 

 Intuitive beatific knowledge: Because He was God, He could see God Face-to-

Face. He saw the past, the present, and the future. He saw His own life, His suffering, 

His work, His apostolate, His Death on the Cross, His triumph in the Resurrection. He 

saw the stages of the Church with all its trials and tribulations. He saw His brethren, 

human beings, our steps forward and our failures, our misery and our greatness. All this 

wrought a dual feeling in Him: on one hand, joy, because of the good He could see in 

many; and on the other hand, sadness, for the evil that many would perpetrate against 

their fellow-men through wars, crimes and injustice. 

 

 Infused knowledge: This is the knowledge that God gives to angels and 

privileged people, who, without studying have an understanding because God has 

infused it into their intelligence and spirit. 

 Acquired or experimental knowledge: This is the kind of knowledge that we 

learn gradually day-by-day. This is how the Gospel must be understood: “And Jesus 

increased in wisdom and in stature, and in favor with God and with people” (Lk 2: 52). 

Jesus was truly a Man, and as such, His knowledge was acquired progressively, as 

occurs with the wisdom of any man. 

 Jesus, then, possessed a brilliant intelligence; intuitive, clear, concrete, based on 

reality, from where He extracted the information for His preaching. He was very 

observant. He noticed everything: the flowers, the birds, and the fields, the attitudes of 

men. His eyes were like the lens of a camera. 

  

5. A Psychological-Temperamental Likeness of Jesus 

 

 There are healthy, balanced, serene, enthusiastic, and optimistic psychologies. 

There are also sick, hypochondriac, schizophrenic, megalomaniac, amorphous, 

deranged, depressive, pessimistic, fearful, and imbalanced psychologies. 

 

 There are temperaments to suit all tastes: choleric, nervous, apathetic, 

sentimental, impassioned, sanguine, superficial, and deep. 

 

 What was Jesus like? It is a fact: Jesus has been, is and always will be an 

exceptional Person any way you look at Him. He has split history into two parts: before 

Christ and after Christ. 
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 Sometimes, He acted strangely; even His relatives thought “He is out of His 

mind.” (Mk 3: 21) and they wanted to restrain Him, to take Him home because He was 

endangering the family’s honor. 

  

 His enemies accused Him of being possessed of an unclean spirit, because His 

actions and doctrine broke with the standards accepted in the Judaic culture (Mt 12: 24). 

  

 At other times His conduct seemed a bit odd: He mixed earth with saliva and 

anointed the eyes of a blind man; He put His fingers into a deaf man’s ears, or 

indignantly threw merchants out of the Temple. Could it be He was suffering from some 

nervous breakdown, or did He have some emotional or psychological disorder? Who 

was this Man who broke the Sabbath, who ate and drank with sinners? Had He “lost it”? 

 

 He was a rather singular Teacher: a Teacher Who did not have any established 

location to prepare class; He had no school, He didn’t carry books under His Arm, He 

didn’t even have a house to sleep in. 

 

 What traits can we gather about Jesus’s physical temperament, using the Gospels 

as our source?  

  

 A Stable Spirit: Despite the fact that His life was lived in an atmosphere of strife 

and friction, in which His innovative message collided headlong against the ruling 

classes of the time, and for which He was considered an undesirable intruder, Jesus 

decisively dared to unmask them,  no matter the cost. 

 

 He did so with spontaneity, balance, naturalness, sincerity… but also sharply and 

with strong words, with decisive, serene arguments, such that nobody dared lay a hand 

on Him. (Jn 7: 45). 

 

 There were no brusque decisions in His life, nor were there nervous depressions; 

there were no rectifications of behavior or doctrine. This balance and serenity are a 

reflection of the harmony and balance in His stable soul, centered on a superior mission. 

 

 Leonce de Grandmaison, S.J. wrote of Him: “He is truly an integral Man, a Man 

who belonged to an impassioned time and race, who rejected nothing if not the 

narrowness of vision and errors. He has His enthusiasms and His holy wrath. He keenly 

knows what it is like to feel the swelling of virile might threatening to overflow as does a 

river. But He always remains lucid: no exaggeration, no meanness, vanity, or 

childishness, no trace of egotistical or self-interested bitterness. Agitated, shaking, the 

waters remain crystal clear.” 

 

In His anger, the center of His zeal was His Father, the nucleus of His Soul. His 

reactions were to defend the higher interests of the Kingdom of God. He did not seek 

His own personal interest. 

 

 A Lucid Spirit and Decisive Will: Lucidity He possessed; He knew what He had 

come for. He knew very well the plan that His Father had laid out for Him. He was lucid 

in His speech and preaching. He never raved or lost His memory. His speech was 

coherent, thoughtful and brilliant. At the same time, He had a decisive willpower. No 
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sickly, weak will. A resolute will, proven in no uncertain terms: “If your right eye 

causes you to sin, tear it out and throw it away! It is better to lose one of your members 

than to have your whole body thrown into hell. (Mt 5: 29) If your right hand causes you 

to sin, cut it off and throw it away! It is better to lose one of your members than to have 

your whole body go into hell.” (Mt 5:30)  “Let the dead bury the dead” “Drop it all and 

follow me”. It was this resolute will which kept the Apostles’ tongues in check, not 

daring to question Him… they were both overcome and fearful at times. What 

resolution that of Jesus: “May you never bear any fruit” 

 

 Faithful to His Mission: This fidelity is why He rejected Satan’s proposals in 

the desert. It is why He turned down the people’s proposition to make Him a temporal 

king. It is also why He turned down Pedro’s offer to remove the Cross and sacrifice. 

Because of this, at the end of His life He could state: “It is completed.” (Jn 19: 30) 

 

 A Sincere and Authentic Spirit: In Christ, there was no room for guile, 

manipulating people, deception, words with double meaning, traps. 

   

This is why He fought to the death against the two-faced, hypocritical attitude of 

the Pharisees, whom He dealt with severely. He could not stand lying. That is why He 

said: “Your word must be yes or no… you cannot serve two masters”; “The eye is the 

lamp of the body” (Mt 6: 22) Jesus did not wear masks. He was transparent: that is why 

He cried, felt tedium, trembled, felt sorry, got angry…He was no stoic. There was 

nothing fake about Him. He could not but unmask the deceitfulness of the Pharisees: 

“Show me the dinar… give to Caesar what is Caesar’s and to God what is God’s”.  

 

 A Realistic, Not Idealistic Spirit: It has never been stated that Christ had an 

ecstasy, by this I mean, moments in which He lost control over His senses while in 

contact with the supernatural world. 

  

He never disconnected from the natural world. He never had an out-of-body 

experience, as did Saint Paul, Saint Teresa or Saint John of the Cross, to whom God 

gave this special grace. 

  

Jesus was realistic. We have already considered how, despite His exposure to 

hardship, He never fell ill. His balance of mind and body was resistant to everything. A 

person who has experienced an ecstasy feels dismembered, as if he had been put through 

the wringer, and has generalized aches and pains. 

 

Jesus lived in the real world. And that real world was harsh. This caused tension 

for Him in His mission: “I must receive a baptism of blood…even the foxes have their 

lair… we are going to Jerusalem”. Jesus was neither an idealist nor a dreamer. He stood 

on firm ground: “Give them something to eat… I am moved”. He was not a sleep-

walker. He did not have nervous tics. He was not readily influenced or fanatical in any 

way. 

 

 Jesus was not odd in any way. That’s why He ate, drank, accused, argued, 

prayed, motivated, scolded, and got angry. 
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His parables demonstrate this realistic spirit: fishermen selecting the good fish; 

farmers sowing the good seed; laborers waiting in the square for their daily hire; the 

woman fretting over her lost coin; the begging of the woman before the unfair judge; the 

inopportune friends who borrow bread from their neighbor in the middle of the night; 

the rich man who pays no heed to the poor man; the Pharisees in the central squares 

doing everything to get people’s attention; the woman about to give birth; the flora and 

fauna; the uninvited guests who attend the banquet without the proper attire… What an 

observant and realistic eye! Nothing escaped His scrutiny. His parables permit us to 

reconstruct the social environment of His time. 

 

 A simple spirit: Simplicity signifies being uncomplicated before God, men and 

oneself. It is a synonym for naturalness, authenticity, transparency. Because of this 

quality in Jesus, we discover a fluency in His relationship with His Father. In His 

dealings with men He did not use any theatrical gestures, grandiose tones, or any 

showiness in order to smooth-talk the masses. 

  

 He did not cry out in the town squares. His vocabulary was simple, natural, 

imaginative and concrete. He avoided abstraction; He did not go out on a limb. He did 

not go for erudite rabbinic logic. He was natural, without affectation; natural, without 

weirdness; natural, without formalisms. It was to be expected then that He requested 

that fasting be done in private. He would attend the get-togethers of simple people, even 

of those who were not well looked upon. He did not complicate things for Himself. He 

did not create trouble. He did not brood over things. He did not look for double 

intentions in things. And so, He unmasked the Pharisees, because they were complicated 

in their minds, twisted, malicious, with evil thoughts. Everything in Jesus was 

transparent, authentic, and sincere: “The eye must be the mirror of the heart”. 

Simplicity. Simplicity was the call to each Apostle. No thunder, no shouting, no spasms, 

No dreams or visions: “Come and follow me”. Simplicity. He spoke straight up, without 

complications. Simplicity. It follows then that He simplified the 503 Judaic precepts 

into a single commandment: love each other. 

 

 An Original, Independent Spirit: He treated everyone as brethren; there are no 

strangers or foreigners. We are all children of the same Heavenly Father. In Jesus’s time, 

there reigned a closed nationalism aimed at seeking revenge against foreigners. Jesus 

spoke of universality, fraternity, of joining East with West, where all will be seated 

together at the same banquet table. 

 

 He was original too in giving primacy and priority to ethical, interior, and 

spiritual values, and not just the letter of the Law, which sometimes kills if it is not 

infused with the spirit. “You have heard it said that…. But I say unto you…” What a 

brave, dashing, independent posture! “No man ever spoke as this Man”. 

  

Through this spirit of independence, He corrected the interpretation given to the 

ancient laws, simplified everything, streamlined, and gave a new slant to things. 

Everything sounded fresh, original: “Turn the other cheek; return good for evil; love 

your enemy; do not even permit lusting after another’s wife; forgiveness; only the ill 

need a doctor; search for what is lost;  what comes out of the heart is what sullies…” 
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 Because of His original spirit, He did not promise an earthly, political or social 

messianism, but rather a spiritual one, where the poor, the aggrieved, the humble, the 

peaceful, the persecuted would receive their reward. That is why His doctrine, because it 

was new, required new wineskins, fresh hearts, new minds. Otherwise, the wine would 

spoil and its message would be lost. 

 

 Original and daring. He felt himself to be above the Law, the Temple, the 

Sabbath, possessed of independence and freedom, and so He changed the ancient 

customs which had once been untouchable: “He talks with a Samaritan woman, eats 

with sinners, takes on the teachers of the law, breaks the Sabbath to do good for the 

needy…”. 

 

 A Spirit of Meekness, Exempt From Soft, Cheap Sentimentality: No one has 

ever had a temperament as understanding and deferential with his neighbor as did Jesus. 

His spirit of meekness culminates in silence, in His dignified demeanor when He was 

slapped in the Face. It was not a silence full of fear and impotence; but a silence full of 

dominion over and containment of irascible passions. Jesus is a mixture of majesty and 

sweetness. He knew how to defer without lowering Himself; to give of Himself without 

losing His ascendancy; give of Himself without abandoning Himself. 

 

 His sweetness and meekness do not imply yielding or the approval of unfair 

situations or mistaken attitudes. So He was quick to unmask the falsity, and hypocrisy of 

the Jewish ruling classes with hard, cutting phrases. He did not rise up against the 

authority, but did just the opposite: He told His followers to do as they asked, but not as 

they did. Vigorous and gentle, secure and deferential. It is in this balance between both 

tendencies that He has the perfect character. 

  

 An Understanding and Humane Spirit, With No Concession to Demagogy: 

Jesus was unyielding with sin, but indulgent of the sinner. We have the clear example of 

Jesus face-to-face with the adulteress (Jn 8) and with the Jews who had brought the 

public woman before Him. He was indulgent of her, because she had repented, but He 

was intransigent with the woman’s sin: “Go, and from now on do not sin any more.” 

And He was uncompromising with the Jews: “Whoever among you is guiltless may be 

the first to throw a stone at her.”  

 

 There is Jesus, before the Samaritan woman. Jesus had her confront her sin. 

“Right you are when you said, ‘I have no husband,’ for you have had five husbands, and 

the man you are living with now is not your husband. This you said truthfully!” (Jn 4: 

18) He led her to repentance. Jesus did not throw stones at sinners as did the Pharisees. 

He understood human frailty. However, He was intransigent with lies, hypocrisy, 

falseness, ambition, convenience. Thus, He did not vacillate when He spoke hard words 

to Peter: “Get behind me, Satan” at Peter’s suggestion that they remove the hard part 

from Jesus’s plan, the Cross. (Mat 16: 21-23). Those frightful words shot against the 

attitude of the religious leaders still resound today: “Pharisees, whitened tombs, race of 

snakes”. They gave the impression of an inner virtue which they simply did not possess.  

  

 He was sympathetic to the humble sinner. It follows then that He forgave the 

good criminal (Lk23: 39-43), or Zacchaeus (Lk 19: 1-10). This understanding of human 

weakness, however, was way beyond demagogy or condescendence towards the base 
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passions of the mob. So He did not launch a facile program or message, comfortable, 

made up of social satisfactions on the earthly level; He did not promise worldly goods, 

but persecutions, difficulties. That is why He demanded of His followers terrible 

renunciation, the denial of oneself, taking up the Cross, loving God more than our loved 

ones. 

 

 There were no concessions to man’s sensuality or to our animal nature. Foremost 

are the values of the spirit, which demand ascesis, work, and renouncement. Jesus did 

not flatter, He demanded. Jesus did not give in, He demanded. He made no allowances 

for His day and age, He demanded. No trite demagogy as other Messiahs had done. His 

message was crude: cross, sacrifice, and renouncement. Nevertheless, He was the 

Shepherd who looked for the lost sheep and when He had found it, He rejoiced, put it on 

His shoulders, and threw a party. He was that Doctor Who cured the deep wounds of the 

heart of anyone who drew close in humbleness and repentance. He was that Father Who 

felt for the throngs hungry for His Word, and fed them without any rushing, even though 

He himself had had no time to eat. For such an undertaking, He had to have a noble 

heart, a big one to love with and a strong one to fight with. 

 

 An Austere Spirit: His was an austere spirit, distinct from that of John the 

Baptist, who fled from the world and its noble joys. Jesus was no anchorite (or hermit) 

living in the isolation of the desert, with no company other than the jackals. The 

anchorite disconnects from social life, its problems and anguishes. Jesus’s mission had 

to be carried out in the hustle and bustle of the cities, partaking of daily life with His co-

citizens and sharing in their worries. The motto of the anchorite monks was: “Flee, 

pray, cry”. Not Jesus. Jesus aimed to sanctify social life in its own environment, in 

contact with the various social classes of His time. 

  

 Where, then, is Jesus’s austerity if He lived in the midst of the world? 

 

In His personal life He had embraced the strictest of poverties. He had no bed or 

house of His own. He ate food distinct from what He had been accustomed to while 

growing up. Austerity was having the bare necessities in food, shelter and clothing. 

Austerity was His inner freedom. The less we have, the freer Jesus feels. 

 

 His message, on the other hand, requires austerity, and renouncement: “Do not 

accumulate treasures in this world, where the moths will eat through them”…”What 

good does it do a man to win the entire world…?”…”Only one thing is necessary”. He 

demands austerity so as to free the spirit so that it may fly with greater freedom towards 

holiness. He asks that we lose our material life, so as to save our spiritual one. He works 

as a surgeon must, amputating a limb to save the patient’s life. He asks that we sell all 

our material things in order to buy the precious pearl of His friendship, His grace, and 

His Kingdom.  

 

 Nothing is of any value to Jesus except in function of its religious dimension. 

This is why material things must take second place in the life of a Christian. If there is 

no renouncement in life, you can’t create the propitious environment required for the 

development of spiritual values. His message, then, supposes a program of 

renouncement. Let’s not get out hopes up: in order to enter the Kingdom of Heaven, we 



Jesus Christ 25 Father Antonio Rivero, L.C.   

 25 

must let go of our hold on things. Austerity helps to elevate our eyes to the things above, 

and to let go, affectively, first, and effectively, later. 

 

 A Reasonably Affective spirit: Jesus’s austere, self-giving attitude towards life is 

not at odds with an affective, warm and cordial temperament. 

 

Austerity does not mean callousness, insensitivity, coldness in His way of 

treating other people. Austerity regulates that tendency in all people to have more than 

that which is strictly necessary. Affectivity is a quality that each of us must develop in 

balance, and which makes us more human. 

 

 How did Christ show His affectivity? 

  

 The Gospels talk of His predilection for children, symbol of candor and 

humbleness, the qualities required for entrance into the Kingdom. He was affectionate 

with His Apostles, and the Gospel does not hide His preference for some over the 

others: Peter, James and John. Despite the coarseness of those fishermen, Jesus showed 

delicacy and affection towards them: when He saw they were tired, He took them to the 

other side of the river to spend the weekend. At the Last Supper, He called them “my 

dear children” and He left them His testament of love, as a seal of their belonging to 

Him. He washed their feet. When He sent them on their apostolate, He was concerned 

that they would want for nothing. He was companion to those twelve intimates in their 

fatigue and sorrow, in their joy and in their fright. With them, He developed a healthy 

affectivity, steady and oriented towards the good. Affectivity united in friendship creates 

unbreakable bonds, sturdy, and lasting. 

 

 Before leaving for His Father, Jesus comforted them, encouraged them and 

promised them a Consoler, the Holy Spirit. He promised them His assistance until the 

end of time. Nowadays we would say: “Jesus had a Heart”. That is affectivity. The 

Eucharist itself was an incomparable gift of that affectivity that flowed into His intimate 

Love, a love of oblation.  

 

 The tears that Jesus cried on several occasions show that He was not a callous or 

insensitive person; on the contrary, He had a finely-tuned emotional capacity. It hurt 

Him to not be accepted as Messiah. The lot of His people hurt Him. Injustice, 

exploitation, and the suffering of the people hurt Him. Thanklessness hurt Him. The 

stubbornness of some hurt Him. 

 

 

CONCLUSION 

 

 

 We have seen a whole mosaic of virtues in Jesus. These virtues were in full 

harmony and constituted Christ’s rich personality, His psychological and affective 

world. These virtues were lived by Jesus serenely, transparently, naturally, free of 

tensions. Christ represents balance, the purest ideal for Humanity. We must all look to 

Him, because He is the Way, the Truth and the Model. 

 

 To finish off, I shall briefly summarize what Jesus was like: 
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 Before His Father: He was obedient, thankful, attentive, solicitous, loving, 

delicate, and respectful. 

 

 Before Men: He showed great interest in each and every person. He loves each 

of us with compassion, He talks with simplicity, corrects with goodness and with loving 

exigency so that we convert; man’s conversion is of utmost importance to Him, He 

wants us to come out of our limited little world, open our horizons, and give wings to us 

so that we can understand what we are, and what we can become. He wants us to 

overcome the immediate so we can ponder the depths of our life and actions. He uses 

absolute terms: nobody, everybody, be lost, be saved: He doesn’t speak in lofty terms, 

He is down-to-earth (Mk 8: 35; Mk 9: 43-44). He used narrative or parables to 

illuminate the attitudes that a person should have in his or her life, so as to show us how 

we must behave to be better: the farmer who sows his field and his harvest (Mt 13); the 

laborer and his task (Mt 20: 1-16); the servant and master (Lk 12: 45-47); the thief (Lk 

12: 39), the father and son (Lk 15: 11-32); the administrator and the rich man (Lk 16: 1-

8); the rich man and the poor man (Lk 16: 19-31); the businessmen and loan houses (Lk 

19: 12-23); the guest to the wedding (Lk 14: 8-12); the governors and subjects (Mt 20: 

25). He also used paradoxes and enigmas to make people think, encourage us to seek 

answers. He used the apocalyptic genre to remind man of His insecurity, the judgment 

each of us will be submitted to, God’s sovereignty, His patient wait, His justice, the 

evilness of sin, the need to be vigilant (Mt 24: 36; 24: 27-38; Mt 25). Where did He 

teach from? Any place served as pulpit: in a town square, on a road, at the edge of a 

lake, in the synagogue, at a banquet, in a temple, etc. How did He teach? With authority, 

with resolve, with patience and goodness. 

 

 Before things: He had a deep love and respect for nature. He noticed everything: 

birds (Lk 9: 58; 12: 6), ravens (Lk 12: 24), lilies (Lk 12: 27), the field of grass (Lk 12: 

28; Mt 6: 30), the vines and the vine shoots (Jn 15), the grapes and thorns, figs and 

thistles (Mt 7: 16), the reeds and grasses agitated by the wind (Lk 7: 24), the clouds in 

the sky (Lk 12: 54), the wind (Jn 3: 80), and the hen (Lk 13: 34). He related all things 

with the Father, with the spiritual world. Everything bears God’s imprint. He took into 

consideration all social, civil, religious, and daily occurrences. He used symbols that 

lead one to a profound reality: salt, light, candle, perfume, termites, woodworm, rafter, 

pearl, rock, river, wind, house, net, treasure, mustard seed, grain of wheat, chaff, etc. He 

made use of everything to preach His Divine message. Jesus had an appraising eye for 

what the human, commercial, political and religious relationships were like in the 

society in which He lived. 
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CHAPTER FOUR 

Jesus: His Chief Names 

 

 In the Holy Gospels we come across an impressive variety of names for Jesus, 

given by the Evangelists or by Christ Himself: Way, Truth, Life, Shepherd, King, Light, 

Bread, Teacher, Companion on the road, Resurrection, Life, Savior, Messiah, Lamb of 

God, etc. This shows us the immense richness within the Heart of Christ. Let us draw 

closer to Scriptures to discover the depth and intensity of His Love. 

 

 Throughout the Gospels, the diversity of titles assigned to Christ demonstrates 

that He is the greatest Man in history. Many people have been admired, but not always 

loved. Jesus Christ is the only Man to have lived beyond the grave. Two thousand years 

after His Death, legions of men and women, leaving their parents’ home and their future 

family, riches and native land, divesting themselves of every possession, have lived 

solely for Him. Jesus Christ has been loved with heroism. Thousands and thousands of 

martyrs have given their blood for Him. Thousands and thousands of saints have 

centered their lives on Him. Jesus has also been the most fought against Man of all. 

What has He got, this Man Who died two thousand years ago and still today irritates so 

many living people? What has He got, this Man Who sees His enemies’ buried one after 

one while He remains alive? Who is Jesus?  

 

 Brother Luis de León wrote: “The names given to Christ in the Divine Scriptures 

are practically innumerable; He is called the Lion and the Lamb, the Door and the Way, 

the Shepherd and Priest, Sacrifice and Husband, Vine and Rosebud, the King of God, 

His Face, Stone and Morning Star, East and Father, the Prince of Peace and Health, 

Life and Truth, and so many other names”19. 

 

 Who, then, is Christ?  Christ’s question asked two thousand years ago still 

sounds in our ears: “Who do you say I am?” (Mt 16: 16-17). The question was 

answered by the Heavenly Father, by the people who saw and heard Him, and by Jesus 

himself. 

 

1. What Did His Heavenly Father Say About Jesus?  

  

 “You are My beloved Son, My predilection” (Mk 1:10), the Father said to Jesus 

on the day of His baptism in the Jordan, before commencing His predication of the 

Kingdom of God. What must Jesus have felt in His heart when He heard His Heavenly 

Father speak these beautiful words, full of tenderness and love? Wouldn’t Jesus have 

been heartened to hear them? To feel Himself the beloved Son, God’s Favorite would 

have been motive for such great happiness and inner rejoicing for Jesus. Jesus is the 

Favorite Son because He always does the Father’s Will and with love. 

  

 “This is my one dear Son, in Whom I take great delight; listen to Him” (Mt 17: 

5); the Father said this on the day of the Transfiguration on the Mount Thabor, just 

before Christ’s Passion and Death. In His exhortation, He added an element of challenge 

to all of us: listen to My Son. Listen to Him because He is the Word of the Father, He 

bears the Father’s message. Listening implies an interior willingness, closing off the ears 

                                                           
19 In his work, “Christ’s names”, I. 
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from external noises. It means listening so that that word can penetrate into the deepest 

recesses of our heart, feed us and beseech us, convert us, make us burn, and burn us, so 

that we become a volcano pouring forth its lava that reaches all of the people around us. 

 

 This Son is distinct from all of the other children of men. It was during the third 

century when the Bishop of Antioch-towards-Pisidia, Saint Acacius, was brought before 

the Consul Martian. He was questioned as follows: 

 

- So, then, according to you, God has a Son? 

- Yes, He does. 

- And just who is this Son of God? 

- The Word of Truth and Grace. 

- Well, but give me His Name. 

- His Name is Jesus Christ. 

- And what goddess conceived Him? 

- God did not engender His Son by cleaving to a woman in the manner of 

human beings…instead, the Son of God and the Word of Truth sprang 

forth from the Heart of God. 

 

2. What Did Others Say of Jesus Christ? 

 

Jesus 

 

 Saint Matthew relates the words spoken by the angel to Joseph as he slept: “And 

you shall name Him Jesus, because He will save His people from their sins” (Mt 1: 21). 

This name expresses the Son of God’s mission upon becoming flesh. He reveals the 

motive for the Incarnation. In Hebrew, Jesus is Yehoshuah, which means “Yahweh 

saves”, or in other words, “God saves”: which means, the Giver of Health. 

 

 This name summarizes all the others mentioned by Fray Luis de León. It is the 

gentlest of the names. Saint Bernard was to say: “There is nothing mellower to sing, 

nothing more pleasing to hear, nothing sweeter to think than Jesus, Son of God”. Jesus! 

“There is no other name under the Heavens, given to men, in which we may find our 

salvation” (Act 4: 12) 

 

 Manuel de Iribarne recounts the tragic death of Francisco Pizarro as follows: 

“Pizarro found himself alone in the midst of his enemies, who set into him without 

compassion. Attacked on all fronts, the old soldier remained standing defending himself 

for a time, until his wiry arm succumbed to fatigue, unable to hold his sword any 

longer. Martín Bilbao then dealt him a furious knife wound in the neck, causing him to 

fall headlong against the stones. A gush of hot blood spouted from his throat. When he 

fell, the conquistador of Peru clamored for confession. It is said that before exhaling his 

final breath, as a Spaniard and as a Christian, he drew a cross on the ground with his 

own blood – the only signature he ever used in his life – and then he devotedly kissed it. 

A faint, longed for “Jesus!” escaped from his lips” 20. Jesus, the Name of the Man Who 

brings consolation and trust even in the throws of a tragic death. 

 
                                                           
20 Manuel de Iribarne, Los grandes hombres ante la muerte, Montaner and Simón, Barcelona 1935, 

p. 127. 
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Jesus, the Lamb of God 

 

 That is how John the Baptist named Him on the shore of the Jordan River (Jn 1: 

29). What did John mean? Perhaps he was referring to the true Paschal Lamb (Ex 12: 6), 

or maybe he had in mind the daily sacrifice of a lamb in the Temple (Ex 29: 38); or he 

could have been talking of the Servant of Yahweh, of Isaiah, taken to the slaughter as a 

silent little lamb (Is 53: 6, 7); he could also have been trying to point out His innocence 

or readiness to suffer.  

 

 He is the Lamb that takes away the sin of the world; He doesn’t simply carry it. 

Saint John says He takes it away, He doesn’t just carry it, to point out and signify that 

this is Christ’s natural virtue – the removal of sins. 

 

Jesus, the Prophet 

  

 “This is the Prophet Jesus from Nazareth in Galilee” (Mt 21: 9-11). Jesus was 

the awaited Prophet. What is a prophecy? It is knowledge impressed into the mind of the 

prophet by means of Divine revelation; it is a sign of Divine foreknowledge. 

 

 What kind of prophet: miracle-worker, reformer, or messianic? 

 

 Jesus did not reject the popular attempt to place His works and Person within the 

framework of prophetism, but He surpassed that, because not only did He announce the 

coming of the Kingdom, but He actually brought it to pass in Himself. He was a 

Prophet, also, because He was rejected and persecuted; in this way He surpassed the 

image of the nationalistic messianic prophet, who was apocalyptic and spectacular. 

 

 As a Prophet, Jesus knew the hearts of men. He knew what was in Nathanael’s 

heart (Jn 1: 43). He knew the sins of the Samaritan woman (Jn 4: 17-18). He knew the 

internal murmurings of the Scribes when He healed the paralytic man (Lk 9: 46). He 

knew the judgments passed by the Pharisee when the sinner woman washed His feet 

with her tears (Lk 7: 36-50). He knew of Judas’s betrayal (Jn 13: 27). He knew exactly 

what was in men’s hearts! 

   

 Jesus was, nonetheless, more than a Prophet. With all His prophesies He showed 

that He was sent by God, and that in fact He was God. Everything He said He knew as 

God did and also as a Man. 

 

Jesus, the Messiah  

  

 The Messiah is the One chosen and anointed by God, the One sent with a 

mission. [The term “messiah” comes from the Hebrew and means “the anointed. Jesus is 

the Messiah consecrated and sent from Heaven (Jn 3: 13) by the Father into the world,  

and anointed by the Holy Spirit, to carry out His mission of redemption.– Translator’s 

note.] Not only did Jesus not use the term “Messiah”, but He most definitely adopted a 

posture of concealment and reserve in this aspect. He silenced the demons so that they 

would not reveal Him as the Messiah (Mk 1: 33; 3: 12; Lk 4: 41). 
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 Jesus was also asked if He were the Messiah and He responded saying: “Yes, 

but…; yes, but not in the way you think”. His Messianism would cause scandal, defraud 

many, be a sign of contradiction, a stumbling stone and a rock of scandal (Rom 9) for 

the Jews. 

 

 Christ had been reluctant to publicly confess His messianic identity. He was in 

danger of being understood in a political-national sense, when His mission was 

something quite different. When He publicly confessed it in His Passion, before the high 

priest, He was regarded as a blasphemer. 

 

Jesus, the Son of David 

 

 Jesus never applied this term to Himself spontaneously, although He didn’t deny 

it either when it was attributed to Him (Mt 21:9-15). The crowds considered Him as the 

Son of David (Mt 12: 23-27; Mk 10: 47-48; Lk 18: 38-39); but Jesus never asserted a 

claim to the title, as if He were afraid of the political exaltation that would result. In 

Jesus’s time, it was one of the titles having the greatest political undertones. 

 

Jesus, the Son of Man 

 

 This first meaning of Son of Man refers to the text in the book of Daniel (7: 9-

14), i.e. that His Messianism is Divine. In fact, the Son of Man is pre-existent; He 

comes from Heaven and appears next to the old man on the cloud, the place where God 

manifests Himself. 

 

 The second meaning comes from how Jesus himself used the term, in connection 

with the function of the servant of Yahweh, in that His Messianism is of Divine, 

transcendental origin, and is carried out with the mission of redeeming mankind (Mt 20: 

28), forgiving sins, judging, and consoling sinners. Jesus Christ uses this title eighty-two 

times. 

 

 Son of Man has a third significance in that it affirms His being a true Man. He is 

the most extraordinary Man of all. He is the Son of Man because He was to suffer all 

types of humiliations, and because He would have nowhere to rest His Head. It joins the 

function of Son of Man with that of servant of Yahweh humiliated, in servitude, and 

suffering.  

 

Jesus, the Teacher or Master 

 

 It is a curious fact that of the 58 times the word “teacher” or “master” is used in 

the New Testament, 48 of these are in the Gospels, and 41 refer to Jesus. On many 

occasions, the Gospels mention that Jesus “taught” His disciples and people. Jesus’s 

public life is characterized by His teaching: referring to Jesus as the Teacher is perfectly 

justified. 

 Jesus taught in public places of religious nature, and He directed His lessons at 

the people who would congregate there: in the synagogue on Saturdays and in the 
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Temple21 area. Occasionally, the Gospels mention His teaching activity outdoors22, on 

the shore of the sea23, or in town squares24. 

  

 Jesus’s instruction was directed at all people without distinction or at the 

disciples when they were alone with Him25. Jesus’s teaching style belongs to the 

Biblical, Sapiential, and to the Jewish school traditions, using proverbial sentencing, 

analogies, parables, etc. 

 

 The title of Jesus as Teacher will be further dealt with in a later chapter26. 

 

Jesus, the Lord  

 

 This name reflects, above all, His Divine condition. The title “Lord” refers more 

directly to Christ’s relationships with us. Jesus’s magisterial function, according to Saint 

Matthew, tends to coincide with that of “Lord” of the disciples, to the degree that none 

of them may appropriate the title of “Teacher”27. In fitting with this accentuation on the 

authorized role of Jesus in the Gospel according to Saint Matthew, the disciples 

addressed Jesus with the title of “Lord”, while others, those on the outside of this close-

knit community, called Jesus “Teacher”. The Gospel according to Saint Luke also 

reveals this trend whereby the title of “Teacher” is used by those outside the group of 

disciples, while His intimates called Jesus “Lord”28.  

 

Jesus, the Son of God 

 

 When Jesus presented His Father, He indirectly revealed Himself as His Son in a 

unique and transcendental sense. It is not that He sought His own glory by revealing 

Himself as His Son; but simply that when revealing the glory of the Father, He 

inevitably reveals His own glory. 

 

 In Saint John’s Gospel, Jesus presented Himself as the Son in this one-of-a-kind, 

transcendental manner. The unique relationship between the two is shown by means of a 

unique mutual knowledge of each other (Jn 1: 18; 10: 15; 17: 25), a mutual love that is 

also exclusive (Jn 5: 20; 14: 31; 17: 24, 26), through unity of both in action (Jn 5: 17, 

19, 20, 30), that makes Them both One and the same thing (Jn 14: 10; 17:21-22). In this 

way, whoever honors the Father, also honors the Son (Jn 5: 22-27), and whoever sees 

the Son, also sees the Father. 

 

 This is the key to Jesus’s intimate life: His Divine filiation. There is in Him, 

together with His Divine condition, a continuous attraction to the Father: a desire to be 

alone with Him; a desire that He can sometimes only fulfill by staying in prayer all night 

after an exhausting day of activity. It is apparent that the very essence of Jesus’s 

personality is His relationship with the Father. It was something that burned within Him 
                                                           
21 C.f. Mk 1: 21; 6, 2; 14: 49; Jn 6: 59; 7: 14; 18: 20 
22 C.f. Mt 5: 2; Mk 6: 34 
23 C.f. Mk 2: 13; 4: 1 
24 C.f Lk 13: 26 
25 C.f. Mk 2: 13; 8: 31; 9: 31 
26 Chapter 20 
27 C.f. Mt 23: 8,10 
28 C.f. Lk 8: 24 
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ceaselessly. He even called Him “Abbá”, Dad, thus expressing His awareness of His 

Divine filiation. 

 

 By adopting us, Jesus has included us in this unique filial relationship shared 

with His Father. To be Christian, means to be a son or daughter in the Son. 

 

Jesus Christ, the Son of the Living God 29 

 

 Just as He was reluctant to call himself the Messiah, Jesus never referred to 

Himself as the “Christ”. It is others, the disciples or the crowds who called Him Christ, 

or with other such formulae as the “Son of the Living God”. [The word Christ, from the 

Greek word, Christós, means “the anointed”, Messiah, as discussed on page 27, is 

simply the Hebrew term for the same thing: the anointed. – Translator’s note.] 

 

 Jesus not only avoided using this term in reference to Himself, but showed 

reticence and even contrariness to such recognition by others. Even when Peter stated 

that He was the Christ, the awaited Messiah, He sternly silenced the Apostles, requiring 

that they not speak of this to anyone (Mk 8:30). This is the famous Messianic secret. 

Why the need for secrecy? There was a tendency in those times to understand the term 

“messiah” from a political and social point of view. Jesus wanted to avoid at all costs 

this interpretation. He was neither a political nor a social messiah; He was a spiritual 

Messiah, God’s anointed, Who saved us from sin through His Passion and Death on the 

Cross. He did not come to bring in a Jewish nationalistic messianism. Even the strong 

religious accent of His project, which includes a new image of God-Father who 

welcomes the poor, the small and helpless, the sinners and foreigners, clashed openly 

with the vision of a political messianism. Moreover, the proposal of an ethical synthesis, 

characterized by a free and universal love, which embraces even one’s enemies, does 

not lend itself to the deployment of a messianic program of revolutionary and social 

bent. 

 

 In fact, Jesus, through His choices and His postures let down any nationalistic 

messianic hopes people might have had pinned on Him. 

 

Jesus, the Savior 

 

 Jesus Christ came to save mankind, not to free us from bothersome 

circumstances. Even with Christ the Savior’s coming, evil still endures in the world, 

especially physical evil (Mt 19: 12-13; Mk 1: 14-15). He came to save the whole man: 

be it in spirit or in body. He came to save all men (Mt 28: 19-20). Such salvation has as 

prerequisite an interior transformation in each person. Christ’s salvation makes us new 

people. 

 

 How did He save us? By taking on a Body in flesh, dying for us, paying for and 

repairing our sins. We receive salvation when we recognize ourselves as sinners, 

opening ourselves to salvation by means of the sacraments. We are called to be co-

saviors with Christ, through our own sacrifice, and our direct apostolate. 

 

                                                           
29 Cf. Mt 16: 16; Mt 26: 63; Mt 22: 42; Mk 15: 32; Lk 23: 35 
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3. What Did Jesus Say of Himself? 

 

 I Am (Jn 8: 24; Jn 8: 28, 58; Jn 13: 19): This expression means being, identity, 

authenticity, veracity, unity, coherent. Behind this definition there hides a great truth: 

Jesus is the Being that gives being and consistence to everything else. Whoever joins 

with Jesus, whoever follows Him, whoever tries to imitate Him will be a person who 

lives in truth, authenticity, identity with him or herself. If we live like that, we will avoid 

double-dealing, leading a double life, fissures and cracks, even schizophrenia.  

 

 I Am the Way (Jn 14: 6): He is the Way to the Father, the Way to understand the 

Father, the Way to understand the deep truth about man, the Way for human fulfillment, 

the Way for the solution to all socio-economic and cultural problems. Whoever goes 

astray from this Way gets lost, trips, deviates and will never get to the port of salvation 

and eternal bliss. Whoever follows this Way, which is sometimes arduous and steep, 

will arrive, albeit tired, bereft of strength, and barely crawling. He is the Way and our 

delight at the end of the road, where He awaits us with open arms 

 

 I Am the Truth (Jn 14: 6): Jesus has come to bring God’s Truth, the world’s 

truth, man’s truth, the truth to material things, the truth to suffering, the truth to death, 

the truth of the hereafter. If you drift from this Truth, you fall into error, lies, 

incoherence, and lack of authenticity. If you follow this Truth, you love it, live it, and 

defend it; you can feel free, since “the truth shall set you free”.  

 

 I Am the Life (Jn 11: 25; 14: 6): He has come to bring Divine life, which He 

enjoyed at His Father’s side. And that eternal life comes to us through the sacraments 

and prayer. If you do not draw close to Jesus, sooner or later you will experiment the 

symptoms of death. If you follow Jesus, Who is Life, you will never die; you will have 

eternal life. It is the promise made by Jesus. He keeps His promise because He is the 

Truth. 

 

 I Am the Resurrection (Jn 11: 25): Just as He rose from the dead, so will we if 

we believe in Him; if we follow Him, if we love Him, we will be resurrected. We will 

be raised from the dead with our own glorified bodies. Our bodies will join with our 

immortal souls, and we will never again die. Once our body and soul have been 

reunited, our being, now glorified and transfigured, will have as sole objective, to love 

and serve God in those new heavens.    

 

 I am the Good Shepherd (Jn 10: 11): There are three types of shepherd: the 

good, the bad, and the mercenary. The mercenary shepherd receives a wage; he doesn’t 

look out for what is best for the flock, instead he uses the sheep for his own profit; he 

doesn’t love the sheep, he loves the gold that they pay him for taking care of the sheep. 

The bad shepherd is the thief who jumps the fence so as to steal them. The good 

shepherd is the one who gives his life for his sheep; He is Christ. And the person who 

shapes him or herself on the one and only Shepherd and who is willing to give his or her 

life for his sheep, will also be a good shepherd. What to do when confronted with these 

three types of shepherd? We are called to tolerate the mercenary30; we must avoid at all 

                                                           
30 The truth is that some people preach the Gospel, not with rectitude of intention, but for 

dishonorable profit; but at least the name of Jesus Christ is being announced even in these cases (Phlp 

1:15-18). Although their heart is divided and at heart, they do not bear fruit, the name of Jesus is 
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costs the bad shepherd, because if we don’t, he will steal our soul31; and we must be 

able to recognize the Good Shepherd so as to love, respect, and obey Him. 

 

 I Am the Door For the Sheep (Jn 10: 7, 9): He is the Door through which both 

the sheep and the shepherds enter and exit; although not all shepherds pass through this 

Door, only the true ones. This means that He is the Door of Life, the Way to 

Redemption. He is the sole mediator between God and men. He is the Door to enter the 

Father’s House. He is the Door to enter into the heavenly Banquet. He is the Door to 

enter into eternal, blissful Life. Other doors may lead to emptiness, violence, void, or 

death. The only thing a shepherd must do is herd his sheep through that Door Who is 

Jesus. The only thing a sheep must do is pay heed to the Good Shepherd and to the 

shepherds who act in His representation, and take care to enter through that Door, 

ignoring the voice of the thieves who jump over the adobe wall, to plunder and kill. 

Once inside, the sheep will find life in abundance. 

 

 I Am The Bread of Life (Jn 6: 35, 48): What daring to give Himself as Food, 

Body and Blood, Soul and Divinity! Nobody ever spoke as He did! Bread is the simplest 

element of the diet, not lacking from even the poorest of tables. Bread can be broken, 

distributed and shared with others. He is the Bread that requires a pure heart and 

yearning for that spiritual food. He is the Bread that nourishes the weak and consoles the 

wretched. The Bread that becomes one with us; or rather we become one with that 

Bread, so intimately united that nobody can separate us from Him. That is Communion, 

the common union with Jesus, truly God and truly Man. 

 

 I Am the True Grapevine (Jn 15: 1). The Grapevine is the source of sap which 

provides nutrients for the vine shoots so they can bear fruit. We are the vine shoots. 

Only while we remain attached to the Grapevine will we have life and not dry up. If we 

become disconnected from the Grapevine, we dry up; we are cut off, thrown out and 

burnt in a blazing fire. What is the shoot good for if it has dried up? Do we want to bear 

fruit in our personal life, in our families and in our social life? Then we must remain 

connected to the Grapevine. We also have the task of grafting back onto the grapevine 

those shoots which have come loose, or which have become cut off, whether 

consciously or not. 

 

 I Am King (Jn 18: 37): He is not a temporal king, nor is He a political or social 

king that subjugates and enslaves His subjects. He is instead a poor King, impoverished 

in material things, but infinitely rich in spiritual goods; He is a King devoted to the 

Cause entrusted to Him by the Father; He is a humble King, but He is conscious of His 

Royalty. He is a King Who serves, leaves the palace to walk on our dusty by-ways 

seeing to the needs of each of His subjects and providing solutions. Our King suffers 

with our miseries and pains, and shares them with us. He is a special King, because He 

has the Cross for throne; truth for His scepter; love and forgiveness for His law; 

humbleness and pureness for His cloak; and a crown made of the thorns of all of our 

                                                                                                                                                                          

preached. With respect to these people, we are advised to do as they preach, but not as they do (Mt 23: 3). 

God knows how to write straight even if the lines in between are crooked.  

 
31 Perhaps all were shepherds, but they let themselves get caught up in heresy. They twist Who 

Christ is, they don’t recognize Him as the Sole Savior; they falsify Him, deform Him, and water Him 

down. They enter the sheepfold to ensnare and steal the sheep, then take them back to their lair.  
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sins. His Kingdom is made up of all nations, all families, every single heart, which is 

where He hopes to reign if we let Him. He doesn’t want anybody to be left out of His 

Empire of love and peace. This King asks for faithful, contented subjects to hoist His 

flag, to serve Him, to transmit His law and His message. These faithful subjects would 

not change this King Jesus; neither for the king of goblets – king pleasure; nor for the 

king of gold – king money; nor for the king of clubs and swords – king violence. They 

proclaim “Long live Christ King!” with their lips and with their life. Our King doesn’t 

want unfaithful, cowardly or mediocre subjects who cohabitate amongst the ranks of 

Christ’s army, but who don’t fight, don’t work, don’t make any effort to follow the law; 

subjects of endless lamentation, sabotage and lies. 

 

4. Other Names Given to Jesus 

 

 Servant of Yahweh (Mt 12: 15-21): He is intimately united with God and will 

suffer for us as our Savior. [This expression was an honorific title in Hebrew 

designating the one who will collaborate with the Father’s mission: i.e. our Redemption. 

- Translator’s note.] 

 

 High Priest (Hb 4: 14; 7: 24-26): He is the most direct bridge for joining us with 

God. 

 Mediator (Hb 8: 6): He is the intermediary for our needs before God. 

 

 Judge (2 Tm 4: 1; Rom 2: 16): We will stand before Him to be judged on 

Judgment Day.  

   

The Holy One of God (Mk 1: 24): He is the Son of God. [Holy One means set 

apart from the profane for the Lord in Hebrew. Jesus was the Holy One par excellence. 

– Translator’s note.] 

 

 

CONCLUSION  

 

 

 All these designations illustrate the wealth concealed in Jesus, the Son of God. 

God the Father wished to share this wealth with mankind. Throughout our life, we will 

each have had distinct experiences of Jesus Christ. The important thing is to remain 

open to this unfathomable Well and draw closer every day to sip at least a drop of His 

thirst-quenching, refreshing water.  

 

 May we end our lives with the name of Jesus on our lips and in our hearts. Just 

hearing His name pacifies the soul, swells the heart and sets it ablaze. How can we not 

preach Him to the four corners of the Earth? Salvation resides in Him. 
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CHAPTER FIVE 

Christological Heresies Through the Centuries 

 

 A curious fact is that over the centuries, Jesus has been misunderstood. This is 

perhaps not so surprising, because He is a Mystery: a God with two natures, both Divine 

and human. Almost all heresies have arisen by short-sightedly analyzing Jesus from one 

angle only, and underestimating, either knowingly or unknowingly, the other. 

Nevertheless, all heresies have brought greater light to this Mystery, and the Church has 

been able to take advantage of these to deepen its understanding of this Unique Treasure 

permitting us to “give an account of the hope that is in us” (1 Pt 3: 15). We can claim 

together with Saint Paul: "All things work for good for those who love God" (Rom 8: 

28); even heresies, because, thanks to them or because of them, the figure of Jesus 

Christ, our Lord has come out from under the magnifying glass resplendent, luminous 

and magnificent. 

 

 Jesus has always been and always will be a Mystery, because He is both God and 

Man at the same time. In Him, the two distinct natures, human and Divine reside in one 

and the same Person. The various Christological heresies have come about from not 

being able to conjugate these two realities: He is at the same time, both true God and 

true Man. Some, wishing to give greater value to His Divinity, underrate His humanity. 

Others, on the contrary, wishing to attach importance to His humanity, underestimate 

His Divinity, or simply, deny it. Catholic dogma, at the Council of Chalcedon, states the 

situation thus: “Our Lord, Jesus Christ, is truly God and only begotten Son of God, 

and is truly a Man born of Mary, gifted with a rational soul and a body; co-

substantial to the Father in His Divinity and co-substantial to ourselves in our 

humanity, in everything except in sin; both natures, perfect and without confusion, 

make up one single Divine Person.” 

  

 Here are the main heresies or doctrinal errors concerning the Person of Jesus, the 

Son of God. 

 

1. Docetism: This heresy was disseminated during the 1st century by Marcion, 

Valentinus and Basilides (the latter two were Gnostics). This view reduced Christ’s 

flesh to a mere mirage: “He seems to eat, He seems to walk, He seems to be tired…”. 

Both Saint John in his Epistles (1Jn 4: 2) and Saint Ignatius of Antioch fought against 

this error. Jesus is truly a Man Who ate, drank, got tired, walked, cried, and was amazed 

by things. Jesus walked the dusty roads of Israel. With His own eyes Jesus looked upon 

innocent children, sick men, complicated Pharisees. Jesus loved with a Heart that was 

also human. 

 

2. Ebionism: This heresy was spread throughout Judeo-Christian circles during the 

2nd century. It denied that Christ had been engendered by the Father and recognized in 

Christ the Man who had been invested with the Holy Spirit through baptism. This heresy 

was condemned by Saint Irenaeus of Lyon, who affirmed that Christ is both true Man 

and true God. He is truly God because only God can efficaciously give salvation and 

reestablish union with God. He is truly Man, because man must pay for his mistakes and 

mend his errors. As God, He repaired the infinite offense that mankind has perpetrated 

against God. As Man, He redeemed mankind and paid our account in full. 
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3. Adoptionism: This heresy proliferated during the 2nd century by Theodore the 

Old and Paul of Samosata, who stated that Christ was simply a Man, Who, at some 

point in time, was adopted by God and became the bearer of an exceptional Divine 

grace. This concept therefore denied the Holy Trinity, Christ’s Divinity and the 

Incarnation of the Word. We come back to the same: Jesus is truly God and truly Man. 

Faith is required to believe this, but Christ is, let’s not forget, a Mystery. Only the 

humble and plain can open completely to this Mystery. 

 

4. Christian Gnostics32: This heresy was propagated during the 2nd century by 

Marcion, Valentinus, Epiphanius y Simon Magus, according to whom Jesus is not God, 

but simply an “aeon”  amongst others, who has come to give understanding to men who 

have been deceived by their senses. [Aeon is the term appropriated by Gnostic 

heresiarchs to designate the series of spiritual powers evolved by progressive emanation 

from the eternal Being. For the Gnostics, Jesus was thus one of the personified attributes 

of that power, one of the necessary intermediaries between the spiritual and the material 

worlds– Translator’s note.] Christ descends upon Jesus at the moment of His baptism. 

This is a heresy because it sees in Jesus a duality of persons and corrupts the sense of 

His Divine redemptive mission. This heresy was battled by Saint Hippolyte and Saint 

Irenaeus. In Jesus, there is only one Person, the Divine, with two natures, human and 

Divine. Again, we come across the Mystery, before Whom the only sensible thing to do 

is bow down! Any other way of trying to deal with this mystery would endanger our 

psychic and psychological health. This exclusive Divine Person of Christ makes use of 

both of His natures, without mixture or dilution, something like the way we have two 

hands. Both His natures are instruments used by the Divine Person of Jesus to carry out 

His salvific mission. 

 

5. Arianism: This heresy was disseminated by Arian in the 3rd century, and denies 

Christ’s Divinity. Christ, he said, was God’s adoptive Son, He was not co-substantial 

with the Father. The Holy Spirit was the Son’s first creature, and as such, was inferior to 

Him. This heresy was condemned in the Nicene Council (325 AD): “Christ is truly God 

and truly Man”. Commenting on this dangerous doctrine, Saint Jerome uttered his 

famous appraisal “The world woke up one day and lamented at finding itself Arian”. 

Many priests and faithful believers were martyred, while Catholic bishops cast out into 

the desert, and replaced by Arians. The Emperor Constantine II, an Arian, who had 

taken control of the entire Roman Empire, was to blame. He stated: “The Nicenes 

(meaning, the Catholics) are finished; we Christians (meaning Arians) have triumphed; 

if only we could grab and strangle that bandit Bishop of Alexandria” 33. He was 

referring to the great defender of the Catholic faith, Cyril of Alexandria. 

 

6. Apollinarism: This heresy was propagated by Apollinaris during the 4th century. 

This doctrine denied Christ’s human soul, believing that His human soul would be as 

ours, sinful. In this way, they thought they were redeeming Christ’s Divinity. The 

                                                           
32 When speaking of “gnosis”, we refer to that collection of esoteric knowledge (gnosis comes from 

the Greek Word for “know”), acquired not through learning or empirical observation, but by Divine 

revelation, an emanation from God. This gnosis has caused much strife in the Church since its incursion, 

and even today many sects still follow this line of thought. It is only a step away from gnosis to pantheism. 

 
33 Constantine was making reference to the Council of Nicaea, where it was clarified that Jesus is 

truly God and truly Man. 
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Church at the Synod of Alexandria (362 AD) confirmed the humanity of Christ’s soul 

proclaiming: “The Word became Flesh in order to save body and soul: for this reason, 

He had to take on His Body”. The Roman Synod in 377 condemned Apollinaris’s 

heresy. Christ’s human soul is not sinful, because He was born free of that original sin 

with which all simple mortals are born. Only sin leaves a sinful mark on the soul. Jesus 

did not have any sin, so, the conclusion is quite clear. 

 

7. Nestorianism: This heresy originated with Nestorius, the Bishop of 

Constantinople. He maintained that Christ was made up of two distinct persons, one 

Divine and the other human. The Council of Chalcedon in 451 stated that Christ has two 

separate natures, but these are united in one single person, that of the Word. What would 

we think of a man who had two people or two personalities incorporated in his being? 

Which of the two would be in charge? What a struggle there would be inside that poor 

being!  

 

8. Monophysitism: This heresy was propagated by Eutyches, archimandrite of 

Constantinople in the 5th century. (An archimandrite is the superior of a large monastery 

in the Orthodox Church, and is often used as an honorary title for a monastic priest. – 

Translator’s note) He claimed that there was only one nature inside Christ, the Divine. 

The Council of Chalcedon (summoned by Pope Saint Leo I the Great) in 451 provided a 

response to this heresy too: in Christ there are two natures: one, Divine, the other, 

human. If this heresy were correct, how could we explain so many of Christ’s attitudes 

described in the Gospels? Jesus used to tire, eat, drink, walk, cry, fly into a holy rage, 

use both His hands. If He didn’t have a human nature, He would not have been able to 

carry out these very human activities. 

 

9. Monothelism: This heresy was circulated by Serge, Patriarch of Constantinople 

during the 7th century. He asserted that there was only one will in Christ, the Divine. 

The Church responded to this idea at the Third Council of Constantinople (680-681): 

“In Christ, there are two wills without division, without change, without separation or 

confusion”. The two wills are not opposed in Christ, because human will follows 

without resistance or opposition, submitting itself freely and lovingly to the omnipotent 

Divine will. 

 

10. Twentieth-Century Heresy: There is a grave heresy circulating nowadays. In an 

attempt to bring Christ closer to men, and in the hopes that He will solve all our 

economic and material problems, Christ has been completely stripped of His Divine and 

spiritual dimension. According to this heresy, Jesus did not come to save us from sin, 

nor did He die on the Cross to redeem us and open the gate to Heaven for us; it is said 

that He came as a warrior, a ferocious non-conformist who wants to establish order and 

justice through the use of violence and war, destroying the rich and the capitalists, so as 

to feed the poor. What Gospel states this? Only having drunk in Marxist fountains, can 

we have come to such aberrations. His Holiness John Paul II shed light on this great 

danger in his document discussing the light and the darkness of liberationist theology34. 

This error distorts Christ’s mission, which is that He came to free us from the sin that 

                                                           
34 There have been two important documents dealing with this: the fist called Aspects of 

Liberationist Theology, 6 August, 1984; and the other, Libertatis conscientia, 22 March, 1986, dealing 

with Christian freedom and liberation. Both are publications of the Congregation for the Doctrine of Faith, 

with approval by Pope John Paul II. 
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hides in the heart of each of us. By eliminating sin, the structures of sin can be more 

easily changed. Those who defend this posture say to Christ: “What is urgent today is 

the stomach, culture, the distribution of property. When we have finished with all that – 

and we’ll only achieve this through revolution – You may come into the world to talk to 

us about your Heavenly Father. Right now, what interests us about your kingdom is 

what can help us set up a revolutionary argument. By the way, don’t be surprised if we 

“use” you, if we adapt your preaching to our ideologies: people have been doing that 

for the last two thousand years”. 

 

 

CONCLUSION 

 

 

 Heresies must neither scandalize, nor discourage us. Quite on the contrary, they 

are an invitation to consolidate and confirm our faith, to continue to give an account for 

the hope within us as is demanded of us. God’s Providence knows how to lead our 

history over the rough terrain that He deems most appropriate in order to manifest His 

Wisdom and Mercy with all of us. At the same time, heresies help us be vigilant, 

because nobody can be absolutely confident that they will not fall. Saint Paul in 1 Cor 

10: 12 clearly warned us of this risk, “Qui se existimat stare, videat ne cadat”: 

“Therefore, let him who thinks he stands firm, take heed lest he fall.” 
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 CHAPTER SIX 

Jesus and the Apostles 

 

 To fulfill His mission, Jesus was not self-sufficient. He wished to surround 

Himself with friends. He needed them. Why not? He did not live on a far-off cloud of 

distant admiration. He was with them. He lived with them. He talked with them, brought 

them up, and educated them. He ate with them. Buddha and Mohammed were humanly 

much more distant from their followers than Jesus and His Apostles. From the human 

standpoint, between Jesus and His followers there was a beautiful current of 

companionship and fraternity. In the Divine aspect, yes, there is a barrier that marks the 

mystery of His Divinity. With His close friends, Jesus shared His secrets, His friendship 

and His mission. 

 

During the years that Jesus walked the Earth, it was His desire to shape a 

community of intimates with which to begin His Kingdom, His Church (Catechism of 

the Catholic Church 767-769; Mt 16: 18). He chose them because He wanted to, and He 

called them from different towns, diverse social conditions and ways of thinking. In 

order to follow Jesus, they dropped everything and hurled themselves into this world, 

trusting their Leader and Master who had invited them to live outdoors in the fresh air 

and under the sun, sleeping wherever nightfall happened to find them. 

 

1. Characteristics of the Twelve 

 

He chose them one by one, just as they were, with their qualities and defects. 

Each was different from the others. They came from diverse towns, social and 

ideological conditions; some were rich, others poor; some were revolutionaries, others 

opportunistic collaborators; some were married, others were single; and some were 

more morally upstanding than others. Jesus called them all freely, not because they had 

done anything special, but because He wanted to, without their having any particular 

merit. They were a select group.  

 

 He shaped them into a group. He educated them in a special manner; He opened 

His heart to them. He revealed to them Who His heavenly Father is. How Jesus acted 

with them was quite different from how a teacher transmits theoretical knowledge. He 

became a companion in their assignments and mission. He was not some Socrates 

teaching from a lofty post. He was an intimate friend who lived with them, sharing in 

their same fate, eating at the same table, and sleeping by their side. He fashioned them 

through daily living. 

 

 He launched them on a mission where they were to go two-by-two, never alone. 

This mission must be performed together. He sent them off to preach, to announce the 

Kingdom that Jesus had come to establish here on Earth and which will be fulfilled in 

Heaven. In this assignment, He promised His assistance, but He would not spare them 

the difficulties and thorns on the road. They would struggle, suffer, and be persecuted. 35 

He did not hide from them the cross they were to bear. On the contrary, He invited them 

to take their cross up every day. 

 

                                                           
35 C.f. Mt 10: 22 
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 With them, He created a new lifestyle, one where the supreme law is freedom 

and love. He wanted them to be free. For this reason, He invited them to follow Him; in 

no way did He oblige them to do so. This freedom engenders happiness. He wanted 

them to be happy, because they were with the Husband in the midst of a party and 

banquet36. This freedom is not the liberty to do as they pleased. It is the freedom of 

children of God, who wish for nothing better than to serve Him.  

 

 The Cause of the Gospel, the Good News, called for them to leave everything so 

they could follow Jesus radically. They would have to break all family ties, not because 

they didn’t love their families anymore, but because their mission required total 

dedication, they would be absolutely absorbed by the Cause of the Kingdom. They were 

to opt for Christ and dedicate themselves to Him twenty-four hours a day, divesting 

themselves from all else. 

 

2. What Was the Mission He Entrusted to Them? 

 

 They were to be with Him: their mission was to live with Him, experience Him 

intimately, have Him as an intimate friend of the soul, even come to think like Him, feel 

like Him, love like Him. Theirs was a veritable identification with Jesus. 

 

 They were to preach the Gospel to the entire world, so that all of mankind could 

come to know Jesus Christ and His message of salvation. They threw themselves into 

the task, traveling far and wide, and thanks to them, the seed of the Gospel was spread. 

 

They were to be the light of the world: light that illuminates all the corners of 

society; light that warms even the coldest of hearts. 

  

They were to be the salt of the earth: salt that imparts its flavor to life, salt that 

preserves from corruption. 

 

They were to cast demons out of body and soul. 

 

They were to heal the sick of body and of soul. 

 

They were to teach how to safeguard all that He had mandated: to be faithful to 

His message. 

 

They were to baptize in the name of the Father, and of the Son, and of the Holy 

Spirit, so that all may become children of God. 

 

3. Who Were Those Twelve? 

 

 Simon Peter had the fiercest personality of the group, and he was an honest, 

authentic, committed man. Jesus gazed upon Him, chose Him and called Him. Seeing 

beyond the simple fisherman from Galilee, Jesus envisioned His entire Church until the 

end of time. Just as He knew Peter’s past, so did He know his future: "And when Jesus 

beheld him," Saint John the Evangelist wrote, "He said, Thou art Simon, the son of 

                                                           
36 Cf. Mt 9: 15 
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Jonas; thou shalt be called Cephas, which is, by interpretation, a stone." (Jn 1: 42). 

Peter is the one who declared Jesus’s Divinity37. He was, beyond any doubt, a leader, 

blazing, proud, terribly sure of himself, an enemy of indecisiveness, harsh of word, 

electrifying in his faithfulness to the Master, dramatic in his betrayal, generous in his 

repentance. He witnessed the resurrection of Jairo’s daughter38, the Transfiguration on 

Mount Thabor39, and Christ’s agony in Gethsemane40. He longed to walk on the 

waves41, but he doubted in Jesus. Jesus placed him at the head of the group, but He also 

most certainly corrected his human, earthly way of looking at things42. Despite his fall, 

Jesus retrieves him and confers the primacy of the Church upon him after the 

miraculous fishing excursion: “Shepherd my sheep… feed my lambs” 43. Jesus predicted 

his martyrdom44 and Peter was to give his life for Christ, with passion and bravery.  

 

 Andrew, Peter’s brother, was a somewhat shy, but deeply religious man. He was 

more even-natured than his brother, Peter, but austere. He too was chosen and called by 

Christ. Andrew was to present Jesus to the Greeks who wanted to see Him45. He would 

be the one to question him about the end of the world46. 

 

 James, the elder had with a lively, ambitious temperament. He was the first to 

die for Jesus, made a martyr by Herod Agrippa47. Let us not forget that Christ had 

already foreseen his martyrdom as a response to his ambition48.Consumed by his zeal 

for God, he was resolved to impose his ideas by blood and fire49. He was one of the 

Teacher’s three favorites.  

 

 John, James’s brother was young, fresh, cultivated, a virgin, and a beloved 

disciple. He was enamored of the Light and the Truth. He was brave even at the cross. 

Jesus reproached him for his vengeful spirit. He too was present, together with Peter and 

James, at the resurrection of Jairo’s daughter, on Mount Thabor and in Gethsemane. He 

assisted Peter in preparing the Paschal dinner. At the Last Supper, he was blessed with 

the grace of laying his head on Jesus’s chest and listening to the beats of his Sacred 

Heart50. Christ entrusts him to His Mother Mary51. He was the first of the Apostles to 

arrive at Christ’s empty tomb: he saw and he believed52. It was he who recognized 

Christ when He appeared on the shore of Lake Tiberias, with those eagle eyes of his53. 

He was imprisoned, judged, and set free as recounted in the Acts of the Apostles54. 

                                                           
37 C.f. Mt 16: 21-23 
38 C.f. Mk 5: 37 
39 C.f. Mk 9: 2-10 
40 C.f. Mk 14: 33-42 
41 C.f. Mt 14: 28-31 
42 C.f. Mt 16: 21-23 
43 C.f. Jn 21: 1-17 
44 C.f. Jn 21: 18-23 
45 C.f. Jn 12: 20-23 
46 C.f. Mk 13: 3-4 
47 C.f. Acts 12 
48 C.f. Mk 10: 35-41 
49 C.f. Lk 9: 54-56 
50 C.f. Jn 13: 21-26 
51 C.f. Jn 19: 25-27 
52 C.f. Jn 20: 3-10 
53 C.f. Jn 21: 1-14 
54 C.f. 4: 1-23 
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 Philip of Bethsaida was an uncomplicated, communicative man, summoned by 

Jesus55. Jesus asked him where He could buy some bread to serve to the multitudes56. 

Realistic, and down-to-earth, Philip replied that with even a whole year’s salary, they 

still wouldn’t have enough bread for even one piece each57. At the Last Supper, he said 

to Jesus one of the most beautiful prayers collected in the Gospel: “Lord, show us the 

Father and we will be content”58. 

 

 Bartholomew or Nathanael was one of one of the disciples with the most 

profound interior life of the group, but he was also cautious and mistrustful. He was 

someone who, before accepting the reasons given to him, would first study and analyze 

them without haste. It may have been somewhat disappointing to him at first when 

Phillip declared he had discovered the Messiah. [For Philip and Nathanael from 

neighboring towns, Nazareth may have been the object of some local jealousy. It would 

thus have been a rather bitter pill to swallow a Messiah from a town they had been 

brought up to dislike. – Translator’s note] Jesus praised him for being a man in which 

there was no deceit or treachery59.  

 

 Thomas will go down in history as a symbol of distrust. He was a little 

contradictory, and sometimes impassioned, as when he cried: “Let us go and die with 

Him!” (Jn 11: 16). On other occasions, he was sincere or ill-tempered as when he 

pleaded: “If we don’t know where you are going, how can we know the way?” (Jn 14: 5). 

He was independent, surly and somewhat solitary: he was not with the rest of the group 

when the resurrected Christ appeared before them, as testified in Jn 20: 24-29. 

 

 Matthew is a strange character in the group. He was a Publican, a tax collector, a 

collaborator with the Romans. However, as soon as he had met Jesus, he dropped 

everything and followed Him, and even organized a grand banquet at his home in His 

honor60.  

 

 James the younger - Although the Gospels say nothing of him, he was most 

likely Jesus’s cousin, the son of the “other Mary”, who was sister to Jesus’s mother. Of 

His life and character, we can only know what we can gather from his five-chapter 

Letter in the Bible. He detests envy, murmurings, lies; he loves mercy and 

understanding. He is a harsh man in his words, he treats the rich with whips, but in all of 

the pages of his letter, he raises the flag of tolerance amongst men and their ideas. He 

was the first Bishop of Jerusalem61.  

 

 Jude Thaddeus - Even less is known about the little brother of James the 

younger, who was thus also Jesus’s cousin. He too wrote a brief letter, an exhortation 

addressed to the Christians so that they don’t fall into the trap of the doctrine of 

                                                           
55 C.f. Jn 1: 43 
56 C.f. Jn 6: 5 
57 C.f. Jn 6: 7 
58 Jn  14: 8 
59 C.f. Jn 1: 45-51 
60 C.f. Mt 9: 10-13 
61 C.f. Ga 2: 9-12; Acts 12: 17 
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Christian Gnosticism62. His letter recommends fidelity to the Apostles’ teachings 

concerning Jesus and a life led in coherence with one’s faith. 

 

 Simon the Zealous [so-named for his zeal for Jewish law, not because he 

belonged to the party of the Zealots – Translator’s note] - There is nothing said of him 

in the Gospels. He became indignant, as did the other nine Apostles, when the two 

brothers, John and James, requested the first places in the Kingdom63 .  

 

 Judas Iscariot, the traitor - It was not destiny, and certainly not Christ, who 

made Judas a traitor. He turned into one step-by-step. Jesus selected him with the hope 

that he could become a saint, just as all the others. Jesus prophesied the betrayal of 

Judas after the multiplication of the bread, almost as a loving warning or a life-saver so 

he could change his plans64. His attitude, after the unction in Bethania, was very hard 

and already held the seed of his betrayal of Jesus65. Jesus himself announced his 

impending perfidy66. He betrayed Jesus with the most sacred symbol of friendship - a 

kiss67. Even so, Jesus continued to call him “friend” (Mt 26:50). Judas became desperate 

and hung himself (Mt 27: 3-8). Matthew was chosen Apostle as a substitute for Judas 

(Acts 1: 15-26). 

 

 

 CONCLUSION 

 

 

 These were His intimates, His Apostles, His first foundations. With them He 

established His Kingdom and His Church. He chose them not because they were good or 

bad, but because He wished to. Love was the motive for His election. He chose them out 

of love. He chose them so they would take His love everywhere. 

 

 What did He give them in exchange? His friendship, His predilection, His love, 

His company, and His consolation, were their rewards here on Earth. Afterwards, He 

gave them eternal life. 

 

 Today, Jesus Christ continues to call other men and women to lend a hand in the 

beautiful and immense task of Redemption. There is so much to be done.  There is so 

much wheat to be harvested. There is a lack of generous, willing workers. Jesus asks for 

hands to take his seeds; He asks for mouths to announce His message; He asks for feet 

to take His Good News everywhere. 

                                                           
62 Those Gnostics established a complete separation between what is material and what is spiritual, 

maintaining that the true pneumatic, or spiritual, being could not be touched or affected by anything done 

by the flesh. This was very pessimistic and mistaken view, arising from Plato’s conception of things. 

Christianity, on the contrary, says that the flesh is not evil, because it is also permeated by the spirit; 

what’s more, it should be a reflection of the spirit. From this, it can be derived that we should respect and 

venerate our body. This does not mean exalting it or pampering, but we must not look down on it either. It 

is an instrument for the spirit’s communication. If the flesh or the body were evil, why would the Son of 

God have become man, become flesh?   
63 C.f. Mt 20: 20-24 
64 C.f. Jn 6: 70-71 
65 C.f. Jn 12: 4-6 
66 C.f. Jn 13: 2; 18-30 
67 C.f. Mt 26: 48-50 
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CHAPTER SEVEN 

Why Did Jesus Perform Miracles? 

 

 Jesus’s message and His personal style have left us with a weighty query; Who is 

Jesus? Nobody ever spoke as He did: He blew Pharisaic piety to pieces; He presented a 

concept of God that fit with the purest of Hebrew thinking, yet also surpassed it 

completely. His word is sublime, unique, and transcendental. But what guarantee does 

He give? What did Jesus do that gave Him the authority to speak in such a manner? If 

we open the Gospels, we’ll see that Jesus’s words are intimately bound to the 

exceptional actions that prove and illuminate what He said. These are the miracles. His 

miracles are unequivocal signs of the arrival of the Kingdom that He preaches. 

 

 His miracles are the guarantee and confirmation of His word and proclamation; 

what Jesus advocated, and what Jesus did, are inextricably bound together. As 

unmistakable signs of His Kingdom, they make apparent His dominion over all the 

beings of creation: spirits, men, and irrational beings. Before performing a miracle, 

Jesus asks for faith and humility. With miracles, Jesus seeks conversion and a return to 

God. 

 

1. The Characteristics of Jesus’s Miracles 

 

 The signs and miracles, as confirmation of Jesus’s message, cannot be taken 

separately from the message. 

 

 Jesus always carried out His miracles in the context of the Kingdom of God, 

seeking conversion. He reprimanded the cities of Capernaum, Chorazin and Bethsaida, 

because despite their having been witness to the miracles, they still have not repented 

(Mt 11: 20-24). 

  

 Jesus performed His miracles as signs of the arrival of the Kingdom. Outside of 

this context, He doesn’t carry out any miracles. When people asked Him to perform a 

miracle, as if it were a circus number, as occurred with Herod and even with His own 

people, He flatly refused (Mk 6: 5; Lk 23: 9). 

 

 Jesus carried out the miracles in His own Name. He did not perform them in the 

name of Yahweh, as did the prophets of the Old Testament. He said: “I say unto you; I 

order you”. 

 

 Jesus performed miracles with total simplicity and moved by love. There were 

no magic formulae, surgical interventions; no hypnotic processes or suggestion. He 

undertook the miracle because He was moved in His heart and He always acted within a 

religious context. The greatest of discretion always surrounded His miracle-making 

activity. It was never self-fulfilling. He never worked a miracle to dazzle the crowds. To 

the healed, He commanded silence. When people exalted Him, Jesus left (Jn 6: 15; Mk 

5:  39; Jn 11: 6). He never carried out punitive prodigies to overwhelm or exploit the 

fears of a superstitious people, as described in apocryphal writings.  

 

  Christ’s miracles also had an apologetic dimension, meaning, He carried them 

out as signs that His Father had sent Him. Nicodemus recognized Him in this way (Jn 3: 



Jesus Christ 46 Father Antonio Rivero, L.C.   

 46 

2). So did the man who had been blind since birth (Jn 9: 33). His deeds, then, were 

indeed proof of His Divine origin (Jn 5: 36). 

 

2 The Meaning of Jesus’s Miracles 

 

 Jesus, with His miracles, cures, and exorcisms, effectively aimed to destroy 

Satan’s dominion, one that subjugates man through sin, sickness and death; He thus 

established the Kingdom of God on Earth and in every heart. Jesus, with His miracles 

made manifest His omnipotence and Divinity, which are transformed into love for 

mankind.  

 

 In an attempt to summarize the theological meaning of the miracles, the 

following can be said: 

 

 They are signs holding religious content, and are bound to the presence of the 

Kingdom. 

 

 They are signs that contain soteriological content and manifest that God saves 

and is capable of saving throughout time. Jesus brings whole salvation (body and soul); 

salvation that is mainly spiritual and is eternal. 

 

 They are signs that hold Christological meaning: Jesus is the original miracle 

from which all others derive. 

 

 They are signs containing Trinitarian content: the origin and root of the miracles 

is the union between Christ and His Father, in the Holy Spirit. 

 

 They are signs that have scatological meaning; they state a reality that is still 

hidden: the triumph of God and the transformation of nature in obedience to God’s will. 

 

3. Jesus’s Miracles and History  

 

 Some will freely admit the historicity of Christ’s message, but not His miracles. 

Let us answer them. 

 

 The narration of miracles in the Gospels does not constitute an optional appendix 

to the Bible. In point of fact, in the Gospel according to Saint Mark, if we dispense with 

the account of Christ’s Passion, Christ’s miracles still make up 47% of His Gospel. 

According to Trilling, “Miracle-reporting occupies such an extensive place in the 

Gospels that it would be impossible for all of them to have been invented afterwards 

and then attributed to Jesus” 68.  

 

 What’s more, the miracles appear closely tied to Jesus’s message. Both 

preaching and miracles appear as signs of the coming of the Kingdom: they have the 

same intention and respond to the same logic. 

  

                                                           
68 Trilling,W.: Jesús y los problemas de su historicidad. Barcelona, 1975, p.121. 
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Another important fact is that many of Jesus’s miracles had a public character. 

We are not dealing in rumors here, these are miracles performed in front of all of Israel, 

such as the multiplication of the bread (Jn 6), or the resurrection of Lazarus, 

corroborated by the Jews of Jerusalem (Jn 12: 18). 

  

 The Gospels were written when Jesus’s contemporaries were still alive. They 

could have denied the miracles, or declared them false. In fact, nobody, not even Jesus’s 

enemies, have denied that Jesus carried out these prodigies. The Pharisees, unable to 

deny the facts, attributed His miracles to the power of the devil (Mt 12: 25-27). It is 

interesting to note that a Jewish tradition that appears in the Babylonian Talmud also 

refers to Christ’s miracles, attributing them to magic. 

 

 The historicity of Christ’s miracles is guaranteed not only by the fact that they 

appear in all of the sources to the Gospels, but also because if they are compared with 

Hellenic accounts of miracles, there is a gross difference between them. Common to 

both is the structure of the account: conveying the disease, requesting a cure, and 

thanksgiving. Unlike the Hellenic accounts, Christ’s miracles are sober; no magic, no 

outrageous stunts, and always in the context of prayer. 

 

 The fact that a particular miracle is narrated, albeit with some differences 

amongst the Evangelists, vouches for the historicity of the event, since there is 

consistent agreement in the fundamental ideas. Any differences arise from the personal 

writing style of the Evangelists, and each one’s specific objective depending on who 

their destined reading audience. Here are some examples: 

 

 * Matthew narrates the essence of the miracles and leaves aside the details, 

the anecdotal: his interest is focused on Jesus Christ. He describes the miracles to teach 

Jesus’s doctrine, to guide us in how to follow Him. Miracles are an excellent means for 

showing the fulfillment of the promises made in the Old Testament, and for teaching 

what the Christian’s position should be, how we should believe and have hope. Jesus’s 

coming and His deeds proclaim that Jesus is the promised Messiah and that we should 

follow Him. 

 

 * Mark describes the miracles, adding picturesque details that would seem 

to be of but secondary importance: he gives the name of the person who has been cured 

(Mk 10: 46) and his first reactions. The miracles are signs of Jesus’s great 

distinctiveness and authority. After describing the miracles performed, Saint Mark 

follows up by recounting the admiration of the witnesses to the event, describing their 

reaction of fear, praise, or worship (Mk 1: 27; 2: 12; 4: 41; 5: 14; 14: 20, 22; 7: 37). 

Jesus’s words and powerful deed go together, destroying the power of the Evil One and 

declaring the Kingdom of God. Saint Mark’s silence about Christ - the hiding of Jesus 

Christ’s mystery - has a concrete finality: to protect Jesus’s religious Messianism from 

detractors who would turn it into a political messianism. 

 

 * Luke interprets the miracles, in accordance with his theology, as the 

merciful presence of God in Jesus Christ. Miracles are cause for praise and glory (Lk 18: 

43; 23: 47). For Saint Luke, miracles are crucial in that they show that salvation is 

happening now, during Jesus’s time, which is the time of grace. The healing force is in 

Jesus Himself. 
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 * John describes only a few miracles, seven altogether. Each miracle has a 

deep meaning: the healing of the paralytic gives John the opportunity to show how Jesus 

acts as His Father does (Jn 5: 17); the multiplication of the bread is the chance to state 

that Jesus is the true Bread of life (Jn 6: 35); the healing of the blind man is to present 

Jesus as the Light of the world (Jn 9: 57); the resurrection of Lazarus, is to point up that 

Jesus is the Resurrection and the Life (Jn 11: 25). The miracles that Jesus performs 

illustrate His Being. Because of all this, those who do not accept the miracles are guilty 

(Jn 10: 37; 15: 24). The miracles are not important of themselves just because they are 

marvelous events; their importance lies in their deep meaning: they testify to the fact 

that the Father has sent Him (Jn 5:36), they are the manifestation of the action shared 

between Jesus and His Father (Jn 10: 30; 14: 11). 

  

 It must not be misconstrued that Christ’s miracles are ambiguous and that faith 

alone can permit us to discern: God’s deeds are not ambiguous, only man’s heart is. 

Christ says so clearly: “…even If you do not believe me, believe the works…”  (Jn 10: 

38) 

 

CONCLUSION  

 

 

 The simplest Christians have a great capacity for understanding the presence of 

God in their history (c.f. Mt 11: 25). They turn to Him frequently and experience His 

assistance. This is a true Christian experience. If it should happen that psychological 

disturbances and fraudulent apparent miracles are involved, the Church itself, as Mother 

and Teacher, will lovingly orient her children, so that they do not fall into excesses. The 

Holy Mother Church will also step in to explain, when necessary, to whomever lets 

themselves be taken over by an exacerbated rationalism which would deny all 

supernatural occurrences that are not proven and ratified, so that they may learn to open 

themselves with faith to the action of God who operates, not in defiance of physical 

laws, but beyond the boundaries of physical laws. 
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CHAPTER EIGHT 

Jesus Before Sin and Sinners 

 

 We have seen the external aspects of Jesus’s personality. The time has now come 

to enter into the depths of His Heart. If Jesus Christ has come for anybody in particular, 

it is for the sinners, for all of us who have felt the gashes in our human nature, damaged 

by original sin. The Liturgy of the Paschal Proclamation on the Vigil of Holy Saturday 

acclaims: “O happy fault that merited having such and so great a Redeemer!” (C.f. 

Paschal Proclamation from the Missale Romanum 1970. Retrieved July 19, 2006 from 

http://www.catholic.org/frz/Images_Liturgy/EASTER/exsultet.htm). Jesus Christ did 

hate sin, but He sought and loved the sinner with great mercy because He came to save 

what was lost. Nobody should feel excluded from His merciful Heart. 

 

 Jesus Christ came to save sinners. That was the mission entrusted to Him by the 

Father since the moment of His Incarnation. The crux of His life was the battle against 

radical evil, sin, which is the only thing that distances us from God and impedes our 

communion with Him. Nobody understood better than Jesus did the iniquity of sin as an 

offense against God’s greatness and love. 

  

1. Jesus and Sinners 

 

 What was Jesus’s stance in the face of moral wrong, sin, and sinners?   

 

 Jesus-sin: these are two diametrically opposed words, contradictory. More 

contrary than black and white, peace and violence, life and death. Sin is the antithesis to 

the idea of God. God is strength; sin is not another force, but is weakness. God is unity, 

sin is dispersion. God is alliance, sin is rupture. God is depth, sin is frivolity. God is 

eternal; sin is selling-out to that which is provisional and fugitive. 

 

 Nevertheless, sin was a fundamental thing in Jesus’s life. He probably would not 

have become Man were it not for sin; the battle against evil, which blocked the arrival 

of the Kingdom, was the central task of His life on Earth. Jesus had no sin whatsoever. 

Yet, nobody else understood as well as He the gravity of sin; as the Father’s Son, He 

could correctly measure what an offense to His love is. 

 

 This is why we should know Jesus’s stance in the face of sin and sinners: we 

must be aware of what He deemed as sin, and which sins He regarded as the most grave 

and dangerous. We shall also see how He always endeavored to get sinners to extract 

themselves from sin.    

 

 Let us begin by stating that in the Biblical world, sin was never a violation of a 

taboo, as was typical of primitive tribes. Preaching by the prophets led the Jewish 

people towards a vision of sin as something that radically perverts human personality, 

because it implies disobedience, an insubordination involving man’s intelligence and 

will against God Himself in Person, and not just against an abstract fatum. 

   

 The Hebrew and Greek words used in the Bible to refer to sin accentuate this 

voluntary and personal characteristic of the term. In Hebrew, the word is jatá, which 

means to “not reach a goal, not achieve what is sought, not measure up, step falsely” 

http://www.catholic.org/frz/Images_Liturgy/EASTER/exsultet.htm
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and in the moral sense to “offend, break an ethical norm, infringe on certain rights, 

stray from the straight and narrow”. The version of the LXX usually translates the 

Hebrew jatá for the Greek transliterations amartia and  amartano which also mean to 

“miss or fall short of the mark, or be deprived of something”. 

 

 This idea of rupture is accentuated by the prophets who consistently see sin as 

the refusal to obey an order or follow a calling. In Amos, sin is lack of gratitude; in 

Isaiah, pride; in Jeremiah; the falsity hidden inside the heart; in Ezekiel, open rebellion. 

In every case, sin is the breaking of ties, the violation of an alliance, and the betrayal of 

a friendship. Every time one sins, one repeats Adam’s experience, hiding away from 

God. 

 

 In view of all of this, it can be understood that God takes sin so dramatically, not 

just as the mere violation of a law, but as friendship betrayed, love counterfeited. This is 

why when the Decalogue was written down, Yahweh uses this terrible term for His 

transgressors: those who hate Me; and refers to those who keep His commandments as 

those who love Me (C.f. Ex 20: 5-6) 

  

 What did sin mean in Jesus’s day? 

 

 For the community of monks at Qumran who fled to the desert, the world was 

putrid; for this reason they spent their days in purification with baptisms, ablutions and 

prayer. The Pharisees drew themselves apart, considered themselves pure… the others 

were the sinners. (C.f. Ezra 10: 11) 

  

 To Jesus not everything was sin and sin alone. His goals were positive and 

luminous, but He knew fully well that it is not enough for man to want something in 

order to be saved. He knew He had come into the world to save man from sin. He 

invites each of us to convert: without this we cannot enter into the Kingdom of God 

(C.f. Mt 3: 2; Mk 1: 15). This is a Kingdom that can be built only after the structures of 

evil have been destroyed and their rubble cleared away. One might even say that Jesus 

exaggerated His interest in sinners when He affirmed with daring paradox that He did 

not come to call the righteous but the sinners (Mt 9: 13); or when He presented Himself 

as the Physician concerned only for the unwell souls (Mk 2: 17). His interest is such that 

He would be accused of consorting with Publicans and sinners (Mt 9: 12) and of 

associating with women who have led a scandalous life (C.f. Lk 7: 36-42). 

 

 He Himself would summarize the meaning of His life at the Last Supper 

declaring that His blood would be shed for the forgiveness of sins (c.f. Mt 26:27) and, 

after His Death, He would ask His Apostles to continue His work preaching to all the 

nations repentance for the forgiveness of sins (C.f. Lk 24: 44-48).  

 

 What did sin mean to Jesus then? 

 

 It was not just the literal transgression of a law, as it was for the Scribes and 

Pharisees, who remained on a secondary level and forgot the main idea (C.f. Mt 23: 23-

24). Jesus saw that sin is born inside a person (C.f. Mt 15: 10-20); thus the need for the 

circumcision of the heart as Jeremiah picturesquely referred to it (4: 4). To Jesus, sin is a 

slavery through which man falls into Satan’s power (C.f. Lk 22:3); He knew that Satan 
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himself searches for his chosen ones to sift them as wheat (C.f. Lk 22: 31). Jesus knew 

that there is always a false valuation of things underlying sin, because the human heart is 

inclined to be dragged into immediacy and the satisfaction of the senses69. Thus, to 

Jesus sin is indifference to God, disdain for others; in other words it is an offense to God 

and to our neighbor.  

  

 In Jesus’s eyes, what are the greatest sins? 

 

 The first is religious hypocrisy, particularly when religious trappings and 

appearances are used to cover up other kinds of human interests (C.f. Mt 23), but 

trample on justice, mercy and fidelity.  

  

 Another very grave sin is the scorning of His message or the snubbing of His 

invitation (C.f. Lk 14: 15-24). Those who hear His message and do not heed it will be 

judged most severely (C.f. Mt 10: 15; 21: 31) 

  

The scandal of causing one of the little ones to sin is of utmost importance (C.f. 

Mt 18: 6, 7; Lk 17: 1-3). 

 

 The sin of arrogance (C.f. Lk 18: 9-14); 

 

 The sin of ingratitude (C.f. Lk 17: 11-19); 

 

 The sin of attachment to material things (C.f. Mt 19: 16-26). 

  

 All sins that oppose love for our neighbor are grave in Jesus’s eyes: 'Depart 

from me, you accursed, into the eternal fire prepared for the devil and his angels. For 

I was hungry and you gave me no food… And these will go off to eternal punishment, 

but the righteous to eternal life." (Mt 25: 41-46) 

  

 Not only are sins of action (thought, word, or deed) grave, but so are the sins of 

omission. Suffice it to remember the Parable of the Talents in which one of the useless 

servants is condemned to the darkness outside because he had not brought his talent to 

fruition (C.f. Mt 25: 30). 

  

 It is not that Jesus did not condemn the sins of idolatry, blasphemy or adultery; 

these were already the object of the diatribe of the doctors of the Law. Jesus wished to 

lay emphasis on other sins that were not pondered seriously. He even exacted pureness 

of heart, thought and desire (Mt 5: 27-29). 

 

 What of the unpardonable sin? This is the sin of blasphemy against the Holy 

Spirit (C.f. Mt 12: 30-32). Maximiliano García Cordero stated that this sin against the 

Holy Spirit is “not a concrete sin, as is a transgression from a specific Divine precept, 

but rather a permanent attitude of defiance to Divine grace”. That closing-off of 

oneself to God, the rejection of His work and His message makes repentance 

impossible, and so, God’s forgiveness too.  

 
                                                           
69 It is enough to remember the Parable of the Prodigal Son (Lk 15) or of the discourteous guests to 

the Great Banquet (Lk 14: 15-24). 
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2. Jesus and Sinners 

 

 How did Jesus treat sinners? Jesus distinguishes perfectly well between sin and 

sinner. With sin, Jesus is demanding and uncompromising. With the sinner, He is tender 

and merciful. In every sinner, He sees a son of God gone astray. His words get softer, 

the tone of His voice becomes gentler; He runs to forgive before the sinner even gives 

definite signs of repentance 

 

 What did Jesus do with sinners? He gave them His special dedication (C.f. Lk 4: 

18, 19; 7: 22, 23; Mt 15: 24; 9: 35, 36; Mk 2: 17), whether they were rich (Publicans) or 

poor. He tended to them with meaningful gestures: He ate with them. To eat with 

someone was a special sign of mutual communion. He ate with them to draw them 

closer to the Banquet of God. Jesus first loves the sinner, and then He invites him to 

convert. 

 

 Jesus clarified His posture with three reasons: 

 

 * All men sin: so all must be taken in (C.f. Jn 8: 7). 

 

 * He is the Incarnation of God’s mercy. God is God for everyone (C.f. Mt 5: 45). 

 

 * Sinners must be received so that they can be saved (Lk 19: 10). 

  

 But Jesus’s attitude before sinners hides much more: 

 

 Every one of us must recognize himself as a needful sinner so that He might 

approach and bring us salvation (C.f. Mt 9: 13). 

 

 He bore no resentment against the powerful, did not discriminate against them; 

His sole interest was in the needy, and in this light we must understand His inclination 

to tend to all those in need. 

 

 Jesus approached the sinner, but He did not tolerate the misdeed. He recognized 

that sins must not be accepted (C.f. Jn 8: 11); for this reason He always invited the 

sinner to conversion. 

 

 Jesus did not then prefer some people to others: He had come for the one who 

was lost. His objective was the person to be saved, whoever that may happen to be (C.f. 

Lk 7: 50). 

 

 The apex of Jesus’s posture before sinners is His Death (C.f. Mt 26: 28; Lk 23: 

34). We will deal with this point in a later section. 

  

Although Jesus always lovingly sought sinners and although many of them 

opened up to His salvific Rays, Jesus’s love did not always triumph. He failed with 

many because they closed themselves to His love, and to His forgiveness. Think of 

Judas and the Pharisees. He would fail with His own beloved City of Jerusalem: “As He 

drew near, He saw the city and wept over it, saying, "If this day you only knew what 

makes for peace--but now it is hidden from your eyes...” (Lk 19: 41-44) 
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 When we read some of the harsh words of Jesus’s, such as, “If your hand or 

foot causes you to sin, cut it off and throw it away. It is better for you to enter into life 

maimed or crippled than with two hands or two feet to be thrown into eternal fire” 

(Mt 18: 8), we are forced to stop and think about something of grave importance: the 

possibility of total failure, definitive and irreversible, called hell. If Jesus was stern and 

preached conversion, it is because He wants us to avoid such a terrible failure. Hell is 

the true threat to man, it destroys soul and body (C.f. Mt 10: 28). Jesus, truly, is not a 

God with hell at the ready, or neurotic about the Gehenna, but He did not cease to gaze 

with terror at that horrifying possibility which each of us faces. [Gehenna is a Hebrew 

term denoting hell – the abode of the damned, the place of torments. – Translator’s 

note] He believes in Hell and He would be fooling us if He didn’t warn us of that 

terrifying risk. That is why He clearly said that for whomever chooses not to embrace 

the life that He brings, does not keep the Commandments, and dies without repentance, 

there awaits the most total and radical of failures. A failure, the center of which is the 

eternal distancing from God for having rejected Him; an ontological cataclysm for 

whomever, having been loved by God to the point of being called His child in Christ, 

obstinately rejects that love and thus his or her self-fulfillment. 

 

 One thing must be perfectly clear: Jesus is not the One Who condemns; He is the 

One Who saves. He came to bring light and not just to anathematize darkness. That is 

why He doesn’t like it for men to live obsessed by if they will be saved or how many 

will be saved. But He does want us to dedicate our lives to being saved, our only 

important, urgent, personal business; if we lose that business, we have lost everything. 

He also invites us unceasingly to have hope: He gives us all of the means necessary for 

that ultimate human self-fulfillment dreamt of and beloved of God, our eternal 

salvation. If we want to win an argument, a lawsuit or get a job, or clinch a business 

deal… we move heaven and earth, a million errands are run and we are willing to work 

into the wee hours of the night. But to reach eternal life and save our soul, what do we 

do? Some people live as if death, the final judgment, Heaven and hell and were just 

quaint fables and not the unavoidable eternal truths revealed by God which we have no 

choice but to believe. 

 

 The word that best summarizes Jesus’s attitude before sinners is mercy. To the 

Greco-Latin world before Christ’s coming, compassion was a defect and a sickness of 

the soul. The philosopher Seneca, for example, says that pity is a vice proper to old 

women and wretched females. This failing of a weak nature, concludes Seneca, does not 

befall the wise man. 70 Christ had to come down from Heaven to shout at us that mercy 

is the most sublime gesture of charity. What’s more, mercy has a name: Jesus Christ. 

God Incarnate became mercy and forgiveness.  

 

3. What of Ourselves Before Sin and Sinners? 

 

 It is a good idea that we review what sin is and what its manifestations are, so 

that every day we banish sin from our life. Sin has always been and always will be the 

worst misfortune that can come to pass in our life.  

 

                                                           
70 C.f. Seneca, De Clementia, II, 4-5 
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 Sin exists. It is a reality that wells up from inside a person’s heart, instigated by 

Satan making use of his wiles and our own disordered passions. It is not human error, 

heedlessness or frailty. It is, rather, the denial of all dependence, the obstinacy of 

remaining within oneself, deciding for oneself. It is the decision to secure for oneself 

one’s own happiness, to find self-fulfillment without interferences, and consequently the 

rejection of establishing with God and with others a relationship of love. Sin is 

exaggerated egoism. It is to prefer oneself to all else, to put oneself before God and 

others. It is to upset the order set by God, and place other idols, other interests and 

oneself in the place of God. 

 

 We have all sinned, with the exception of Jesus and His Most Holy Mother. 

 

 What are the sins? 

 

 There is the original sin which our first parents, Adam and Eve committed. 

Adam, the head of all humanity, transmits this sin to every man, as the father of all 

humanity, and as such all of his descendents contract it 

 

 There is actual or personal sin which is that which is voluntarily committed by 

one who has use of reason. Such a sin can be committed in four ways: by thought, word, 

deed and omission. And all of this can be against God, our fellow man or ourselves. 

Personal sin can be either mortal or venial. 

  

 Mortal sin is disobedience to a law of God in grave matter, committed with the 

full awareness of mind and the deliberate consenting to our own will. What is grave 

matter? Denying or doubting the existence of God; denying a truth of faith defined by 

the Church; blaspheming against God, the Virgin or the Saints; not participating in Mass 

without any grave reason; treating one’s own parents or superiors in a gravely offensive 

manner; killing a person or seriously injuring him; procuring an abortion; committing 

impure acts consciously or deliberately; impeding conception with artificial methods; 

having serious omissions in the fulfillment of one’s own duties; receiving a sacrament 

while in a state of mortal sin; becoming severely inebriated or drugged in a serious way; 

in confession, silencing a grave sin out of a sense of shame; causing scandal to one’s 

fellow man with serious actions or attitudes. 

  

What effects does mortal sin produce in the soul? It slays a life of grace in the 

soul, which means, it breaks our soul’s vital relationship with God; it separates God 

from our soul; it causes us to lose the merit of the good deeds which we do perform; it 

makes the soul worthy of Hell; it closes the gates of Heaven to us. 

 

 How is this mortal sin forgiven? Mortal sin is forgiven with a good confession; 

or with a perfect act of contrition together with the intention to confess. 

  

Venial sin is disobedience to Divine law in matter of lightness; it may also apply 

to a grave matter, but when the deed is performed without full knowledge and consent. 

What effects does venial sin have? It cools our love of God; it makes our relationship 

with Him only lukewarm; it deprives the soul of many graces that it would have 

received from God if it had not sinned; it disposes us to mortal sin; it makes the soul 

worthy of temporary punishments which must be expiated in this life or in purgatory. 



Jesus Christ 55 Father Antonio Rivero, L.C.   

 55 

Venial sin is erased with repentance, good works (prayer, mass, communion, alms, and 

works of mercy). 

 

 Capital sins number seven and are so called because they are like the ringleaders 

heading up and giving rise to other sins. The capital sins are the following: Vainglory- 

an exaggerated sense of esteem for oneself, one’s things and qualities, accompanied by 

disdain of others; Covetousness – an inordinate desire for money and properties; Lust - 

an immoderate appetite and use of sexual pleasure; Anger – an unwarranted impulse to 

react against somebody or something which causes suffering or contrariety; Sloth – a 

lack of will in the fulfillment of one’s duties and an excessive use of rest; Envy -  a 

feeling of sadness or pain over the good that has come to one’s neieghbor, considering it 

an evil unto oneself; Gluttony – the excessive search for pleasure found in eating and 

drinking.  

 

 There are also the sins that cry out to Heaven: voluntary homicide, impure sin 

against nature (homosexuality), oppression of the poor, unfair pay to workers. 

 

 Lastly, there is the sin against the Holy Spirit: to despair of salvation, to boast of 

being saved without merit, to fight against the known truth, to envy others’ graces, to 

persist in committing sin, impenitence at the hour of one’s death. 
  

CONCLUSION 

 

 Summarizing the above: 

 

 We must loathe sin, ban it from our life, and fight against every type of evil in 

our heart.  

 

 We must renounce sin, denounce it from every pulpit, with energy and respect, 

and announce the Good News of grace. 

 

 We must also pray for sinners, understand them, not judge them, and try to help 

them so that they return to God and to the sources of God’s mercy. Never should we 

condemn them. 

 

 We must not stray from God our Father’s house. In His house we shall find light, 

warmth, security, happiness, and love. Outside God’s house we meet up with darkness, 

coldness, insecurity, indifference to others, and sadness. If you don’t believe this, just 

ask that Prodigal Son of the Gospel (C.f. Lk 15: 11ss). When we have the misfortune of 

straying, we can still go back, repent and embrace God Who always leaves the door to 

His Heart open to all.  
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 CHAPTER NINE 

Jesus Before His Friends  

 

 What man or woman has not had the experience of friendship in his or her life? 

Friendship is a beautiful human experience, enriching, humanizing and worthy of the 

greatest praise. If Christ were true Man, would He have wanted to deprive Himself of 

this noble experience in His lifetime? 

 

 Friendship is a valued asset for humans and one of the highest of God’s gifts. 

God presents Himself as the friend of men: He sealed an alliance of friendship with 

Abraham71, Moses72, and the prophets73. From the Gospels we know that Jesus gave a 

Face of flesh to this friendship with God by becoming the friend of men74. It is 

nonetheless evident that as true Man, He did have special friends and lived the 

gratifying experience of friendship. 

  

1. What Is Friendship? 

 

 The world we live in is needy of friendship. We have progressed in so many 

things; we live in such a rush and are so busy that, in the end, we forget what is most 

important. Noise and speed are devouring the dialogue between humans and 

increasingly; so we end up with more acquaintances and fewer friends.  

 

 The Greek philosopher Socrates assured that he preferred a friend over all the 

treasures of King Darius. For the Latin poet Horace, a friend was half of his soul. Saint 

Augustine did not hesitate to state that the only thing that can console us in human 

society so replete with travails and errors is an unpretentious faith and the love 

professed between true friends. The Spanish essayist Ortega y Gasset wrote that a 

friendship delicately chiseled, tended to as one tends to a work of art is the pinnacle of 

the universe. And Christ Himself, did He not say, as a supreme compliment and 

expression of affection towards His Apostles, that they were His friends since He had 

revealed to them everything He had heard from His Father75? 

  

 Friendship, while important and marvelous, is nonetheless somewhat difficult, 

rare and delicate. Difficult, because it is not an easily-found currency on any street-

corner and must be sought passionately as a treasure. Rare because friendship does not 

abound: one can have many pals, scores of comrades, but never lots of friends. Delicate, 

because friendship can only be born in certain environments, and requires special care to 

cultivate it, along with meticulous attention so that it can grow and never become 

degraded.  

 

 What is friendship? Is it simply fondness, companionship, good-fellowship? 

Friendship is one of the highest facets of love. Aristotle defined friendship as wanting 

and procuring the friend’s good for the sake of the friend himself. Laín Entralgo defined 

                                                           
71 Gen 18: 17; Is 41: 8 
72 Ex 33: 11 
73 Amos 3: 7 
74 Tit 3,: 4 
75 Jn 15: 15 
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it thus: “Living communication between two people, in which, for their mutual good, 

human nature is fulfilled and perfected”. 

 

 Therefore, in friendship, both give what they have, what they do, and above all, 

what they are. This entails that each renounce his egoism, and add together their two 

generosities. True friendship consists of letting the friend be what he is and wants to be, 

delicately helping him become what he should be.   

 

 Six pillars uphold true friendship, according to Martín Descalzo76:  

 

 * Respect for what the friend is and how he is; 

* Frankness, which is half-way between simple familiarity and an absurd 

boldness. Frankness as shared confidence or spiritual intimacy; 

 * Generosity as the gift of oneself, not as buying the friend off with gifts. 

 * The acceptance of mistakes; 

 * Imagination to overcome tedium and render the friendship fruitful; 

* Openness.  

  

 How does it feel to lose a friend? I shall leave it to Saint Augustine to recount his 

experience upon the death of his intimate friend: “I would sigh, and cry and was 

disquieted, finding no rest, nor council. My soul was broken and bleeding, as if 

rebelling against entering within myself, and I could not find where to place it. Neither 

in pleasant forests, nor in games and songs, nor in aromatic places, nor splendid 

banquets, nor in the pleasures of the bed and home, not even in books or verses could I 

find rest. Everything caused a sense of horror in me, even light itself; and everything 

unrelated to him- apart from the wailing and crying, because only in this did I find any 

rest - seemed unbearable and hateful to me”. 

 

 I conclude this section with a Biblical reference: “A faithful friend is a sturdy 

shelter; he who finds one finds a treasure. A faithful friend is beyond price, no sum 

can balance his worth. A faithful friend is a life-saving remedy, such as he who fears 

God finds; for he who fears God behaves accordingly, and his friend will be like 

himself” (Si 6: 14-17). 

 

2. Jesus Experienced Friendship 

 

 It’s true that Jesus loves all equally, independently of our social, economic or 

national condition77. He even loves His enemies78. And He loves them even unto His 

death. And His love for every man is not a transitory sentiment, nor an external 

expression of affected fondness. His love is one of charity, enclosing the following rich 

and valuable characteristics: 

 

He addressed others with an open heart, without isolating Himself or avoiding 

contact; He reached out to encounter all those He loved (C.f. Mt 11: 28).  

 

He cured, consoled, forgave, fed, and found a way to let his intimate friends rest. 

                                                           
76 José Luis Martín Descalzo, Razones para el amor. Biblioteca Básica del Creyente, p. 61-62 
77 C.f. Mt 28: 19 
78 C.f. Mt 23: 37 
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 He commiserated with the needy (C.f. Mt 9: 36). 

 

He didn’t argue with His friends; He corrected them, but He did not clash with 

them in hurtful arguments (C.f. Mt 20: 20-28). 

  

 He rejoiced with them in their happy moments (C.f. Lk 10: 21).  

  

 He rejected their intentions when these are off-the-track (C.f. Mt 16: 23). 

 

He wanted nothing from men; He did not give in order to receive. And when 

once He sought consolation in His agony, He did not receive any (C.f. Mt 26: 

40). 

 

He felt misunderstood by them, but it was part of His Cross; the Holy Spirit had 

not yet come to enlighten their understanding (C.f. Jn 12: 24). 

 

 He loved them supernaturally, not for their human merits (C.f. Jn 13: 14). 

 

But He also kept a certain distance between His friends and Himself; His world 

went so much beyond theirs (C.f. Jn 2: 25). 

 

 Has the world ever seen anyone who loved mankind as much as Jesus? 

 

 What I have just stated is true: Jesus loves all men and considers them His 

friends. It is also true that He had special friends. Let us open the Gospel. 

  

 He had a special relationship with John, the beloved Apostle79. In this friendship 

we discover that Jesus shared with someone, in a special way, His innermost, reserved 

experiences. It was an intimate friendship, made manifest in the Gospel written by Saint 

John. You can hear the beat of Jesus’s Heart; we discover the depth of God in St. John’s 

Gospel. That is why John is symbolized by an eagle: he flew to great heights, to the 

zenith of God. 

 

 He also had a special relationship with three Apostles: Peter, James, and John. In 

their friendship we discover that He sought their company in order to share special 

moments, be they happy, as in the Transfiguration80, or sad, as in Gethsemane81. He 

shared friendship. 

  

Who does not remember the special relationship He had with the three brothers 

and sisters of Bethania, Lazarus, Martha, and Mary? 82 We discover that Jesus’s 

friendship corresponds to that offered Him. His was a thankful friendship. Bethania is 

one of those spots where Jesus could rest and open His Heart as a friend. There, Christ 

always found an open door; He had the key to get in. He felt comfortable amongst dear 

people who esteemed Him. 

   

                                                           
79 C.f. Jn 13: 25-26 
80 C.f. Mt 17: 1-13 
81 C.f. Mt 26: 37 
82 C.f. Lk 10: 38-42 
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 Christ certainly did have friends. He would not have been totally Man if He had 

missed out on this so very human facet. He had friends from all walks of life. They 

ranged from personages who enjoyed great social prestige, such as Nicodemus or Joseph 

of Arimathea, to blind beggars, such as Bartimaeus. In most towns and cities, He came 

across people who liked Him and who felt the warmth of the Teacher’s affection in 

return; friends not always mentioned by name in the Gospel, but whose existence is 

clearly perceived.  

 

 What good is prosperity, the Latin orator Cicero would exclaim, if it cannot be 

shared with one’s friends? How could we weather adversity or trials without a person by 

our side who suffers and shares with us in our mishap? I quote Saint Ambrose: “It 

surely is a great consolation in this life to have a friend to whom we may open our 

heart, reveal our own intimacy and manifest the travails of our soul; it is a great relief 

to have a faithful friend who rejoices with you in prosperity, shares in your pain in 

adversity, and upholds you in difficult times” (Saint Ambrose, On the offices of 

Ministers, 3, 134). 

  

 Jesus then did have time for friendship and rest. The Man that He was would tire 

of His fatigues and apostolic forays. The scorn, indifference, and calumnies of those 

who did not love Him would burn into His soul. At the same time, He would need to 

expand His Heart, His secrets, and His hopes. “He would let all the softness of His 

Heart escape; He would open His soul completely and from it, as if an invisible vapor, 

the most delicate perfume would sprinkle forth, the perfume of a beautiful soul, a 

generous and noble Heart” (Saint Bernard, Commentary on the Song of Songs, 31, 7).  

 

3. What Is Needed To Be a Friend of Christ? 

 

 We ought to ask ourselves what the requisites are in order to enter into the circle 

of Jesus’s friends.  

 

 Jesus Christ answers us in the Gospel: “You are my friends, if you do what I 

command you” (Jn 15: 14). And what He commanded us was to love one another, as He 

has loved us83. He has commanded us to pray and be vigilant84. He has commanded us 

to be meek and humble at heart85. He has commanded us to be perfect as His heavenly 

Father is perfect86. He has commanded us to take His yoke upon ourselves87. And we 

could go on like this with the entire Gospel. There we find what He has commanded us. 

If we carry it out, we will be His friends. 

 

 Thus, it is not enough to profess a feeling of love and emotions in order to be a 

friend of Jesus. We must love Jesus with a love of total surrender, sacrifice, faithfulness. 

With a love made action. Actions are love and not good reasons. 

 

                                                           
83 C.f. Jn 13: 34 
84 C.f. Lk 21: 36  
85 C.f. Mt 11: 29 
86 C.f. Mt 5: 48 
87 C.f. Mt 11: 29 
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 Jesus does not want fair-weather friends who are with Him until the bread is 

broken, but who abandon Him and flee when the shadow of the Cross draws near88. 

Jesus does not want friends who take advantage of Him to get the best places in 

Heaven89. 

  

Jesus wants friends who are humble, peaceful, with a soul that is pure and free of 

sensual ties. Jesus will only approach friends such as those with His Divine Heart. 

   

 We must love all people through Jesus. And Jesus must be loved for Himself. 

Only Jesus Christ is owed total love, because He has proven that He is the only entirely 

good, wholly faithful friend we have. 

  

 

CONCLUSION  

 

 

 Without Jesus, what can we give the world? Life without the friendship of Jesus 

is a horrendous hell. Life in loving friendship with Jesus Christ is a paradise full of 

delights. “If Jesus is with you, no spiritual enemy can harm you nor defeat you. 

Whoever finds Jesus, His friendship and teaching, comes upon the richest of treasures. 

The greatest of all goods. Whoever loses Jesus and His friendship, suffers the most 

terrible and immense of losses. He loses more than if he had lost the entire universe. 

The person who lives in good friendship with Jesus is wealthy. But the one who does not 

live in friendship with Jesus is a pauper and lives in misery. Knowing how to live in 

good friendship with Jesus is a veritable science and great art. If you are humble and 

peaceful, Jesus will be with you. If you are pious and patient, Jesus will live with 

you…You can easily make Jesus withdraw, and drive Him away, thus losing His grace 

and friendship, if you live in abandonment to your sensuality and give excessive 

importance to material things and all  that which is of the world. (Thomas à Kempis, 

Imitation of Christ, II, 8). 

                                                           
88 C.f. Mk 14: 50 
89 C.f. Mt 20: 20-28 
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CHAPTER TEN 

Jesus In the Face of His Enemies  

 

 When you read the Gospel, you may find it odd that some people bore enmity 

and a disliking against Jesus. If Jesus is goodness, meekness, understanding, of open-

heart, how can people not like Him? It is incomprehensible that He had enemies. This 

must be the doing of the great Enemy who makes use of some so as to eliminate Jesus 

Christ, Who is the Light, the Way, the Truth and the Life. All of the powers of evil 

pounced on the Just. Envy, hate, arrogance, lies, and falsity banded together to destroy 

the Saint. Why? Who won in this struggle? 

  

 During His earthly life, Jesus came upon people who did not wish to accept His 

salvific mission. The posture He adopted before them was to convert them and attract 

them to His Divine Heart, sometimes with soft words, other times, with exigency; at 

times He preferred a respectful silence; but on other occasions, he opted for a shrewd, 

intelligent sentence. He was unable to conquer all for His Father, because He respected 

their freedom. But He came to save everyone. 

  

1. Who Considered Jesus As Their Enemy? 

 

 We must clarify one thing right off: Jesus did not consider anyone as His enemy. 

He loved everyone and for all He shed His precious Blood. It is they, those who did not 

accept Him, who considered Him as their enemy. Who were they? 

 

 In religious circles, He was considered an enemy and a danger by the majority of 

Scribes, Pharisees and high priests (although not by all) because He arrogated to 

Himself the authority to bring the Law to its fullness, because He rejected certain 

interpretations made by them, because He unmasked the legalism and hypocrisy in their 

relationship with God and men. Suffice it to read Chapter 23 of Saint Mark to realize all 

this. Christ’s accusations were not against the Pharisees per se, as heirs to the prophets, 

nor against their doctrine, which was truly elevated, but against their hypocritical 

attitudes and against the external formalities to which they had reduced religion.  

 

Monsignor Juan Straubinger, commenting on this chapter of Saint Mark, says, 

“This spirit of appearances, contrary to the Spirit of Truth which so admirably 

characterizes our Divine Teacher, is typical of all times, and we can easily discover it in 

ourselves. Although it is hard for us to confess, we would be more concerned if the 

world accused us of a lack of education than of indifference towards God. Many a time 

we are moved to give alms for a human and not Divine motive, and in not a few things, 

we act out of wanting to look good before our superiors, rather than out of gratitude 

and love for our God”. Let us avoid in our life all hypocrisy and lack of sincerity. 

Hypocrisy is a killer of all authenticity and rectitude in our life, and deprives us of the 

possibility of a spontaneous and simple dialogue with the Creator and of a cordial and 

upright relationship with our fellow men. 

 

 In civic circles, He was perceived as an enemy by Herod, who believed that the 

new-born baby boy endangered his kingdom; and by Pilate, from the moment Jesus was 

presented to him as seditious and an enemy of the Caesar.   



Jesus Christ 62 Father Antonio Rivero, L.C.   

 62 

 We must not think that Jesus Christ will make our life impossible and spoil our 

fun as people say. He always wants our good; He always seeks what is our good. When 

He makes demands of us, He makes demands out of love. He had no wish to take the 

throne away from Herod or from Pilate. What’s more, He told Pilate that his authority as 

Procurator was given to him by God Himself. 

  

 In Jesus’s Heart there is no space, there could be no room for even a shred of 

resentment, dislike or disdain. His Heart is an oasis of peace, goodness and charity for 

all. 

  

2. How Did Jesus Act Before Them? 

 

 Faced with the Scribes, Pharisees and high priests, He definitely pestered their 

legalism and hypocrisy, unmasked their false religiosity and hardness of heart, made 

evident how they deformed God’s will and how they let themselves get carried away by 

vanity and love of riches, all in the sake of defending their Divine mission, etc. 

However, He warmly welcomed whoever approached Him humbly, as in the case of 

Nicodemus (C.f. Jn 3), and He praised the scribe who was able to answer correctly (C.f. 

Lk 10: 28). 

 

 Jesus stripped them naked and made manifest to them a fundamental sin: the 

lack of truth in their lives, their coldness towards the truth, their loathing of the truth 

even. They couldn’t bear for Jesus to say: “I am the Truth”. Their rejection of Jesus 

Christ was not motivated by honesty. They rejected Him because He was precisely 

Himself, with His singular way of life, His specific, new doctrine, His particular 

teachings never before heard. That’s why Jesus said to them: “I have come in my 

Father’s name and you will not receive me”.  

 

 Proving this hostility of some Pharisees towards Christ are the testimony of the 

Cross and the tales of His Passion. Christ’s confidence in His Father felt like they were 

getting a rap on the knuckles for their presumptuousness. Christ’s truth hurt them in 

their duplicity. Christ’s generosity clashed with the Pharisees’ avarice. Jesus’s 

humbleness was a difficult lesson to their arrogance and pride. Many things about Christ 

bothered the Pharisees: His self-confidence, His virility, His love for the poor and 

sinners, His authority, His wide following, His simplicity, His distinguished carriage, 

His serene smile, the shine of His eyes…Many things irritated the Pharisees.  

  

 Before the political heads, Jesus was respectful. He made them see what their 

mission was, received from on-high. He put them in their place: give unto Caesar what 

is Caesar’s. He attempted to open them to the truth of His message. He even excused 

them, as He excused Pilate. He did not lower Himself to Herod’s unhealthy curiosity.  

 

 In general, Jesus knew how to confront His enemies without fear. He followed 

along with His defined posture, even if it meant causing them discomfort (C.f. Jn 11: 

14-16), guided towards the goal that the Father had entrusted to Him, which was of 

supernatural character (C.f. Mk 8: 33). 

 

 He continued to preach, hoping to be heard although they were blinded by their 

positions (Lk 20: 47-48). 
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 When He saw the certainty and imminence of the death they had prepared for 

Him, He continued to fight, not to win friends, but to make one final effort and complete 

His mission. His enemies never put a stop to Him or intimidated Him (Lk 21: 37-38). 

  

 He did not avoid His enemy or try to confront him either. He did not become 

feverishly agitated in His attempt to conquer. His objective was not to be recognized as 

the conqueror, but rather to reach His ideal (C.f. Jn 19: 30). Jesus knew how to isolate 

Himself from a physical attack when He considered it opportune so He could continue 

with His work until His final moment had come (C.f. Jn 8: 59; Lk 4: 23-30). 

  

Jesus is the Just One. But, as the Book of Wisdom states, the righteous man is 

always a problem for the sinner: “Let us beset the Just One, because He is obnoxious to 

us; He sets himself against our doings, reproaches us for transgressions of the law and 

charges us with violations of our training. He professes to have knowledge of God and 

styles himself a child of the LORD. To us He is the censure of our thoughts; merely to 

see Him is a hardship for us. Because His life is not like other men's, and different are 

His ways. He judges us debased; He holds aloof from our paths as from things impure. 

He calls blest the destiny of the just and boasts that God is His Father. Let us see 

whether His words be true; let us find out what will happen to Him. For if the Just One 

be the son of God, He will defend Him and deliver Him from the hand of His foes. With 

revilement and torture let us put Him to the test that we may have proof of His 

gentleness and try His patience. Let us condemn Him to a shameful death; for according 

to His own words, God will take care of Him." (2: 12-20). 

 

 But to all this Jesus responds with open arms, with a wide-open gash in His rib-

cage so as to receive all, and with His words of forgiveness: “Father, forgive them for 

they know not what they do” (Lk 23: 34).  

 

3. Jesus and His Main Enemy, Satan 

 

 He is Jesus’s true enemy. Jesus fights against Satan and his plans, as we shall see 

in the next chapter. He was attacked by him. He acts in the world (C.f. Jn 13: 2), he 

seeks men’s condemnation (C.f. Mt 13: 19). This is the reason why Jesus sought to 

defeat him (C.f. Jn 12: 31). His fight against Satan is the fight against evil. That is why 

Christ seeks, above all, to do good; to build the Kingdom of God. 

 

 

CONCLUSION  

 

 

 There was no space for enemies in Jesus’s Heart. For Him we are all worthy of 

His Father’s love. He came to save us all. Those who stray from Jesus do so 

consciously, because they do not want to open themselves to His love. It is such a shame 

that they lose the warmth and tenderness of this Merciful Heart of Jesus’s! He always 

fights for the truth, not against people (C.f. Mt 22: 23-40). From all this, we deduce that 

Jesus loves His enemies. He attempts to give them the treasure of salvation that He 

bears. He respects them without returning the same stone thrown at Him. But He does 

shake them vigorously with harsh words, never to annoy them, but to pluck them out of 
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the taught hardness of their heart. We could say that His enemy is sin, never man. But 

that same sin makes its nest in the heart of every man 
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CHAPTER ELEVEN 

Jesus in the Face of the Tempter and Temptation  

 

 Things were not all easy in Jesus’s life. It was difficult for Him to carry out His 

salvific mission. To accomplish His mission, the devil offered Him false roads that 

would leave His Heavenly Father out. He tempted Jesus to live a messiahship that was 

earthly, political, showy and ambitious. But Jesus did not fall into the trap. He obtained 

His strength from His Father in prayer and sacrifice. 

 

 As true Man, Jesus was tempted. However, He was tempted from outside, never 

from inside, as He did not have any original sin. The nucleus of the temptations 

proposed by Satan was to separate Christ from His spiritual Messianism, entrusted to 

Him by His Father, and direct Him towards this worldly, political, horizontal 

Messianism. In each of the devil’s temptations, Jesus responded with a flat “no”, and 

won the victory for us, setting the example for the fight against the enemy. 

  

1. Does the Devil Exist? 

 

 Nowadays there are those who deny the very existence of Satan, saying that they 

have never seen him with their own eyes or touched him with their hands. Others claim 

that he was an invention of slightly sick, tormented minds who wished to instill fear into 

simple folk with weakened health to get at their money. Others say the demon was an 

invention of the Catholic Church to keep her followers quiet and well-behaved: if not, 

Satan would drag them down to Hell. Others, especially preachers, have preferred to not 

discuss the devil. Why not? Is he no longer fashionable? Are they worried about putting 

their listeners off? I don’t know.  

 

 I trust in Jesus. He refers to Satan several times in the Gospel. What is more, in 

other New Testament writings the devil is mentioned thirty times. As a starter, here is a 

selection of references: Lk 10: 18; Jn 8:44; Mt 25: 41; Mt 13:39; Mt 4:1-9. If Jesus 

speaks to us of the devil, He is not lying, because He is the Truth. 

  

 The selfsame Catholic Church has declared as a truth of faith the existence of the 

devil in the Fourth Lateran Council: “We firmly believe and sincerely confess that the 

Devil and other demons were created by God good in their nature, but they, by 

themselves, have made themselves evil” (Denzinger, Magisterio de la Iglesia # 428). It is 

not that the Church discovered the existence of Satan. What the Church has done is to 

simply define what was already contained in the Revelation. When each Sunday we say: 

“I believe in eternal life”, we are implicitly stating that we believe in Heaven, where 

God lives with His saints, and in hell, where the demon and those who have opted to go 

with him reside, separating and self-excluding themselves from God. 

  

 If the Devil Exists, What Is He Like?  

 

 Have you seen the air? Have you touched it? No, because it is invisible, 

impalpable. Yet, nobody denies the existence of the wind, the air. We only see the 

effects of the wind: houses destroyed, trees uprooted, dried leaves falling, havoc, etc. 
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 The same can be said of the devil. We don’t see him with our bodily eyes, nor 

touch him with our hands. But we recognize him for the terrible effects he provokes in 

our heart and in the world. Who causes the hate, resentment, discord, perversion, 

impurity, blasphemy, ambitiousness, lies, magic, mockery of religion, and black 

masses… and all the absurd and evil things we see? Only Satan; but he makes use of 

human instruments. We are like the knife we give him so that he can cut, slash, scratch, 

destroy and kill all of the human and Christian values that God has sown in our hearts as 

the good seed. He and he alone incites us to sin, to rebel against God and mistreat 

others. 

 

 We don’t see the devil because he is an invisible being, not material. However, 

he is a concrete, real being. He is the angel who rebelled against God and became the 

devil, a bad angel, rebellious and apostate. Other rebellious angels followed him, and are 

referred to as demons.  

 

 How and Where Does He Act? 

 

 There is an ordinary action of the demon, which Jesus Himself experimented. 

He wants to tempt us to do evil (Mt 4: 1-11). He tempts us in our greatest weakness, 

shared by all of us: the longing for possessions (ambitiousness), the desire to enjoy 

(materialism and sensuality), and the yearning to stand out (vanity). 

 

 There is also an extraordinary action. He can never enter our soul unless we 

open the door to him consciously and freely. But he can enter our body. This is called 

demonic possession. The devil takes over the body, leaving the victim powerless to 

resist. He makes the victim speak new languages, display extraordinary strength, reveal 

occult things. The person kicks, bites, scratches. Other times this extraordinary action of 

the devil’s causes physical suffering. We read of these phenomena in so many lives of 

the saints: St. Jean-Baptiste Vianney - the Curé of Ars, Saint John (Don) Bosco, Saint 

Paul of the Cross, and Saint Padre Pio. They were beaten, whipped and thrashed by the 

demon. But he didn’t succeed in entering their bodies; and much less, their souls. 

Another extraordinary action is by means of demonic obsession, which consists of 

sudden attacks of obsessive, absurd thoughts taking the person to the brink of despair 

and prostration, even to harbor the desire to commit suicide. It influences dreams. These 

states can (mistakenly) be diagnosed as psychiatric disorders. Finally, there is demonic 

subjection, also called demonic dependence, undertaken by making a pact with blood, or 

consecrating oneself to the devil. Terrible! You are now in Satan’s hands; the soul has 

been left open to the Evil One.  You have become Satan’s possession. 

 

 How De We Defend Ourselves From Satan? 

  

 There are the common means, the ordinary ones where God comes to us with 

His strength and grace, which are stronger than the demon: prayer, confession, 

communion, acts of mercy, devotion to the Virgin, docility to our guardian angel who 

protects us body and soul, night and day. 

  

There is also an extraordinary means when there is a case of demonic 

possession: exorcism by an authorized Catholic priest; not with magicians, witches or 

warlocks. 
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  Another important means is to not play with the devil or with the devil’s things 

– the Ouija board, invoking the devil, witchcraft, reading cards, listening to music that 

praises and adores the demon. Some English language songs have been found, if played 

backwards, to give cult to the devil. There is no playing with the devil, not in the least! 

  

 Let us live, peacefully and trusting in God, yes, but we must stand vigil twenty-

four hours a day, as Saint Paul says, because the devil is hanging about, looking for 

someone to devour. Let us resist him, strong in faith and in our love for God. 

  

2. The Historicity of the Temptations 

 

Are they historical fact or a literary play of the sacred writers in order to teach us 

a lesson? Are they an invention of the Evangelists? Were they internal or external 

temptations? Don’t we stain His good Name if we say that Jesus was tempted? 

Interesting questions: let’s answer them. 

 

 Some people deny that Jesus was tempted, because they consider it unworthy of 

the Son of God. They may be confusing a truth: one thing is temptation, which of itself 

is not bad, and another thing is to cede to the temptation. Moreover, we know that 

temptation is a wonderful opportunity to prove our love to God and our option for Him; 

what’s more, it helps us discover the weak and strong points of our human nature; and 

above all, temptation makes us more humble so that we turn to God to implore His 

assistance.  

 

 Let it be stated right off: if Jesus did not live through temptation, He could not be 

truly Man and could not be an example for us anymore. He only becomes exemplary, 

when, having lived through the temptation; He overcame it from His interior.  

 

  It is true that in Jesus there was never the least connivance with sin, but 

temptation crossed His life just as it crosses ours, and not just once. If the Gospel only 

describes those three temptations to us, there are in the New Testament many phrases 

that let us know that temptation accompanied Jesus His whole life90. He was tempted in 

hunger and thirst, in cold and fatigue, in resounding success and discouraging failures, 

in solitude and incomprehension of His dearest and nearest, in people’s inopportuneness 

and the hostility of the rulers. Jesus, looking back on His life, speaks intimately with His 

Apostles: “It is you who have stood by Me in My trials” (Lk 22: 28). The Letter to the 

Hebrews goes further: “Because He Himself was tested through what He suffered, He is 

able to help those who are being tested” (2: 18). Saint John summarizes this struggle 

and its outcome: “…the ruler of the world is coming. He has no power over Me, but the 

world must know that I love the Father and that I do just as the Father has commanded 

Me.”(Jn 14: 30) 

 

 So, Jesus was indeed tempted. The essence of the three temptations is an assault 

against the very essence of His life: Messiahship. 

  

                                                           
90 “For we do not have a high priest who is unable to sympathize with our weaknesses, but One 

Who has similarly been tested in every way, yet without sin” (Heb 4:15).  
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 It is unlikely that the community or the Evangelists invented these temptations; 

they wouldn’t have dared to say, after confessing His Resurrection and Divinity, that 

Jesus had been tempted by the Evil One.  

 

 The narration of the temptations was, according to Maximino Arias Reyero91, 

recounted by Jesus Himself, who dramatically stated what happened to Him throughout 

His Apostolic Life, and was then organized by the Catechists-Evangelists for their 

public, with a view, moreover to extract lessons for Christians. 

  

 Were they interior or exterior? José Luis Martín Descalzo92 answers: From the 

theological point of view, it is entirely possible that the temptations suffered by Jesus 

were twin sisters of those that all men suffer in our hearts, without the need for 

diabolical apparitions. It is perfectly feasible that the literary manner in which the event 

is portrayed is contributed by the Evangelists, who gathered into one single event all of 

the temptations which Christ endured during His life…”. 

  

3. The Content of the Temptations 

 

 Dostoyevsky, in one of the most beautiful passages in the entire history of 

literature (The Legend of the Grand Inquisitor in the Brothers Karamazov) knew by 

intuition, as nobody before ever had, the depth of what is at stake here: “If there had 

ever been on Earth a truly great miracle, it was on that day, the day of the three 

temptations. It is precisely in the posing of those three questions that the miracle is 

encoded… Only for those three miracles, the miracle of His apparition, do we 

understand that we are up against a non-human intelligence, one that is eternal and 

absolute. Because those three questions are the compendium and prognosis for all 

ensuing human history, and the three insoluble historical antitheses of human nature on 

all of the Earth are made plain”. 

 

 What were those three formulae with which the spirit of evil summarized his 

entire philosophy of history? What are the three antitheses that Jesus confronts him 

with? This is the axis of the scene we are analyzing. Jesus is staking the meaning and 

direction of His redemptive work. Satan, of course, is not proposing that He choose 

between good and evil, but rather between the good that His Father wishes and other 

apparent goods of human making and category: materialism, vanity, ambitiousness, 

power. 

  

  The First Temptation: Mt 4: 3-4 and Lk 4: 3-4 

 

 This is the temptation of materialistic messianism. It involves reducing His life 

and Messianism to a social reform in order to fill empty stomachs and solve social and 

economic problems.  

 

 In the face of this attack, Jesus vanquishes His foe telling him that He is not a 

bread delivery boy; He brings something more important and unique: the Word of God, 

the only food that can definitively satiate man’s heart.  

                                                           
91 In his book, “Jesús el Cristo: curso fundamental de cristología”. Paulinas, 1982, p. 171 
92 In his book,  “Vida y misterio de Jesús de Nazaret”. Sígueme, 1989, p. 317 
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 Does this mean that Jesus scorned material things? Was He unconcerned about 

the hunger of mankind? No. Bread and material things do matter, of course. He knew 

this. We must struggle so that everybody has their material needs covered. However, 

Jesus brings more than just material things. He has brought the word of God, which if 

accepted and lived, will bring bread to the Earth as an extra, after we receive that inner 

plenitude which is the direct fruit of His given word.  

 

 If Jesus resolved social and material problems, everybody would follow Him, not 

so much for Himself, but for the bread. Christ does not want to detract from His 

redemptive and spiritual mission. He brings the bread of His word that feeds our soul 

and fills it with enthusiasm, truth, hope, love, forgiveness, light. Whoever eats of this 

bread, will later be able to provide a solution to material hunger and social justice. 

 

 The first temptation, then, deals with asking Jesus to possess material goods 

preferentially over the spiritual values of the Kingdom.  

  

This temptation continues to knock on the doors of our world93. We must cry out 

with Jesus: “Man does not live on bread alone”94, but also on faith and the love of God 

and our fellow man. We must prefer the word of God and the values of the Kingdom to 

material goods and other values, such as the family, riches, comfort, advantages to 

oneself. 

   

 The Second Temptation: Mt 4: 5-7 

 

 This is the temptation of the miraculous, of a phosphorescent messianism. 

“Throw yourself down and cover yourself with glory”. A success such as that would 

make all people rise up and follow Him. It would no longer be necessary to preach, 

much less die. It would suffice to triumph. Satan knows that men love the marvelous, 

and the spectacular. They are ready to prostrate themselves before any miracle-maker, 

be he diabolical or a charlatan. 

 

 This temptation shows more depth than is immediately apparent. Jesus’s concept 

of God came into play against the devil’s absurd understanding. In this, God would be a 

source of benefit. That is why the devil incited Jesus to use God, put God at the service 

of His own interests or even of His own very mission. The demon tempted Christ not so 

much as to make Him prove that He was the Son of God, but so that men would believe 

in Him. It is the same temptation that they offered Christ when He was nailed to the 

Cross, taunting Him to get Himself down, not as His own triumph, but as the supposed 

fulfillment of His mission: so that we can believe in Him (Mt 27: 42) 

 

 We are before the temptation of apostolic efficacy, but skewed in its intention 

and manner. This is the temptation of the blinding success, without having to go through 

the Cross, the suffering, the incomprehension. “We want a tremendous messiah, 

                                                           
93 This also occurred with the people of Israel in the desert, who were hungry and grumbling against 

Moses. The people of Israel protested, however, Jesus didn’t; He preferred God’s word to material bread. 

Mammon is the sign given so that the people do not forget about God when they have another form of 

bread.  
94 Jesus constantly gives this same answer on many other occasions: Jn 6: 26-27; Jn 4: 30-34; Mk 4: 

3-20; Mt 10: 29; Mt 13: 44; Mt 6: 33. 
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brilliant, but without a Cross”. It’s as if we were saying: we want the triumph, although 

there is no saintliness of life. We know that holiness does not happen without an 

enormous quota of sacrifice, sorrow, and crosses. What is triumph in the eyes of God? 

What is efficacy in the eyes of God? 

 

This temptation repeated itself over and over again in Jesus’s life. So many 

different people have asked Him to demonstrate the presence of God in Him through 

miracles so that they can believe in His doctrine95. 

  

 Jesus’s doctrine and attitude were always the same: God is always found in that 

which is hidden away, in daily life (C.f. Mt 6: 6). God is continually present in Jesus’s 

life. He had no need to demand a miraculous presence. Putting conditions on God’s 

action, provoking it, is viewed throughout the Old Testament as a temptation, as a 

stumbling block. 

  

 As Christ before us, the Christian must not request spectacular miracles nor 

dazzling signs of God in order to believe, It should be enough for us to trust in our 

Father God Who knows what to give us for our eternal salvation.  

  

 The Third Temptation: Mt 4: 8-10; Lk 4: 5-8 

 

 This is the temptation of messianism reduced to human power, possession of 

land - the golden dream of His people, the Israelites, and which will forever be the 

dream of all of mankind. It involves satisfying oneself with dominion over the world 

and forgetting about the soul. This is the temptation that Adam, the first man, fell into. 

 

 This temptation occurred in other moments of Jesus’s life, where He is offered to 

be “like God”, to be named king of this world, dominate and direct the destinies of 

Israel96. Jesus’s doctrine on this point was always the same: no one can serve two 

masters (Mt 6: 24): we are to strive to be good servants, not masters (Mk 9: 35).  

 

 The temptation ran deep: if He came to save the world, wouldn’t it be a good 

idea to dominate it and make it His first? The devil offered Him a worldly power and 

political idolatry, without consideration or reference to God: political power competes 

with God. 

  

Jesus answered with a flat “no”. Jesus’s power is the power that walks the 

pathways of love, of apparent failure and of the cross. From the heights of a throne it is 

very difficult, if not impossible, to love. The throne distances, the cross brings nearer. 

There is no point in the devil’s proposing all of the kingdoms of the world in exchange 

for His efficacy. Jesus knew that, even when it is gratuitous, power corrupts. Jesus 

                                                           
95 C.f. Mk 8: 11: The Pharisees ask for a sign from Heaven in order to believe. Jesus does not give 

it to them. Mt 16: 1; Mt 12: 38: The Pharisees ask for miracles so they may believe. Mt 27: 40; Mt 27: 

43: They ask Him to descend from the Cross so that they can believe He is the Messiah. Jn 7: 3-5: Those 

near Him request that He reveal Himself with miracles. 

  
96 C.f. Jn 6: 15: They want to make Him king, but He leaves. Jn 19: 12, Mk 15: 2; 11, 7-8: It 

seems that the disciples believed He was King. Mt 16: 22-23: Peter wants to deter Jesus from His plan; he 

wants Jesus to be king, however, Peter wants Him to triumph without any suffering.  
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understood that a “powerful” Christ would not be the real Christ. He also knew that His 

redemption with gold would be a conquest, not redemption. Salvation cannot descend in 

the form of force, power, or riches. 

  

 In summary: in the desert Jesus had to fight against the demon who proposed 

another kind of messianism – an earthly, horizontal, political, social, ground-level 

messianism. The tempter suggested that Jesus carry out His mission in satiation, glory 

and with admiring recognition, in riches and power, and all aided and abetted by Divine 

prodigies. However, Jesus, before commencing His mission, proposed another road: that 

of listening to the word of God, humble obedience, attributing everything to God. He 

clarified perfectly the brand of Messianism He had come to establish as mandated by 

His Father; a spiritual Messianism which must necessarily pass through service, hidden 

away from the bright lights, in sacrifice and embracing the Cross. Jesus defeated Satan. 

When He cast demons out, He did nothing other than substantiate, or ratify His victory.  

 

 

CONCLUSION  

 

 

 As true Man, Jesus was tempted. Temptation does not mean sin. We must 

elucidate one thing: mankind’s temptations arise on three fronts – the world, the Devil 

and the disordered passions that every person bears within him or herself; Jesus’s 

temptations came from outside, from the world, from the Devil and other people. They 

never arose from His own inner being, as He never experienced disordered passions, 

fruit of original sin. Jesus is the Holy One, He was born without sin. Inside Him, reigned 

harmony and identification with His Father’s will. Inside us, our internal inclination to 

deviate from the will of God thrives. Jesus, vanquishing Satan, assured us of the 

possibility of our vanquishing him too, if we ally ourselves with Him and His word. 
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CHAPTER TWELVE 

Jesus Before Women 

 

 How did Jesus behave before women? Did He flee from them? Did He avoid 

them? Jesus came to save everybody. Nobody was excluded from His Redemption; and 

certainly not women, in whom Jesus placed so much trust, as the guardians of human 

and religious values in the home. Let us search the Holy Gospel to see how Jesus treated 

women.  

 

 Jesus knew how to treat womankind with great respect and dignity, valuing all of 

the spiritual richness that she carries within with reference to the human and moral 

education of her children and the making of a home where comprehension, tenderness 

and peace reign, and where God is the center.  

 

1. Women in Jesus’s Times 

 

 Nowadays, it is difficult for us to imagine just to what extremes discrimination 

against women could go in the ancient world. 

 

 The eastern religions even denied woman a human nature, attributing to her an 

animal’s nature. The cult of Mithra, which lorded over the Roman Empire at the start of 

the spread of Christianity, radically excluded women. Socrates ignored women 

completely. Plato could find no place for them in his social organization. 

 

 What of the Hebrew world in Jesus’s times? Hebrew culture revealed itself as a 

religion for men. Philon – a contemporary of Christ’s – wrote that all of public life, its 

discussions and commerce, in peace and at war, were a man’s business. What is fitting, 

he stated, is that women stay at home and live in retirement. This separatism was 

reflected in the prevailing laws: women were unworthy of participating in most religious 

festivals; they could not study the Torah, or participate in any way in the services of the 

sanctuary. No trial accepted any woman’s testimony, except in problems strictly related 

to the family. She was constantly circumscribed by a permanent ritual of purification, 

particularly on dates related to sexual things (menstrual period or giving birth). Whence, 

having a baby girl was considered a misfortune. Rabbi Simeon Ben Jochai wrote in the 

year 150: “All hearts rejoice over the birth of a boy. All hearts are saddened over the 

birth of a girl.” 

  

 A woman was considered as her husband’s chattel. She was obligated to do 

domestic housework; she could not leave her home unless it was strictly necessary and 

then, properly veiled; she could not talk alone with any man under the penalty of being 

considered unworthy or even an adulteress. At the least suspicion of infidelity, she had 

to submit to the test of the cereal offering for jealousy (Num 5: 12-18). In the case of 

polygamy97, which was always in fact polygyny98, she had no choice but to tolerate other 

women and could be petitioned for divorce for the most futile of reasons. It was always 

considered her fault if the couple suffered sterility. Discrimination in the case of 

                                                           
97 Polygamy is a Greek word referring to the state of a person who has more several spouses at the 

same time. 
98 Polygyny is also a Greek word referring to having several women; in other words, it refers to a 

man’s being married to many women at the same time.  
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adultery was radical. This humiliation went to incredible extremes, particularly in 

religious matters. Three times a day, every male Jew used to pray: “Blesséd art thou, 

Lord, because You have not made be a gentile, a woman, or a slave”. The Rabbinism of 

Jesus’s times would obstinately insist that “it would be better for the Law to disappear 

amidst the flames before being handed over to women”. 

 

 This was the world Jesus moved in. These were the customs He was brought up 

in. Did Jesus partake of these discriminations? 

   

2.  Jesus and  Women 

 

 Using the Gospels as starting point, what characteristics do women have? 

 

 Hard-working: He compares the Kingdom of God to a woman working at 

home, adding yeast to her dough and preparing bread for her family (C.f. Lk 13: 20-21). 

There is nothing further from woman than the spirit of comfort, laziness, the soft and 

easy life. In the soul of all women the capacity for sacrifice and service thrives.  

 

 Careful, attentive, solicitous: Just as the woman sweeps her house, looking all 

over until she finds the lost coin, so does God the Father until He finds us (C.f. Lk 15: 

8-10). These are characteristics of feminine refinement. 

 

 Affectionate and communicative: The woman rejoices to find the lost coin and 

shares her happiness with her neighbors. Likewise, God the Father has us share in His 

joy when He has recovered a lost child (C.f. Lk 15: 8-10). Let’s not forget that a woman 

needs affection much more than she needs reasons and material things. Through 

affectivity we may enter into the intellectual workings of woman.  

 

 Thoughtful wife: With the oil of her love and faith she steps out to meet her 

husband. We should also be that way with God (C.f. Mt 25: 1-13). Every woman needs 

to take stock and plan ahead as to what and how much is needed in her home.  

 

 Insistent: Woman is presented here as a model of insistent faith, striving until 

she gets what she has been aiming for (C.f. Lk 18: 1-8). Husbands will testify to this 

trait: they know that their wives achieve things through their insistence. 

 

 Obliging and generous: Martha and the other good women who followed Jesus 

served Him with delicacy and love, putting all their possessions into Christ’s service 

(C.f. Lk 10: 38-42; Lk 8: 1-3). Generosity is characteristic of woman; she never 

measures what she parts with, she simply gives. 

 

 Happy in sacrifice: So is the mother when she gives birth to her child (C.f. Jn 

16: 21). Sacrifice is part of her life; a woman is born with a greater dosage of endurance 

than a man.  

 

 Humble and in the background: Thus was the widow who put what little 

money she had to live on into the collection plate at the Temple (C.f. Mk 12: 41-44; Lk 

21: 1-4). How many things, how many secret details does a woman carry out in her 

home, and yet nobody knows! God alone will reward her efforts.  
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 Of refined sensitivity: She anoints Christ with her best perfume (C.f. Jn 12: 1-

8). Sensitivity is one of the feminine facets. Without women, our world would be cruel: 

it would be missing that note of refinement. Women pour out their finest perfume in 

their home.  

  

Faithful in difficult moments: The women were there on Calvary when Jesus 

died (C.f. Jn 19: 25). Where were the brave men, the decisive Apostles, those who had 

been cured? The women were there, because when a woman loves truly, she loves even 

to the sacrifice.  

 

 How did Jesus treat women? 

 

 When He spoke with them, it was with naturalness, spontaneity, without 

affectation; always with great respect, discretion, dignity and sobriety, avoiding coarse, 

daring, or dangerous behavior. He was absolutely above any suspicion in this delicate 

aspect.   

 

He permitted them to follow Him closely, to serve Him with their possessions 

(C.f. Lk 8: 1-3). This was unheard of in those days. He broke with the socio-cultural 

system of His times. Why would He disdain the loving and solicitous service offered 

Him by those women? We can now see why in churches it is always women who are the 

most willing to perform the necessary services99, since Jesus’s times they have been at 

the ready with open arms to serve from the heart.  

 

 He sought only the spiritual well-being of their souls, their conversion. He had 

no twisted or sly intentions. 

 

 He corrected them with love and respect, and when necessary instructed them 

and taught them a lesson. He raised His Mother to a higher level, a new maternity, 

beyond ties of blood (C.f. Lk 2: 49; Jn 2: 4; Mt 12: 48). He reproached the Zebedees’ 

mother her ambitiousness for wanting to obtain special privileges for her sons (C.f. Mt 

20: 22). He asked the women weeping as He passed them on the road to Calvary to save 

their tears for those who were far from God, so as to attract them to conversion (Lk 23: 

28).  

 

 He rewarded their faith, confidence, and love with miracles: think of the woman 

who had been suffering a hemorrhage and Jairo’s mother (Mt 9: 18-26); Simon Peter’s 

mother-in-law (Mt 1:29-30); the son of the widow of Nain (C.f. Lk 7: 11-17); the 

demon-possessed daughter of the Greek woman in Tyre (Mk 7: 24-30); the crippled 

bent-over woman (Lk 13: 11-22). Jesus was deeply thankful to these women and knew 

just how to console them in their suffering. 

 

 Jesus accepted the friendship of Lazarus’s sisters, Mary and Martha, who 

warmly welcomed Him into their home and listened attentively to His words (C.f. Lk 

10: 38-42). Friendship is a human value, and Jesus was true Man. How could He turn 

His nose up at a human value?  

                                                           
99 You may visit any church and see who is giving Catechism, who heads up the Cáritas 

organization, the lunchrooms, etc. Almost 80% of active church workers are women.  
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 He forgave them when they repented (C.f. Jn 8: 1-11; Lk 7: 36-50; Jn 4: 7-42). 

He freed Mary Magdalene from the power of the Devil (C.f. Mk 16: 9; Lk 8: 2). He 

called her to be an Apostle of His Resurrection (Jn 20:17).  

 

Women become the first envoys to bear the good news of Christ’s victory.   

  

3. Christianity’s Vision of Women 

 

 A woman is, first and foremost, a human person, created by God, of spiritual 

essence and thus destined for immortal life. It goes against her dignity and destiny to 

convert her into an object of pleasure, slave of whim, vanity, fashion or simply a 

decorative object in the home. Women, do not let people manipulated you! Women, 

know how to command respect! Women, you are human persons with great dignity! 

Recognize your dignity!  

 

 Woman is a person inasmuch as she is a woman, and she can only fulfill herself 

as a person if she does so as a woman. Modern culture shows that dissociating the two 

elements generates a repression inside the person, who ends up with an imbalance and 

causes destabilization of the family. Women, be women, keep your feminine aspects! 

The world and society need you as perfect women. What you don’t do, nobody else will 

cover for you. Men have another role. 

  

 God, by endowing each woman with her feminine nature, has enabled her to 

achieve full development and fulfillment as a human being. Female body and soul are 

naturally constructed for the sacred and specific mission of transmitting life. Nullifying 

or denying this dimension produces a sort of psychological death of her feminine 

essence. Women, do not be ashamed of having children, many children…this is your 

main mission! 

 

 Christ has redeemed the image of God in man; an image that had been broken 

from the beginning, and with His absolute love, He has definitively cured the wounds 

left by sin, so that now it is woman who is able to express herself and fulfill herself by 

means of a love of offering and sacrifice, the true source of life and fecundity. The 

Church, with the Gospel, believes that a love of oblation, far from extinguishing 

woman, widens her existence. Women, we want to see in you that love made oblation 

and donation! Mary, Jesus’s mother is your example of the depth of this love. 

  

 The feminine condition shows a glimpse of that particular reflection of the Spirit 

of God and His Virtue in the strength of love, the center of communion, the lap of life, 

the breath of hope, the certainty that life triumphs over death, and that spirit prevails 

over matter. Without you, women, the world would become entirely materialistic; we 

would be left without a soul, without a spirit! Do not let us drown in the material! 

  

 Woman is an essential part of Christ’s Mystical Body in virtue of her femininity, 

which reflects this Body’s betrothal with her Head, Christ. The Church is Christ’s wife. 

When picturing the Church we must look at womankind, from whom we extract the 

source of feminine tenderness and apply it analogously to Christ’s Church. 
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 In the history of Salvation, each woman is irreplaceable in the place that she 

occupies. In her time, she is the new and unrepeatable link in that long chain of women 

who have gone before her collaborating in the tasks of evangelization, starting from that 

tiny group which accompanied and served Jesus. The first of all was His Most Holy 

Mother. Thus, Jesus’s “Go and announce” is also directed at women, at every Christian, 

man or woman.  

  

 No matter what period of the Church she was born into, the Christian woman is 

called to ensure that the Church perseveres in faithfulness to her Divine Husband, by 

means of an unadulterated safe-keeping of her faith, and a constant, ever-growing 

renewal of her spiritual maternity over redeemed mankind. This means that in the 

genesis and expansion of the Gospel in every time and place, woman must march at the 

head of the evangelizers, as exemplified by the Most Holy Virgin and Mary Magdalene. 

What predilection and what confidence the Lord has deposited in you! 

  

 

CONCLUSION 

 

 

 Jesus understood woman’s special vocation for life and love, capable of arousing 

in her the most noble sentiments and ideals. That is why He always appealed to the best 

there is in a woman: her aspiration for love that fulfills her supernatural, and eternal 

vocation. Jesus did not rebuke a woman for her life or her sin, instead He led her 

mercifully by the hand, so that she recognize her situation and her error and come back 

to new life. 

 

 Jesus made us understand that only the love of the mother, the purity of the 

virgin soul and the capacity of suffering of the female heart were able to share the 

immensity of the suffering of the Son of God. It was the women who would take 

advantage of the last few minutes of light to embalm and perfume the Body according to 

Jewish custom. They would then keep vigil over the Body of the beloved Teacher with 

intrepid love, despite the insidious sidelong glance of the guards (C.f. Mt 27: 61). After 

keeping the Sabbath day of rest, they would go very early in the morning on the first day 

of the week to Jesus’s tomb with the hopes of being able to finish this copious act of 

love. As a reward, the Resurrected Jesus appears first before them well ahead of any 

other disciple or Apostle (C.f. Mt 28: 9). Jesus would entrust them with the task of 

announcing to the others the good news of His Resurrection (C.f. Mt 28: 10; Jn 21: 17), 

despite the Jewish mentality which lent no credence to a woman’s testimony. 

  

 For her openness to love and her refined sensitivity, a woman is particularly 

qualified to understand Jesus’s message. That is why the Teacher does not hesitate to 

reveal profound truths concerning the Mystery of His Father and His own Mystery: to 

the Samaritan woman He declared in plain language that God is Spirit, and that we were 

not to adore Him in Jerusalem or on any mountain but in “spirit and truth”. He presents 

Himself to her as the promised Messiah (C.f. Jn 4: 24, 26). To Martha, Lazarus’s sister, 

He stated that He is the Resurrection and the Life (Jn 11: 26). To Mary Magdalene, He 

implicitly stated that His Heavenly Father is also the Father of all men (C.f. Jn 20: 17). 

Women understand the language of love, which is the nucleus of Christ’s message. 
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 Jesus was not ignorant of the sin of the adulteress, of the Samaritan woman, or of 

Mary Magdalene. He knew, however, that they could obtain the redemption for their 

sins, because they are capable of loving plentifully. Jesus treated women as women. He 

neither gave her a privileged treatment, nor did He reject her. He saw in her a splendid 

reflection of the Father’s love, a creature called to the grand vocation of mother, wife, or 

daughter. Christ bequeathed to all mankind a magnificent example of the treatment a 

woman deserves: His refinement, His respect, His delicacy, and His pure, unselfish love 

are a perfect model of the behavior that a man should adopt with a woman. 
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CHAPTER THIRTEEN 

Jesus Before the Ill  

 

 The Holy Gospels reveal an entire world, an ocean of pain surrounding Jesus. He 

seemed to be a magnet attracting all sorts of sick people as He walked through life. He 

referred to Himself as the Doctor Who had come to cure those who were ill. He could 

not say “no” when pain cried out. Jesus’s love for mankind is, in its final essence, love 

for those who suffer, for the oppressed. For Jesus, the fellow man is the one who lies in 

misery and suffering (C.f. Lk 10: 29 ss). The Good News He came to preach reached out 

to the ill in particular.  

 

 Pain and suffering are not a curse, but have a deep meaning. Human suffering 

arouses compassion, and respect, but it also terrifies. Physical suffering occurs when the 

body hurts, and moral suffering is pain within the soul. To begin to understand the 

meaning of pain, we must look into the Holy Scriptures, a great book on suffering100. 

Suffering is a mystery that man cannot completely fathom with his intelligence alone. 

Ever since Christ assumed pain in all its facets, suffering has a salvific and redemptive 

value, if it is offered with love. Moreover, all suffering matures us as humans, expiates 

our sins and unites us with Christ’s redemptive sacrifice. 

  

1. Sickness in Jesus’s Times 

 

 The living conditions of the Jewish people in Jesus’s times were deplorable. All 

of the Oriental diseases seemed to rage in their country. There were three main causes: 

an appalling diet, the climate and the lack of hygiene.  

 

 The diet was truly irrational. It explains the short life expectancy of Jesus’s 

contemporaries, and so many sick or dead young people described in the narrations of 

the Gospel. The climate also contributed to the ailments. The climate of Palestine is 

prone to frequent abrupt change from hot to cold. During the cooler part of the year, 

when the average temperatures are relatively low, the southern wind may start blowing 

in from the desert, and suddenly you find yourself in 40° C (= 104°F) weather, in the 

shade! On these so-called “Hamsin days”, the nights may register brusque drops in 

temperature, which, in the humid, poorly-built houses of those times, led to colds and 

fevers. If we add a lack of basic hygiene to the severe climate, well, you can just 

imagine! 

  

 Of all the illnesses, the most frequent and dramatic was leprosy, which was 

characterized by two major classes of symptoms: swelling in the joints and putrescent, 

suppurating ulcers. Leprosy was a ghastly disease that not only affected the physical-

corporeal aspects of the patient, but especially the psychological-affective aspects. The 

leper was made to feel the tremendous discrimination against him; he was made to stand 

apart from the rest of society. He no longer counted in society. He lived in isolation. The 

leper was branded as impure. It was thought that God was behind the diseased person 

with His whip of justice, avenging the patient’s sins or those of his progenitors. It 

suffices to read Chapter 13 of Leviticus to realize the extent of the regulations set up for 

                                                           
100 I particularly recommend reading John Paul II’s Apostolic Letter Salvifici doloris (11 Feb, 

1984), on the salvific nature of the offering up of suffering. 
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lepers. Leprosy devoured the person’s flesh and heart hurling the leper into a painful 

solitude! Everyone kept away from lepers. People even threw stones at them to keep 

them at a distance. 

 

 What was the Jews’ posture before illness? Just as the other peoples of the 

ancient east, the Jews believed that disease was due to the intervention of supernatural 

agents: Sickness was a sin that took on flesh. This means that they thought that it was 

the consequence of some sin committed against God. The offended God took revenge 

on the offender’s flesh. For this reason, curing disease was almost exclusively the task 

of priests and magicians, whom people turned to so that through rites, exorcisms and 

magic formulae, prayers, amulets and mysterious recipes, the malefic spirits would leave 

the body of the ill person. For the Jews, Yahweh was the healer par excellence (C.f. Ex 

15: 26). 

 

 It wasn’t until later on in history that faith in medicine began to take hold [C.f. 

Sirach 38: 1-8, first written in Hebrew between 200 and 175 B.C. – Translator’s note] 

Nonetheless, medicine was not widespread and did not go beyond the most elementary 

notions. People put their health in the hands of God rather than doctors. 

   

2. Jesus In the Face of Pain, Sickness and the Ill 

 

 What did Jesus think of illness? 

 

 Jesus said very little about sickness. He cured it. He had compassion for the sick 

person. The healing of the body is united to the healing of the soul. Jesus shared in the 

mentality of the first Christian community101 which believed sickness was a 

consequence of sin (Jn 9: 1-3; Lk 7: 21). Therefore, Jesus identified with his tasks as a 

physician of bodies as a part and symbol of His function as Redeemer of souls. Physical 

healing is always a symbol of a new inner life. 

 

 Jesus saw pain realistically. He realized that He couldn’t terminate all the pain in 

the world. He didn’t aim to suppress pain from the face of the Earth. He recognized it as 

a painful wound to be addressed from many angles: spiritual, medical, affective, etc. 

 

 How did He act when He encountered an ill person?  

  

First: He felt compassion (Mt 7: 26). Jesus let the needy in: He didn’t 

discriminate against him. He didn’t focus on calculating the advantages He could obtain 

or on the urgency of treating one patient before another. Someone arrived and He tended 

to him. His motive was to placate need.  His Heart was always open to any sick person.  

 

 Second: He looked more deeply. Behind the pain, He saw the sin, the evil, the 

absence of God. Sickness and pain are the consequences of sin. So, when healing the 

sick, Jesus wanted particularly to cure the deep wound of sin. His healing brought the 

patient closer to God. It was not just a pedagogical lesson; His healing was actually the 

Kingdom of God brought close to the heart of the sick person (C.f. Lk 4: 18). 

  

                                                           
101 C.f. 1 Cor 11: 30 
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 Third: He healed the person, if that were God’s will and if the person approached 

with humbleness and confidence. When curing His patients, He wished for their integral 

well-being, both physical and spiritual (C.f. Lk 7: 14). For this reason, He would not 

postpone His attention, even if it happened to be Saturday and there existed a law which 

could be used to misinterpret His actions (C.f. Mk 1: 21; Lk 13: 14).  

 

 Fourth: Jesus did not remain on the sidelines of the experience of pain. He also 

wished to take pain on Himself. He did take our pain on Himself102. For those who 

suffer, He sets an example by suffering with them, with great principle (C.f. Mt 11: 28). 

  

 Fifth: He understood the difficulties of the elderly, He praised their sacrifice and 

selflessness, their piety and love of God, their faith and hope in the fulfillment of the 

Divine promises (C.f. Mk 12: 41-45; Lk 2: 22-38).  

 

 John Paul II in His Apostolic Letter Salvifici doloris103, dated the 11th of 

February of 1984 says that Jesus Christ shines a new light on this mystery of pain and 

suffering, which He Himself has assumed. He experienced fatigue, homelessness, and 

misunderstanding. He was surrounded by a circle of hostility, which took Him to His 

Passion and Death on the Cross, suffering the most atrocious of pains. Christ is 

victorious over pain and sickness, because He united them to love, a love that creates 

good, even extracting it from evil, extracting it by means of suffering, in the same way 

that the supreme good of the world’s Redemption has been extracted from the Cross of 

Christ. Christ’s Cross has become a source from which rivers of living water spring. In 

it, in Christ’s Cross, we must also ask ourselves the question concerning the meaning of 

suffering, but only at the end of it all will we read the answer to such a question. 

 

 At the close of His Letter, Pope John Paul II wrote: “And we ask all those who 

suffer to help us. It is precisely you, who are weak, that we ask that you be a fountain of 

strength for the Church and humanity. In the terrible battle between the forces of good 

and evil which the contemporary world offers us, vanquish your suffering in union with 

the Cross of Christ” (# 31).   

   

3. Our Stand In the Face Of Pain and Sickness 

 

What should our attitude be before pain, sickness and the ill? 

  

 First, When Faced With our Own Pain and Sickness: we must accept them as 

coming from the hand of God Who wishes to test our faith, our capacity for patience and 

our trust in Him. We must offer them with resignation, without protesting, as a means to 

grow in sanctity and humbleness, in the purification of our life and as a marvelous 

opportunity to collaborate with Christ in the work of Redemption of mankind.  

  

In the Face of Others’ Suffering and Pain: we must approach a person who is 

suffering with respect and reverence, as before a mystery; we must try to console the 

afflicted person with gentle, tender words, pray together, asking God for the grace of the 

loving acceptance of His Most Holy Will. 

                                                           
102 Read Chapter 53 of the prophet Isaiah. 
103 From number 14 onwards. 
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  Besides consoling the suffering, we must do all that is in our hands to 

alleviate and bring a solution to the suffering, showing in this manner our generous 

charity The good Samaritan set a practical example for us: not only does he see the 

misery, nor does he only feel compassion, but he draws close, gets off his mount, takes 

out the best he has, tends to the person’s wounds, sets him on his horse, takes him to the 

inn, pays for him. Charity is not only eyes that see and a heart that feels: it is above all, 

hands that succor and help.  

 

 Pope John Paul (Salvifici doloris), also wrote that suffering is characterized by 

trial104.  Moreover, “Suffering must be put to use for conversion, which means, for the 

reconstruction of the good in the subject, who can recognize Divine mercy in this call to 

penitence. Penitence has as an ends the overcoming of evil, which under diverse forms 

is latent in man, and consolidating the good in oneself as well as in relation to others, 

especially God” (#12) 

 

  

CONCLUSION  

 

 

 Thus, Jesus wandered through the streets of Palestine curing people, curing 

souls, healing illnesses and preaching as He healed. People followed Him, in part 

because they believed in Him, and mostly, because they too hoped to pick up a crumb or 

two from the table. People loved Him, feared Him and hated Him at one and the same 

time. They loved Him because they knew He was good; they feared Him because He 

overcame them and they hated Him because He did not dispense miracles the way a rich 

man handed out coins. In exchange, He asked for nothing less than a change in life. 

There is something about suffering that is sublime and divine, as God Himself passed 

through the tunnel of suffering and pain… Jesus did not even spare Mary of suffering. 

We call her Our Lady of Sorrows. When we contemplate Mary, we may penetrate more 

intimately into the mystery of Christ and of His salvific pain. 

 

 

                                                           
104 C.f. Number 11 
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CHAPTER FOURTEEN 

Jesus Before Material Goods  

 

 When Jesus suggested renouncing riches, did He mean for us to be wanting? 

Was He inciting us to live a life of scarcity and shortage? Actually, Jesus was directing 

us towards achieving infinitely grander riches. Just as we enter life naked, so will we 

enter the Kingdom of Heaven, devoid of clothes or anything else: naked we came into 

this world; naked too will we be reborn. Only someone who has dispossessed himself of 

riches, ambitions, powers, false illusions, hate and revenge will be able to better 

understand the riches of Heaven. Jesus did not come to make man poorer, but to 

substitute a temporary richness with the great richness of God. 

  

 All material goods are gifts from God, our Father. We must use them inasmuch 

as they lead us to Him, with rectitude, moderation, inner generosity. [The term used by 

Fr. Rivero is “desprendimiento”, which literally means an untying or loosening of 

oneself from the possession of things or from our ties to things and even to people or 

our trusted way of life. – Translator’s note] At the same time, material goods are a 

necessary means to lead a life of dignity and to help those who are most in need. What 

Jesus reproached was the inordinate holding on to riches, and turning those things into 

an end in themselves.   

  

 Some of Jesus’s expressions in the Gospels concerning riches and the rich are 

quite disconcerting: “…Children, how hard it is for the rich to enter the Kingdom of 

God!” It is easier for a camel to go through the eye of a needle than for a rich person to 

enter the Kingdom of God.” (MK 10: 23, 25). Or that other phrase: “You cannot serve 

God and mammon” (Mt 6: 24; Lk 16: 13). Did Jesus scorn wealth, did He condemn it? 

Did He exclude the wealthy from the Kingdom? 

  

1. Jesus Before Material Things 

 

 Jesus was poor. He was born into a family of scarce resources, and lived in 

humble conditions. His parents could not even offer a sheep when they presented Jesus 

at the Temple, due to their economic position (C.f. Lk 2: 24).  

 

 Jesus did not store goods and knew how to live from what God provided (C.f. 

Mt 8: 20; Lk 9: 58). What is more, for Jesus, things are the work of God. They spring 

from the loving, provident Hand of God (C.f. Mt 6: 26 ss).  

 

 When He referred to the poor as blessed (C.f. Mt 5: 3), He was qualifying as 

happy all those able to dispossess themselves of things internally. They are those who 

put all their trust in God because they expect all of Him. To be poor means to have a 

heart empty of ambitions and worries; to not expect any solution to one’s problems 

except from God. In the Bible, poverty is synonymous to hunger, thirst, lamentation, 

sickness, exhausting labor with unbearable loads, an empty soul, and a lack of human 

support.  

  

 In this sense Jesus was poor: He put His life in God, His Father’s Hands. Thanks 

to that inner freedom, Jesus could enjoy material things with moderation and cheer. He 

was so free that He was above craving, anxiety and vanity. That is why He knew how to 
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enjoy things, and at the same time, to do without them, pursuing His mission and 

preference for God the Father with one mind. He enjoyed a banquet (Cf. Lk 7: 36-49; Jn 

2: 1-12), but He was able to deprive Himself when His mission required it of Him (Jn 4: 

31-32). He enjoyed preparing a meal to be shared with his intimate friends (Jn 21: 9-12); 

He defended them when they were accused by the Pharisees of picking the heads of 

grain, but they were hungry (Mt 12: 1-8). 

 

 He did not, however, live in misery. His life was safeguarded by the Apostles 

who pooled their resources together (Lk 8: 1-3; Jn 12: 6). They used to buy food and 

give alms to the poor from their money bag (Jn 13: 29). This means that Christ had 

goods and administered them. He was willing to help out at parties, as when the wine 

ran short at the wedding in Canaan (Jn 2: 1 ss). He wished these same simple pleasures 

for others. It is perfectly within character then that He should demonstrate his bounty 

through the gesture of the multiplication of the bread and fishes (Mt 15: 15 ss; Jn 6: 1-

15). 

  

He accepted gifts, even costly ones (C.f. Jn 12: 1-8). 

 

 Nonetheless, through His glorious Resurrection, Christ achieved the greatest of 

riches which He would distribute amongst all people (Mt 28: 18). He remains poor 

because He does not possess material wealth, but the wealth of God.  

 

 What then was Jesus’s posture before material wealth? Christ’s central teaching 

with respect to economic matters is this: money is relative. Jesus is far more interested 

is how we use what we have that in how much we have, and above all, of far more 

importance to Him is what we “are” than what we have. Jesus wants it to be understood 

that true riches are internal, of the heart. Material riches must aid us to be rich in giving, 

inner generosity and solidarity.  

  

 When I say that Jesus considered riches as relative, it does not mean that Jesus 

worshipped poverty in the material sense. It is not that Jesus liked material poverty 

which turns into misery. No. In that aspect His message was clear: we are all brothers 

and sisters and we must share what we have so that none suffers from that material 

poverty. If do not have charity, we have nothing (C.f. 1 Cor 13:1 ss). 

 

 Jesus’s stance before riches was one of great inner freedom. Jesus is not 

attached, enslaved, or obsessed with material things. He lived poverty as an inner 

detachment from it all. That is why Jesus insisted on the perishable quality of material 

things, in contrast with the everlasting quality of the supernatural. In this light we must 

understand why He refused to take a stand when asked to pass judgment on materials 

goods (Lk 12: 14). 

 

 In a profound way, the Cross reveals the value Jesus conceded to material and 

earthly things. To save mankind and fulfill the mission appointed to Him by His Father, 

He gave all He had. Jesus on the Cross is poor in things, but rich in love, forgiveness, 

mercy and obedience. From his open chest, the Church, sacraments and the gift of His 

Mother spout forth. 
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2. How Jesus Faced the Rich 

 

 When we say that Jesus preferred the poor as friends, we don’t mean that He 

excluded the rich. Jesus, an enemy of all forms of discrimination, was not about to 

create a new class of discrimination. In truth, Christ was the first figure in history to not 

measure men by their economic stature, but through their condition as persons. 

 

 It is a fact that there were some rich friends in His life with whom He amicably 

shared His life with all naturalness. If, when He was born, He chose shepherds as the 

first to receive the Good News, He did not reject the Wise Men, people of means and 

wisdom. If His Apostles were mostly fishermen, Matthew was not: he was rich and had 

the mentality if a rich man. Jesus did not decline invitations to dine with the rich; He 

accepted the meeting with Nicodemus, considered Joseph of Arimathea as a friend, 

shared a certain intimacy with the owner of the cenaculum, enjoyed resting in the home 

of Lazarus, a rich man. The wife of one of Herod’s officials is part of the group of 

women who followed and helped Him in His preaching. Finally, He did not turn down 

His burial in the grave of a wealthy person.  

  

 Jesus loved all people: rich and poor. We know of His relationship with Simon, 

the Pharisee (C.f. Lk 7: 36), and with Nicodemus, a ruler of the Jews (C.f. Jn 3: 1). The 

wealthy man, Joseph of Arimathea, was mentioned expressly amongst His disciples (Mt 

27: 57). On His voyages, He was followed by “Joanna, the wife of Herod's steward 

Chuza, Susanna, and many others who provided for them out of their resources” (Lk 8: 

3). From what we can judge, His Apostles did not belong to the lowest social classes, 

but were like Jesus Himself, from the middle class.  

 

 Jesus does not fight riches or the rich as such, instead He fought against the 

attitude of attachment to wealth. In most Pharisees and Sadducees, who represented the 

rich ruling class of the country, Jesus saw the baneful and alarming consequences of the 

cult to Mammon. What hindered them in their ability to follow Him, what kept them 

distant from the Kingdom of Heaven was not wealth in itself, but their hard egoism, 

their pride, their attachment to wealth and its privileges. 

  

 When Jesus rebuked the rich it was because they, when so attached to their 

riches, do not feel the need for anything, since they already have it all and do not wish 

things to change so that they may continue along in their privileged position. A person 

in need feels a definite nostalgia for God and seeks Him. 

  

 It is a fact that the first thing Jesus did when He faced the poor and needy, was to 

free the person from his problem or pain, and only later did He make any demand for 

conversion. In contrast, when before a well-positioned rich person, the first thing He 

requested was conversion, and only when this conversion was made apparent in deeds 

of love for others, did He announce that salvation had come to that homestead (C.f. Lk 

19: 1-10). 

  

 For this reason, Jesus did not summarily condemn the rich, nor did He canonize 

the poor forthwith. For Jesus, the true value is service. So, salvation for the poor person 

is not to change him into a rich man, nor does it imply robbing the rich man of his 
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wealth, but rather changing each into servants, having each person discover the 

fraternity that we are called to live in our own way. 

 

3. Jesus Passed Judgment on Wealth 

  

 Although what we have said above holds true, Jesus did warn of the danger and 

risks of wealth. Jesus did not beat about the bush. For Jesus, as we have seen, wealth 

was not the evil in itself, but it is a stone’s throw from being so. The idolization of 

money is wrong because it distances a person from God and from his fellow man. In this 

sense we should understand Jesus’s words: one cannot love and serve both God and 

mammon (C.f. Mt 6: 24; Lk 16: 13); preoccupation with wealth almost inevitably 

chokes the word of God (C.f. Mt 13: 22); it is synonymous with “evil desires” (C.f. Mk 

4: 19). The person who treasures wealth only for himself is synonymous with being 

condemned (C.f. Lk 12: 21). When the rich young man is unable to follow Christ, it is 

because he is trapped by his great wealth (C.f. Lk 18: 23). 

 

 Jesus’s criticism of the abuse of riches is effectively based on its power to 

totalize and captivate. Wealth seeks to be the absolute lord over the person it possesses. 

For this reason, Jesus put us on our guard concerning the salvation of the wealthy. 

Salvation will be difficult for the person who has only lived for wealth, from wealth and 

with wealth, unconcerned about the love of God and his fellow man. Such a person 

would truly need a miracle from God to attain his salvation (C.f. Mt 19: 23; Mk 10: 25; 

Lk 18: 25).  

 

 This is why the rich person must be “born again”, as was the case of Zacchaeus 

(C.f. Lk 19: 1-10); he must share if he is to be saved, something that the rich man, who 

denied food to the poor beggar Lazarus, (C.f. Lk 16: 19-31) did not opt to do; he must 

also accept God’s invitation to the banquet of fraternity, an invitation which fell on deaf 

ears in the case of the egotistical discourteous ones who preferred their own activities 

and so did not enter into the Banquet of the Kingdom (C.f. Lk 14: 15-24). 

  

 Will the rich man be saved or not? If we open Saint Matthew, chapter 25: 31-46, 

we may make the following conclusion: the person – be he rich or poor- who has given 

food, drink, consolation to the ill, or who has had mercy on his fellow man, will be 

saved. The person – either rich or poor – who has deprived others of the things he could 

give, be it a lot or a little, to others, will be condemned. 

   

 

CONCLUSION 

 

 

 It is a mistake to think that life is an ascent towards material fortune to enjoy 

those goods in the after-life. How different are those goods which Christ reached for us 

with His Resurrection! He obtains truth, freedom, sincerity, understanding, peace, and 

forgiveness for us. He returns us to the contentment of being free from anxieties. Above 

all, He showers us with the greatest richness amongst riches: Heaven. To obtain that 

Heaven, we must sell all we have so as to purchase it (C.f. Mt 13: 44-46). It is life’s best 

investment!  

 



Jesus Christ 86 Father Antonio Rivero, L.C.   

 86 

CHAPTER FIFTEEN 

Jesus In the Eyes of Public Opinion  

 

 There is an anonymous phrase that says: “Pulchrum est digito monstrari et dici: 

Hic est”, which translates as: “It is lovely to be pointed out and have said of you: “This 

is the one”. Our fame is something we all value highly, because it touches on our 

personal dignity. We all wish to be called good105. Even if we were to lose everything, 

we’d yearn to keep our good name. Despite this, there is a Christian virtue called 

humbleness. How do we reconcile the desire for fame with humbleness? On a certain 

occasion, Jesus asked “Who do the people say that I am? Did His fame really matter to 

Jesus. 

 

 In our reading of the Holy Gospels, we may conclude that Christ did not care 

about fame or public opinion. The only thing that mattered to Him was the glory of His 

Father and the salvation of mankind. He did not seek applause or propose a laid-back, 

convenient program in order to win friends over for Himself. His new message clashed 

in His time; He did not lower His standard by even a centimeter. 

  

1. Was Christ Interested in Fame? 

 

 His parents, Mary and Joseph, and his family, did not understand many of the 

things that Jesus said to them. What’s more, some family members misinterpreted Him 

(C.f. Jn 7: 3), considered Him crazy, and just wanted to get Him back home and out of 

the public spotlight (C.f. Lk 2: 50).  

 

 The Apostles, in general, did not understand Jesus (C.f. Mk 9: 32). Peter wanted 

to dissuade Him from His way of the Cross and sacrifice (C.f. Mk 8: 32). James and 

John coveted the best positions (C.f. Mt 20: 20-28). They did not understand Him and 

were afraid to ask Him. When it came time for His Passion, they abandoned Him and 

fled, leaving Him alone (C.f. Mk 14.50). 

  

 People were rather fickle. Some followed Him and listened to Him (C.f. Jn 

12:19). The ill strived to wrench a cure from Him. Sometimes, those same people 

rejected Him (C.f. Lk 4: 19) and distanced themselves more and more from Him (C.f. Jn 

6: 66).  

 

 The Pharisees and Sadducees set traps for Him (Mk 8: 11; Lk 20: 25; Jn 8: 6), 

misjudged everything Jesus did, criticized Him, hatched a plot against Him that would 

end in His death. 

 

 Children, as we will see later on, drew close to Him, loved Him (Lk 18: 15-17). 

 

 The political and religious leaders such as Pilate, Herod, and the High Priests 

Caiaphas and Annas could not come to comprehend Jesus. They believed that Jesus 

would destabilize their kingdom and overturn their throne. And so, they plotted Jesus’s 

death (C.f. Jn 11: 50). 

                                                           
105 Thus wrote the Latin poet Horace: “Vir bonus et prudens dici delector ego ac tu” (Epist 1, 16, 

32); which means: “You and I delight in being called good, wise men”.  
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 From all this, we may conclude that Jesus was alone, even when in the midst of 

the multitudes. Nevertheless, He was conscious of being the Truth and of coming from 

God. It was His to proclaim His message and be faithful to His task despite opposition 

to His objective. Such opposition would grow into betrayal and Death on the Cross. 

  

2. How Did Jesus Treat People?  

 

 At first glance, Jesus seemed cool and indifferent with his relatives and family, 

but behind this apparent attitude, He attempted to show us that above blood ties there is 

a deeper reality, the spiritual. Foremost is God the Father, and everything else is 

subordinate to Him. Jesus shows a great detachment from and relinquishment of His 

family, setting an example for us, who are so given to human attachments, which 

deprive us of much of our time and energy and which we should use for the things of 

God. 

 

 In dealing with the Apostles, He never lessened His message, even when they 

did not understand Him (C.f. Mk 4: 13). He slowly awakened their understanding, 

explaining His parables (C.f. Mt 13). He did not care a bit if they liked the message or 

not. If chiding was in order, then He chided, taking them to task with respect and 

affection. “The one who loves you well makes you cry” goes the adage. Jesus patiently 

followed through in His teaching and instruction. 

 

 With the leaders and Pharisees, Jesus was harsh. He didn’t care if He came off 

well or badly. From the start of His apostolic ministry, He wished to attract them to His 

Redemptive Heart, but they would not have it. He wanted to smash that hard clay of 

arrogance, but many would not let themselves be molded by His most Holy Hands. 

Jesus respected them, but He did not condescend in order to grovel for esteem and 

applause. On the contrary, as we turn the pages of the Gospel, we see how the hostility 

of those religious and political leaders grew against Jesus. Was Jesus afraid? Never: He 

placed His mission before all else. His Father’s Plan came first.  

 

 With children He didn’t seek a facile, cloying endearment which could be 

deviated into disorderly fondness. No. If He hugged them and spoke with them, it is 

because He saw the faces of angels in them, with their pureness and innocence. He sets 

them as an example for how to enter Heaven. He strongly admonished anyone who 

should cause scandal to one of these little ones (C.f. Mk 10: 14-15; Mt 19: 1-4, 13-15). 

  

 Christ, then, bore the solitude and blindness of those who surrounded Him, 

without backing off. He aimed to redeem all and His being misinterpreted and despised 

was not an impediment. He also wished to redeem those miseries (C.f. Lk 12: 50) [This 

moral suffering is connected with His Baptism. The sense of His baptism here is that 

Jesus is about to be uniquely inundated with God’s judgment as He is rejected, 

persecuted, and killed (Ps 18:4, 16; 42:7; 69:1-2; Isa 8:7-8; 30:27-28; Jonah 2:3-6) – 

Notes taken from the NETBible. - Translator’s note] 

 Faced with abandonment and misunderstanding, Jesus did not cease to require 

faith. He knew He could not be understood very well. That is why some chose not to 

follow Him. He felt His program was getting too demanding and asked His disciples if 
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they wished to leave (Jn 6: 67). He was willing to keep on, even if it meant doing so 

alone. 

  

 Christ wants to save all of us. That is why He continued His work, independently 

of the reactions of those around Him. He went wherever His Father sent Him (C.f. Jn 

10: 16), and not to the most attractive and famous places of His time, such as Rome, or 

Athens…  

 

 

CONCLUSION   

 

 

 What is fame? It is nothing but smoke. What is fame? It is just wind. What is 

fame? It is simply dust. To live your life hanging by the strings of fame is dangerous 

because today you may be hanging on, but tomorrow any breeze, blow or shove can 

knock you down. Fame is temporary and fleeting: it shifts with the currents, it is 

deceptive and subjective. Human existence must not just dangle, but be firmly attached 

to profound, solid, and immovable convictions. Jesus’s convictions were the glory of the 

Father: the fulfillment of His Most Holy will and the salvation of mankind, all of 

mankind. In his book, the Imitation of Christ, Thomas de Kempis wrote that we do not 

become something more because we are praised, nor are we lessened because we are 

despised; whatever we are as we stand before God is what we are. Nothing more, and 

nothing less.  
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CHAPTER SIXTEEN 

Jesus In the Face Of Politics  

 

 This topic is of itself interesting; since we are all held together by politics; either 

as actors, or as disconcerted spectators, or as victims of injustice. Man is a political 

being, said Aristotle, meaning he must relate with others, with public life, with the life 

of the city. What was Jesus’s stance before the political problems that his people were 

living through? Did the Teacher have any real thoughts on this matter? Or was He 

absolutely uninterested by the civil world that surrounded Him? And, if He did express 

a desire for change in the political organization of his country and of the world, what did 

he say about the means to obtain it? Did He in some way accept - as did the Zealots in 

their time and as certain Christian revolutionaries still do now - the struggle between 

social classes or violence?  

 

 Jesus Christ, as true Man, lived the temporal and political reality of His time, 

without letting Himself become ensnared nor conditioned by it, since His mission was 

distinct. He came to bring a message of salvation that embraced the whole man and all 

men. Although He illuminated, logically, the political arena, He nevertheless 

transcended it and marked out its just and upright sense, calling attention to possible 

abuses, both from a political system that takes advantage of religion, as from a religion 

that is politicized. 

  

 Jesus was a Man. Thus, He lived human realities. To portray Him as 

disinterested in reality is neither coherent with Jesus’s humanity nor with His message 

which attempts to shine light on all fields of human existence.  

  

 There have been two opposing trends: the first, to consider Jesus as apolitical, 

using the following reasoning: since Jesus was opposed to the reduction of His 

Messianism to a merely political level, some have deduced that Jesus was not at all 

interested in politics. This is the image of Jesus, the quasi-mystic. The other trend has 

been to consider Jesus a revolutionary politician, lashing out at the shopkeepers in the 

Temple and always at odds with the political leaders of His time. This is the quasi-

Marxist portrayal of Christ. 

  

 Which of the two trends is correct? Neither of them is. We don’t want a Christ 

made temporal, focused as a revolutionary on political action; nor do we want a Christ 

made celestial, One Who, after gazing down so long from the heavens, has come to be 

disinterested in the Earth He walked on. 

  

 Our first thought is this: we must place Jesus in the context of His time and His 

highly politicized country. In Jesus’s times, political passions were heightened. The 

Jewish people lived oppressed by the Romans in their political existence  

 

 A second ascertainment: Jesus, being truly Man could not be disinterested in 

civil life. The important thing is how He interacted with political life. There is no room 

for doubt that His message, no matter how sublime, shed light on His vision of the 

world; His message was not mutilated by civic involvement. 
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 A third comment: politics exist in the Gospels, although they occupy a secondary 

place. Jesus was no “political militant” absorbed in the battle to change the world. On 

the contrary, He attempted to raise His excessively politicized fellow citizens towards a 

higher ideal, to verticality in their lives. He strove to keep alive those religious ideas and 

convictions which had become in His time too highly contaminated with politics. It is 

not that Jesus looked down on politics, but rather that He transcended them. 

  

1. Jesus and Politics 

 

 Although the events narrated in the Scriptures are apparently paradoxical, we 

may surmise the following106: 

 

 For starters, Jesus never seemed to question the right of the political leaders to be 

in command; although, He openly stated that those who are in command oppress the 

nations with their power (C.f. Mk 10: 42) and alerted them to the danger of getting 

carried away with the devil’s flattery. The devil likes to believe he has the power and 

can give it to whomever he wishes (C.f. Lk 4: 6). 

 Then again, He conceded a favor to the regal officer who requested that He cure 

his daughter in Canaan, even quoting the centurion’s faith as exemplary; but He clearly 

clashed head on with all of the powerful groups; He described Herod as a “fox” (C.f. Lk 

13: 32). [The term “fox” is not fundamentally a figure for cleverness as in modern 

western culture, but in St. Luke, it probably takes on the meaning of someone 

destructive, a destroyer (Ezek 13:4; Lam 5:18; 1 En. 89:10, 42-49, 55). Herod had killed 

John the Baptist, whom Luke calls “the greatest born of women” (Luke 7:28) and later 

opposes Jesus (Acts 4:26-28). In addition, “fox” means an insignificant or base person, 

one lacking real power and dignity, who uses cunning deceit to achieve his aims. – 

Notes taken from the NET Bible - Translator’s note]; He numbered amongst the sinners 

all those who collaborate with the political powers (C.f. Mt 9: 10): He told Pilate that 

his authority over Jesus was no greater than that which God has granted him. 

 He affirmed on the one hand that His Kingdom was not of this world (C.f. Jn 

18:3 6); and on the other hand, that the Kingdom was already in our midst (C.f. Lk 17: 

21), and He centered all of His preaching on the idea that the Kingdom was on its way 

and would come to this world. 

 

 He opposed the nationalistic propositions of His fellow citizens: yet He Himself 

limited His preaching to the frontiers of Israel. When He granted miracles to foreigners, 

He did so very much against His Will, because He had not been sent to any others but 

the lost sheep of Israel (C.f. Mt 15: 23). 

  

 He accepted, albeit to avoid scandal, to pay the Temple tax, and caused a miracle 

to occur by having Peter obtain a coin from the mouth of a fish (Mt 17: 24-27); but at 

the same time, He radically opposed all commerce set up to take advantage of Temple 

life (Jn 2: 13-16).  

 

 He declined to intervene when asked to mediate a dispute concerning an 

inheritance (C.f. Lk 12: 13-15) as if the problem of material goods were of no interest to 

                                                           
106 On this point I follow the reflections made by José Luis Martín Descalzo in his book, Vida y 

Misterio de Jesús de Nazaret (=The Life and Mystery of Jesus of Nazareth), Sígueme, p. 588 
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Him; yet, in seeming contradiction, He centered judgment on whether or not we aid our 

fellow man in distinctly material questions; the giving of food, drink, shelter and 

clothing (C.f.  Mt 25: 31-46).  

 

 It would seem that He didn’t suffer to learn of the lot of His people, judging 

from His cold reply in the matter of the murdered Galileans (C.f. Lk 13: 1-3); yet, He 

was overcome with grief and wept over the sight of His city which would be destroyed 

by political invaders (C.f. Lk 19: 41). 

  

 From all these apparent contradictions, can a synthesis possibly be made? 

Perhaps the answer is illumined with Cullman’s affirmation: “In Jesus’s view, all of the 

world’s phenomena must be made relative, such that His attitude is situated beyond the 

simple alternative of established order or revolution”.  

 

 Jesus did not disdain the need for structural reforms in the world, but He 

emphasized personal conversion; He did not scorn the need for politics, but set His sight 

on the Kingdom of God. It is not that He was indifferent to misery and a lack of social 

justice, but He saw in them a situation of sin, a breaking of the bonds of fraternity and 

community amongst men. By freeing us from sin, Jesus would attack the very root of the 

unfair order. 

  

 Christ was realistic. While it is true that He viewed politics as a power come 

from God – He said so to Pilate107 - He also warned of the possible abuses of power108. 

What’s more, He considered politics to be service109. 

  

 God is above politics. If, on various occasions, Jesus rejected political power for 

Himself110 or His becoming a temporal king111, it is because He did not come to do 

politics or establish a temporal kingdom, but rather a spiritual Kingdom. In this 

Kingdom, God is the One Who will give a profound meaning to politics, so as to not 

deviate either to the left or to the right. He also asked that we give to Caesar what is 

Caesar’s and to God what is God’s (C.f. Mt 22: 21). Politics and religion are two 

distinct pathways – not contradictory – something that not even the Romans or the Jews 

were able to clearly distinguish112. Moreover, Jesus set up an impassible barrier: religion 

is not the state’s business; the state cannot direct it, nor control it, nor attempt to give 

itself legitimacy through it. Caesar is Caesar, but only that – Caesar. The primacy will 

always belong to God. Behind that phrase: “give to Caesar the things that are Caesar’s, 

and to God the things that are God’s”, Jesus’s politics go beyond politics. He 

recognized, surely, the autonomy of politics in all that is contingent, provisional, 

temporary, but He set man’s chief end much further beyond that. Caesar is owed our 

respect, our support, our initiative and obedience in all that is decreed and ordained, as 

long as that is in keeping with God’s law. In contrast we owe God our entire life, 

                                                           
107 C.f. Jn 19: 11 
108 C.f. Lk 22: 25 
109 C.f. Lk 22: 26 
110 C.f. Mt 4: 8-10 
111 C.f. Jn 6: 15 
112 Martín Descalzo writes that at that time, the Jews regulated politics through religion; while the 

Romans regulated religion through politics (Vida y misterio de Jesús de Nazaret, p. 590). 
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because we have come from Him and from Him we have received everything that we 

are and all that we have. 

  

To conclude this section: Jesus was no conformist, since He informed the 

authorities of their abuse. Neither was He a revolutionary attempting to vanquish the 

powers that be. Instead, Jesus sought the attention of the whole man, the integral man, 

and above all the interior man who is the source of all and where we forge our political 

positions, our truths or lies, love or egoism, respect or abuse, honesty or foul-play. (C.f. 

Mt 15: 10-20). 

 

2. Was Jesus Violent? 

 

 It has been stated that Jesus turned violent on several occasions. Let us serenely 

study the facts so that we may pass judgment.  

 

 The Temple Vendors  (C.f. Jn 2: 13-22): With the passion that characterizes 

him, Papini wrote: “That temple was everything, except the place of the Holy of holies 

and the altar of sacrifices…Everything: a fortress in case of siege, bank for deposits, 

fair ground during pilgrimages and feast days, an all-occasion bazaar, job market, 

forum for discussions among would-be politicians, the pedantry of the doctors of the 

law, the gossip place for the idle; a place to take a stroll, keep a date, traffic…a  war 

harness and market-place… Jesus, when He went up to the Temple, is the transfigured 

character of the mountain against the dried-out Scribes in the parchments, the Messiah 

of the new Kingdom against the usurper of the kingdom defiled by the doubtful deals, 

and going rotten by the infamy: He is the Gospel versus the Torah, the Future versus the 

Past, the Fire of Love versus the Ashes of the Law…Jesus’s actions were not only the 

righteous purification of the Sanctuary, but also the public manifestation against 

Mammon and the servants of Mammon. Business – that modern idol – is to Him a sort 

of thievery. A market, then, is a cave full of courteous bandits, of tolerated highwaymen. 

But one who does not descend into the transactions of the world nor seeks any gain 

except the spiritual, cannot bear that which custom praises and which the laws permit” 
113.  

 How are we to understand Jesus’s gesture? It is not hard to imagine what Jesus 

felt when He came across such a spectacle that not only hurt the bodily senses, but also, 

and particularly, the senses of the soul who arrived there with the longing for prayer and 

spiritual withdrawal. The pilgrim felt his soul collapse to his feet; all dreams of prayer 

nurtured during the journey suddenly came crashing down into the soiled reality. 

Bitterness would fill the soul of even the most pusillanimous, and ire would invade the 

best of men and women. What had been created as a service to pilgrims had been turned 

into the house of Mammon. 

  

 How could One Who preached the salvation of the poor tolerate such an offense 

to the poverty of God and men? Could One Who preached the need for internal prayer 

tolerate such a show of dissipation and marketing? Could One Who spent His entire 

public life drawing men closer to His Father permit those traffickers to spoil His Holy 

Father’s house?   

 

                                                           
113 In his book, Historia de Cristo (The Story of Christ), Porrúa, p. 139-140. 
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 Violence? Jesus’s gesture was not combat aimed at the Temple and worship, nor 

at commerce per se. Rather, He did battle against the abuse arising from the mixture of 

religion and commerce, the lack of seriousness in prayer, the swapping made by a few 

priests protecting their business and turning a profit. Of all the offenses man can make 

against God, there are fewer greater than that of using God’s name to get rich and 

swindle others. 

  

 There is something deeper: with His actions, Jesus was announcing the birth of a 

new and different temple and a fresh, distinct manner of worshipping God. Worshipping 

God in the Temple would no longer be a Jewish monopoly. The Temple was a 

nationalistic sign of separation from the gentiles and Jewish predilection. Jesus opened 

the borders so that all might pray to His Father, Who is everybody’s Father. 

  

 Thus, there was no violence in Jesus’s deeds. He did not strike any man. Yes, He 

did overturn the money-changers tables. However, it was His Face, His interior strength 

and not a modest whip of cords that commanded attention and respect. Perhaps the best 

measurement of His gesture is given by the fact that His “violence” did not provoke any 

action from his foes, only bewilderment, only their fear to find themselves in the 

presence of a prophet. Jesus raised that whip, not against men, but against evil. He knew 

very well that one day His shoulders would take on the weight of men’s evil and that in 

due course, the whip would fall on His own heavily laden back. 

  

 Jesus initiated the “violence” of the pacifists. That of the people who cry out the 

truth and are willing not to kill for it, but yes, to die for it. This is the brand of violence 

that the powers of the world fear. Because they know that the Temple veil was ripped 

the same day that they ripped through the Temple that was Jesus’s Body. They know 

that the seed of faith grew while they were destroying the martyrs. They also know that, 

in exchange, faith will be weakened on the day that the violent ones – although their last 

name is the crusaders – replace the martyrs.  

 

 In His Dealings With the Pharisees and the Scribes: Chapter twelve of the 

Gospel according to Saint Matthew is a sampler of Jesus’s hardness with the Pharisees. 

It was not an armed, irrational violence. His harshness had an objective: it sought to 

move the hearts of the religious leaders, hardened by their self-sufficiency, arrogance 

and pride. They were toughened clay that Jesus wished to soften. But in many of them, 

His word fell on sterile earth. Jesus wanted to put them in their place. They felt 

themselves to be the sole masters, the only chiefs. They couldn’t stand for anyone to 

give them lessons. They felt themselves to be distinct from all others; they considered 

themselves “separate”, a pure race, a chosen people. Jesus put them in their place and 

attempted to open the eyes of their souls so that they become aware of their lifestyle so 

lacking in humbleness and sincerity. They wore a mask that hid their corrupt innards, 

their duplicity. I don’t want to become redundant and repeat what I have already 

expressed in the section Jesus and His Enemies. The reader will please refer to those 

pages for further details on this topic.  

 

 His Entrance Into Jerusalem on Palm Sunday (C.f. Mt 21: 1-11): It would 

seem that making a grand entrance as a leader would have a popular, tumultuous ring to 

it. But in fact, this action must be interpreted in a sacred, prophetic sense. Scripture was 

being fulfilled. There was no violence or defiance in the act. Fulton Sheen wrote on this 
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subject saying: “The prophecy came from God by means of His prophet, and now, God 

Himself was carrying it out. The purpose of Zechariah’s prophecy was to point out the 

contrast between the Savior’s majesty and humbleness. If we observe the ancient reliefs 

of Assyria and Babylon, Egypt, Persia and Rome, we are impressed by the majesty of 

the kings, who rode triumphantly in on horses or in chariots of war, or sometimes even 

over the dead bodies of their prostrate enemies. However, it is such a contrast to see the 

King ride in to Jerusalem on a donkey. How Pilate must have laughed, if he happened 

to be  looking down from his fortress that day on the ridiculous sight of a man 

proclaimed king, yet making His entrance on a beast symbolic of insignificant beings, 

just the right vehicle for riding into the fangs of death! If He had ridden into the city 

with the pomp and splendor of the conquerors, they might have believed that He was a 

political messiah. But the circumstances He Himself had chosen corroborated what He 

had already claimed – that His Kingdom was not of this world. There was nothing in 

that entrance to suggest that such a poor king would in any way rival the caesar”114. 

 

 There was a Zealot Amongst Them (C.f. Lk 6.15): Simon, the Zealot. The 

Zealots were the warriors of Yahweh. They were the essence of radical Phariseeism, but 

even more loaded with politics and violence. They were fanatics of the law. Although 

Jesus chose a Zealot, it does not mean that all His followers were thus. He accepted 

them all and chose the ones He wished. What’s more, Jesus trusted in the action of 

Divine grace in this soul. He does not choose us as saints: He chooses us to make us 

saints. 

 

 The disciples of Emmaus themselves (C.f. Lk 24: 13-35) hoped that He would be 

the One to bring freedom to Israel. In fact, He would, but not necessarily political 

freedom. Actually, Jesus explained the Scriptures to them, because they really hadn’t 

understood them very well. 

 

 So, we should focus on the essential message of these texts. Jesus was a man 

with exceptional gifts, within a very natural framework, and His relationship with 

revolutionaries in His time was nothing more than marginal and casual, and of course, 

not in reference to revolutionary matters. When Pilate interrogated Him, He made it 

clear that He had no guards or armed forces (C.f. Jn 18: 36). 

  

 He was the Prince of Peace.  

 

 

CONCLUSION  

 

 

 One of Christ’s most beautiful titles is that of Lamb of God (Jn 1: 29). Could we 

possibly imagine a lamb suddenly turning into a violent wolf? This Lamb came, not to 

kill, but to be sacrificed on the Cross. His blood spilled forth from the Cross. Those who 

took advantage of the purifying blood learned to exchange their violent heart for a gentle 

heart, understanding and forgiving. Those who rise up to that Cross will observe all 

temporal things from a fresh vantage point, with the eyes of that Immaculate Lamb, 

Who knew how to walk through life, leaving behind a scent of transcendence and 

                                                           
114 In his book, La Vida de Cristo (The Life of Christ), chapter 33 
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sanctifying all that He touched. Thus the Christian must learn to manage temporal and 

political things as the means to serve God and our fellow-man, not to offend or oppress 

our brother and sister. 
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CHAPTER SEVENTEEN 

Jesus and Children 

 

 Who doesn’t remember their childhood? In general, they were years of 

happiness, and innocence. It is good to delve into the Gospels to see how Jesus acted 

with children. Living at a time when old-age was revered and childhood was scorned, 

Jesus was quite devoted to children, daring to set children as an example. The One Who 

did not wish to have children of His own flesh, possessed infinite rivers of tenderness, 

and distributed His love amongst sinners and children115. 

 

 Jesus felt a great predilection for children and set them as an example of 

innocence, simplicity and pureness of soul. What is more, He Himself identified with 

them when He said that whoever receives one of these little ones, receives Him. To 

enter into Heaven, one must become as a child. 

 

In those times, children were “tolerated” trusting that one day they would 

overcome such a defect and they would turn into adults. Children didn’t actually count 

as people. Their presence meant nothing in the synagogues or anywhere else. It seemed 

that to make it to old-age was the peak of merits. To converse with a child was to throw 

away and waste words. When we see the Apostles driving the children away from their 

Teacher, we must understand that they did nothing that any other Jew of their time 

would not have done. 

 

 But Jesus, once again, would break with His time-period. Where shrewdness 

prevailed, He would enthrone simplicity; where strength commanded, He would elevate 

weakness; in a world of old people, He would ask His followers to become children.  

 

1. Jesus’s Position Before Children 

 

 Jesus knew children: He knew their games and their charm. He spoke merrily of 

them. Matthew 11: 16 tells the parable of the children in the market-place who played 

the flute for their friends and who play-acted the wailing of the mourner. (‘We played 

the flute for you, yet you did not dance…’ The children of this generation were making 

the complaint (see vv. 18-19) that others were not playing the game according to the 

way they played the music. John and Jesus did not follow “their tune.” Jesus’s 

complaint was that this generation wanted things their way, not God’s. –From NET 

Bible footnote. – Translator’s note] Reflected in every child’s eye, He saw His own face 

and His own soul. Jesus knew how children live to run and play wholesome tricks, and 

to yell and scream. 

 

 Jesus Valued Children: Jesus said that out of the mouth of babes comes the 

praise that pleases God (Mt 21: 16). Children are models of pureness and innocence. 

                                                           
115 Papini expressed it thus, as a cruel paradox: “Jesus, called father by no-one, felt particularly 

attracted to children and sinners. Innocence and downfall were, for Him, the pledge of salvation: 

innocence because it requires no cleansing whatsoever; abjectness because in such a state one feels more 

acutely the need for cleansing. People in the middle are more endangered: they are half corrupt and half 

intact; they are people infected from within but who wish to appear candid and just; the ones who have 

lost their native cleanliness during childhood and are no longer able to detect the stench of internal 

putrefaction”.  
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Children are the ones that perceive things; they are the intelligent ones because God 

gave them His word and the depth of His mysteries (C.f. Mt 11: 25). How often are we 

surprised by children with their questions and their answers! A child has worth not 

because he or she is beautiful or ugly, rich or poor, smart or less well endowed. A child 

is of value because of the treasure of grace and innocence he or she carries within his or 

her soul. 

 

 Jesus Loved Them: Only twice in the Gospels will we encounter the word 

“embrace” applied to Jesus. And both times the embracing is aimed at children (C.f. Mk 

9: 35-36; Mt 18: 1-5). He hugged them, writes one of the Evangelists, describing such 

an effusion of tenderness never glimpsed elsewhere in Jesus, not even in reference to 

His mother. It would be a pure embrace, without any secondary interpretations. It would 

be an embrace full of Divine tenderness. When He hugged a child, Jesus embraced the 

best of humanity.  

 

 Jesus Was Concerned For Them: He reprehended anyone who should look at 

them with scorn (C.f. Mt 18: 10); He underscored that the harshest of punishments 

would await anyone who should cause a child to commit sin (C.f. Mt 18: 6). He even 

offered us a mysterious reason behind this particular concern of God’s for them because 

“their angels in Heaven always look upon the face of my heavenly Father” (Mt 18: 10). 

The children’s guardian angels are in the first rows in Heaven, entertaining God as they 

tell Him of the tricks of those children He has entrusted to them. 

 

 Jesus Healed Them: He healed that little twelve-year-old girl (C.f. Mk 5: 39) 

whom He tenderly called Talitha, meaning, “my daughter”, and He held her against His 

Heart. That little girl is every little girl from yesterday, today and tomorrow. He asks her 

parents to give her something to eat. Yes, abundant food, not only for her body, but for 

her soul, too. 

 

 He cured the possessed daughter of a pagan woman (C.f. Mt 15: 21-28). She was 

pagan because she did not believe in the true God; she believed in Baal, the deceiver, 

the cruel god, the fornicating god, the vengeful god. Baal is a symbol of the demon, and 

baals in the plural form are equivalent to demons. One of those demons possessed the 

little body of that pagan child. The mother’s faith and humbleness sprang the miracle 

from Jesus. 

 

 He healed a widow’s only son (C.f. Lk 7: 11-15). This widow did not request 

anything of Jesus, neither for her adolescent son, nor for herself. Her grief was so 

tremendous and her tears so numerous that she was oblivious to her surroundings. It was 

Jesus who noticed the size of the cross borne by that woman. “Young man, I say to you, 

get up”. Get up and grow: both within you and on the outside. 

   

 He healed the son of a royal officer (C.f. Jn 4: 45-54). The father believed in 

Jesus’s word. And with the healing, the entire family came to believe in Him. What is it 

about children that can wrest a miracle from Jesus? 

  

 How did children respond to Jesus? Children loved Jesus in return. They ran to 

Him. It is mysterious that this same Jesus, Who was somewhat cool and austere in His 

family ties, and a little tense when before His Apostles, should be so beloved by 
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children. Children have a sixth sense, and they would never run up to somebody in 

whom they don’t perceive that mysterious electricity that is love. 

 

2. Jesus Calls For Spiritual Infancy 

 

 Jesus not only loved children, but presented them as a part of Himself, as if each 

were another little Jesus: ““Whoever welcomes one of these little children in My name 

welcomes Me, and whoever welcomes Me does not welcome Me but the One Who sent 

Me” (Mt 18: 5). 

 

  There was an eternal infancy in Jesus, because He lived in permanent pureness, 

cleanliness of soul, absence of ambition and egoism. These are the things that blemish 

our own spiritual infancy. This is why Jesus would dare to ask of all of us the supreme 

madcap idea of remaining faithful to our infancy, of continuing to be children, of 

becoming again like children (C.f. Mt 18: 2-5). 

 

 What did He ask of Nicodemus? To be born again of water and of the Spirit (Jn 

3: 3). What was the condition He gave the Apostles for entering into the Kingdom of 

Heaven? To become child-like. 

 

 The childhood proposed by Jesus is not infantilism, which is synonymous with 

immaturity, egoism, and whim. It is, rather, conquering innocence back again, interior 

cleanliness, a clean gaze on things and people, that sincere, crystalline smile, the 

generous sharing of one’s things and one’s time. Childhood means spiritual simplicity, 

not complicating oneself, not being twisted, and not being devious. Spiritual childhood 

means unlimited trust in God, our Father, a serene faith and boundless love. Spiritual 

childhood is to not let one’s heart grow old, to keep it young, tender, sweet, and kind. 

Spiritual childhood means to not demand accounts or guarantees from God. 

  

 It must be established that spiritual infancy does not mean being ignorant of 

things, but instead to know and observe those things, ponder them and judge them as 

God would. The misrepresentation of facts, the manipulation of things, prejudice and 

reserves, already carry with them the evil of the ones who hatch such plans, thinking 

themselves intelligent and shrewd. Such malice gives death to spiritual infancy. 

 

 Spiritual infancy does not mean living without a cross, or shunning our cross; it 

does not mean choosing the sunny side of life, nor does it mean hiding ourselves away 

and blindfolding our eyes so that we cannot see the evil proliferating in our world. No. 

Spiritual infancy, and this was so clearly understood by Saint Therese de Lisieux, also 

known as Sister Teresa of the Child Jesus, entails seeing much deeper into evil and 

offering solutions through prayer and sacrifice. And when faced with one’s cross, it 

means keeping a serene face, a trusting, even smiling face. Practically none of her 

Carmelite sisters realized just how much Saint Therese was suffering. But she 

abandoned her life into the loving Hands of God the Father. And that was enough. 

 

 There are four traits to spiritual infancy: openness of spirit, simplicity, the 

primacy of love and a filial feeling of life. Openness, not closure. Simplicity, not pride. 

The primacy of love, not of the head. Filial sentiment, not fear or distrust. 
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 Might it not be that Purgatory is the great task entrusted to the angels so that they 

remove all of our plasters, glosses, coatings and shields accumulated over our lifetime… 

so that the child within us can re-emerge, that child which God placed inside us on our 

Baptism day? 

 

 

CONCLUSION  

 

 

 An imposing undertaking it is: to transform ourselves into children. It requires a 

great dose of humility, and simplicity. God tells us that we must pass through the narrow 

doorway if we wish to enter Heaven. In God’s Kingdom, there will only be children, 

children of body and soul, but all will be children only. When God made mankind, He 

began by making Himself the best of men: a child like all of us. He could, naturally, 

have incarnated as an adult already, and not have “lost time” being just a child… But He 

wanted to begin by being a baby. The best of this world, God certainly knows it, is the 

children! They are our treasure, the pearl that can still save us, the salt of the earth 

without which the universe would be unbearable. That is what inspired Martin Descalzo 

to state that if God had made humanity from adults only, centuries ago it would have 

gone rotten. That is why God renews humanity with wave after wave of children, 

generations of children which make humanity seem fresh and recently created. Children 

still smell of the Hands of God the Creator. They smell of pureness, cleanliness, hope, 

and happiness. Let’s not tie the hands of the child within us with what is important to us, 

let’s not poison him with our ambitions! Through that narrow door of childhood we can 

make our way to our great God’s very Heart.  
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CHAPTER EIGHTEEN 

Jesus in the Face of Death  

 

 Jesus’s Passion and Death may be viewed from different angles: from a strictly 

historical viewpoint, inquiring as to the motives of His death (political, religious); with 

an exegetical intention, inquiring into the data transmitted to us through the Holy 

Scriptures; or with a spiritual, contemplative intention, with the aim of uniting in the 

Death of Jesus. Some have attempted to give Jesus’s Death a political sense. Let us 

penetrate the Heart of God to clearly see His depth and His intention upon sending His 

Son into the world, so that He die on the Cross, and thus redeem us from sin and open to 

us the gates of Heaven.  

 

 In no way has Christ’s Death been provoked by political or social motives. It 

was, rather, a voluntary act, freely performed by Jesus to save humanity, because that is 

how His Father asked it to be. Thus, it was an act of filial obedience to His Father and of 

love and surrender towards men, so that we be freed from sin and may turn back to God, 

worship Him and preach Him in the four corners of the world. 

  

 When narrating Jesus’s Passion and Death, the four Gospels coincide in almost 

all the details. This shows that they depended on the same source of information. The 

narration of Christ’s Passion and Death is the most ancient writing of the entire New 

Testament. And it is oriented at having the listeners and readers join into the Lord’s 

Death and suffering.  

 

 The Gospels do not talk of the Death of Jesus as a casual or fortuitous 

happening. The entire narration of the Gospel is aimed at His Death. No wonder it has 

been said that the telling of the life of Jesus is a long pre-amble to the narration of His 

Death. It was Saint Paul, in his Letters, who most clearly identified Jesus’s life and 

preaching with His Death on the Cross.  

 

 Through Jesus’s Death, the meaning He gave to His entire life and preaching 

becomes clear. There is no contradiction between the two. His life was the fulfillment of 

the Plan of Redemption, entrusted to Him by His Father. And this plan necessarily had 

to pass through Death on the Cross, to emphasize God’s true love for man. 

 

 Now then, the Death of Jesus is not simply the logical and necessary 

consequence of His preaching. It was a voluntary act, freely performed by Jesus to save 

humanity. It was an act of love, of donation that clarified and ratified everything He had 

done in His life before then (C.f. Jn 19: 30). 

  

 From His Incarnation, this donation of Himself has been present and becomes 

visible through His Death (C.f. Phlp 2: 7). The Incarnation makes patent the 

annihilation, the lowering [of the majesty of God to the simple mortality of a human 

child – Translator’s note]. This is also seen in every event of His life (C.f. Mt 4: 1-11), 

signifying service and love given for the salvation of mankind. 

  

 Therefore, the Death of Jesus is not only a consequence of a historical conflict. It 

must be understood as the ultimate and deepest dimension of a life of giving and 

service.  
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1. Moments from the Lord’s Passion and Death 

 

 Conspiracy and Treason: The threat of death is a constant in the life of Jesus116. 

What provokes this threat is the hate of men confronting Jesus’s stance. His is a posture 

of solidarity with sinners and the poor (C.f. Mk 2: 16, 17); a call to live religion in the 

key of love (C.f. Mk 2: 18); and an attitude of criticism, without mercy, aimed at  

hypocrisy and Phariseeism (C.f. Lk 6: 24-26). But what most exacerbated those 

religious and political leaders was that Jesus did not simply propose a doctrine, but that 

He set Himself as the model to follow. The most important thing about Jesus’s doctrine 

is Jesus Himself. That is why the conspiracy went against Jesus Himself, because, being 

a Man, “He made Himself out to be the Son of God” (Jn 19: 7). Jesus in the face of all 

this, did not give in, He continued on with His mission, although He knew it would lead 

Him to His Death. Every single sinner has taken part in this very conspiracy. They are 

still in force, walking down our streets, the cowardly Pilates, the sensual Herods, the 

haughty Caiaphases, the treacherous Judases, the presumptuous Peters  

 

 The Last Supper: This is the preview of His Death on the Cross for mankind. 

What is achieved by His Death on the Cross, in a genuine historical sense, is carried out 

in the Last Supper in a bona fide sacramental manner. The Last Supper brought in a new 

era: the era in which Jesus is present amongst men in the consecrated bread and wine. In 

the Last Supper, the entire mystery of Christ’s sacrifice is concentrated and we are given 

the mandate to repeat the Lord’s gesture until the time when He comes again. 

 

 The Prayer in the Garden: This is where the narration of Jesus’s suffering 

begins. It was here that He felt the burden of carrying men’s sins, and at the same time, 

the deep love and obedience of His Father, which asked Him to redeem humanity. The 

pain assumed by Jesus is a free and loving pain; our pain, on the contrary is due to our 

sins. 

 

 The Arrest:: This is symbolic of the evil of all men of His time, since they all 

participated in His Death. Jesus passed through the hands of one and another, so that 

each could drive in his dagger of betrayal, hate, and envy. Jude handed Jesus over to the 

priests; the priests to the Sanhedrin; the Sanhedrin to the Romans: the Romans to the 

soldiers and to the entire mob. The Heavenly Father Himself delivered His Son to 

mankind. What a mystery of love! Nonetheless, Jesus hands Himself over freely, 

because it is the Father’s will. 

 

 Trial and Conviction: Before the Jewish religious heads, He was tried for 

blasphemy; before the Roman political leader, He was tried for rabble-raising and 

provoking enmity between the people and Rome. But it was all unfair. What they 

wanted was to get Jesus out of the way. What most causes an impression during the trial 

is the inconsistency of the accusations, the total lack of substance in the declarations 

brought forth by the false witnesses to condemn Him. After the verdict, the total lack of 

justice is manifest, as nobody wanted to take responsibility for the death of the Just One: 

Jude returned the money received for the betrayal: the Jews made Pilate condemn Him, 

but Pilate washed his hands of any liability. Nobody wanted to take on the 

responsibility. 

                                                           
116 C.f. Lk 2 : 35; Mt 2 : 16-18; Lk 4 : 28-29; Mk 3: 6; 6: 30; 10: 38; 11: 18; 12: 12; 14: 1 
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 Punishment and Death: The narration of the chastisements endured by Jesus 

has always been an unlimited source of contemplation. In that face crowned with thorns, 

bruised, plastered with spit; in those shoulders shrouded in a purple cloak, and in those 

hands, bound and holding a “royal” cane, the true Man appears (C.f. Jn 19: 5). [Saint 

John implies that Pilate’s words constituted an unconscious allusion to Zech 6:12, 

“Look, here is the Man whose name is the Branch.” Pilate, unconsciously and 

paradoxically, introduced Jesus before the nation using a messianic title. Footnotes from 

NET Bible – Translator’s note] He is the unequalled portrayal of man full of sin and 

enslaved by all of the powers of the world. He is the unsurpassed image of the Man-God 

manifesting just what His Creation has cost Him. In His Death, God passes definitive 

judgment against sin: it is a trial condemning sin and every sinner who refuses to open 

himself up to that Cross and be soaked in Jesus’s blessed Blood. He also declares a 

verdict of salvation of the repentant sinner; one who accepts to be cleansed and saved by 

that Blood. Jesus’s Seven Words pronounced on the Cross are a summary of His life and 

His last will117. From the lance that cuts into His side, springs forth the Church and the 

Sacraments. Christ on the Cross is a whole symbol to contemplate and meditate on: 

open arms, embracing the entire world. The vertical trunk indicates reconciliation with 

God. The horizontal trunk symbolizes reconciliation with our fellow-men. His side is 

open, so that nobody may be excluded from Redemption. 

 

 The Silence of the Tomb: As true Man, Jesus shared in our fate right down to 

the final consequences. He descended into the grave. He descended into the greatest 

depths of our human reality. But His descent was to raise our reality up and take it to 

God. He descends to our reality to illumine the darkness of death. With His Death, Jesus 

has triumphed over death, loneliness, abandonment, sadness, sin and evil. The fruits of 

this victory are being savored even now in the Church. 

 

2. Jesus’s Salvific Death 

 

 Did Christ’s Death have a political or religious significance? It is clear that 

Christ’s Death has no other significance than religious: He surrendered Himself to the 

Cross, out of obedience to His Father and to save all of mankind.   

 

 But, was Jesus aware of all this?  

 

 Jesus had watched as certain violent death closed in on Him: and He was willing 

to accept it. The Death of Jesus came as no surprise, it was no accident, nor was it a 

mistake. From His coming into the world, the black horizon of His suffering has been 

profiled, and the Cross already hung on the life of Jesus, as Simeon had prophesied (C.f. 

Lk 2: 34). He had been awaiting it for a long time. He gave His consent and did not 

rebel. Whenever He spoke of His Death, He always related it to His Resurrection (C.f. 

Mt 16: 21). He saw it as a “transfiguration” of Himself.   

 

                                                           
117 These are the Seven Words of Jesus from the Cross: “Father, forgive them, for they know not 

what they do” (Lk 23: 34); “Today you will be with Me in Paradise” (Lk 23:43); “Woman, behold your 

son; son, behold your mother” (Jn 19: 26-27); “My God, my God, why have You forsaken me?” (Mk 15: 

34); “I thirst” (Jn 19:28); “It is completed” (Jn 19:30); “Father, into Your hands I commend my spirit” 

(Lk 23: 46).  
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 Jesus saw clearly what His Death would be like (C.f. Mk 9: 30-32). This was not 

some later addition to Scripture by His Apostles, for they, in fact, understood practically 

nothing. Jesus viewed His Death as part of His mission (C.f. Jn 3: 14-17) and not as 

something dramatic and anti-natural. 

 

 How did Jesus’s Death come to pass? Death came to Jesus through very 

unfortunate means. His enemies’ religious interests sought to put an end to His 

innovations and His sincerity (C.f. Jn 11: 41-50). The political interests of the leaders 

dissuaded them from risking the stability of Judea in favor of justice (C.f. Lk 23: 12; Mt 

27: 19-20). The mob and the disciples, who had pinned such high hopes on Him, let 

themselves be manipulated, and had no determination or firmness in supporting Him. 

They all condemned Him. 

 

 The cause of His Death was religious. Jesus reformed and rejected certain 

religious traditions: He healed on Saturday, touched lepers, accepted to eat with people 

considered sinners, etc. Above all, He demonstrated the personal authority to carry all 

that out. His power emanated from His person. If the political powers condemned Him, 

it was because the religious doctrine of Jesus had consequences for all aspects of the 

human condition: politics, economics, power, justice, etc. In other words, if Jesus’s 

doctrine were truly put into practice, all political and social fields must follow a definite 

course aimed at honesty, justice, and solidarity. And that costs.  

 

 How did He face death? 

 

 Differently from us: He came to it with the fullness of His strength and 

possibilities. His energy had not come crashing down. He was not in the decline of a 

person who views his life without any future or any further benefit. He lived death with 

deep significance: His Death would give life to so many (C.f. Jn 14: 6; 11: 25). 

  

 Jesus accepted death as a consequence of His mission. He saw in death the road 

He was to follow: which is why He went to Jerusalem. For Him, death did not mean 

failing His mission, but just the opposite, it was the fulfillment of His mission, out of 

obedience to His Father, and love for mankind. In this light, we can see how the early 

Christians readily accepted martyrdom and death out of fidelity to the Teacher and His 

doctrine. 

  

 Through His Death, He saved mankind. He knew perfectly well that His life had 

meaning if He gave it and surrendered it. He felt Himself to be a servant (C.f. Lk 22: 27; 

Mk 12: 45). This position of service would take Him to the ultimate consequences, 

although it would be costly. If Jesus asked us to love our enemies, how could He 

Himself not give Himself up for them? If His life was spent searching for sinners, eating 

with them, forgiving them, how could He not give them the supreme pardon up to the 

end? And so, Jesus surrendered Himself to death loving, asking for others, interceding 

and performing a supreme act of giving for all of mankind. He did it freely. It was not 

the death of a hero obliged to martyrdom (C.f. Lk 4: 30; Jn 8: 59). He knew He would 

triumph with His Death (C.f. Jn 10: 17-18). We had already had a glimpse of this 

triumph over death when He brought those three people back to life (C.f. Lk 7: 11; Mk 

5: 22; Jn 11: 1). 
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 He submitted to death with power. This means that death came from the outside, 

because inside Him, life reigned (C.f. Jn 1: 4). It was not about a deterioration of His 

biological forces. He accepted it out of interest: out of love for His Father and for 

mankind. He took it on with a deep sense of redemption. He did not have to pay any 

dues Himself. He paid for us. 

  

 Jesus communicated this salvific meaning of His Death to His Disciples in the 

Last Supper, through His gestures and words. He offered the bread and the chalice, as a 

real symbol of His self-surrender. His bread would be His Body so that they may eat and 

have eternal life; His chalice with His Blood would be the proof of the greatest of loves: 

the giving of His life for His friends and paying the debt owed for our debts. Such an 

exquisite and costly ransom! Ever since Christ died on the Cross, we have passed from 

death to life, from darkness into light, from error into wisdom, from egoism into love, 

from slavery into the freedom of children of God. God wanted to suffer for us, not to 

just be replaced by a stand-in (C.f. Jn 6: 51; Lk 22: 19). The Cross reveals the mystery 

of Christ’s redemptive love, which goes further than all human calculation (C.f. Mt 16: 

23). 

  

Were there any political connotations to Christ’s Death? None: the fact that the 

political leaders were irritated with Christ’s doctrine is another thing. Logically, the 

Person of Christ and His doctrine had its complications at all levels and clamored for a 

change of Herat. And the change of heart would bring a change in the political and 

social structures. Naturally, such change would always be for the better. Would those 

political and social leaders be willing to make those changes? Let us delve into this 

question in the following section. 

  

4. Was the Death of Jesus Caused by a Political Conflict?  

 

 Some have attempted to change the meaning of Christ’s Death, saying that with 

His Death Jesus wanted to give a slap in the face to the privileged and powerful social 

classes, seeing that He had taken sides with the exploited and despised people of the 

world. They continue on with their reasoning: every Christian, if he wishes to remain 

faithful to Christ must do the same, that is, attack the powerful and, even if it has to be 

with arms and violence, commit whole-heartedly to the cause of the poor, exploited 

masses, so as to liberate them. In this way, the new face of God will be revealed.  

 

 This is a unilateral interpretation that does not correspond to Catholic doctrine. 

John Paul II’s opening address to the General Conference of the Latin American 

Episcopate held in Puebla, Mexico in 1979:  

  

 “They endeavor to show Jesus as politically committed, as a warrior 

against domination and against the powers, involved even in the struggle 

between the classes. This concept of Christ as a politician, revolutionary, as the 

subversive of Nazareth, does not fit in with the Church’s catechesis. Confusing 

the insidious pretext of Jesus’s accusers with the attitude of Jesus Himself –two 

totally distinct things –they adduce that His Death was the outcome of a political 

conflict, and silence the Lord’s will to surrender Himself and even His 

awareness of His redemptive mission. The Gospels clearly show that Jesus 

considered as temptation whatever tended to alter Him from His mission as 
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Servant of Yahweh. He did not accept the position of those who confused the 

things of God with merely political attitudes. He unequivocally rejected 

resorting to violence. He opened His message of conversion to all, without 

excluding even the Publicans. The perspective of His mission goes much deeper. 

It consists of the integral salvation by love which transforms, pacifies, forgives 

and reconciles. There is no doubt, on the other hand, that all this is very 

demanding of the attitude of the Christian who wishes to truly serve his or her 

smaller brothers and sisters, the needy, the excluded; in a word, all those who 

reflect the afflicted face of the Lord”. 

 

 Jesus, then, appears as a religious teacher and not as a political figure. The 

movement He heads, and which extends throughout the Roman world, has no direct 

significance to politics.  

 

 The root of the verdict pronounced against Jesus was His “blasphemy” and not 

so much His attitude before the Law or customs. This means that the attitude Jesus had 

and for which He merited death is that on His own authority He taught, transgressed the 

Law and tradition, and launched a whole new way of life, a new law. The response was 

His elimination. The true cause, however, was: His confession that He is the Son of 

Blessed God (C.f. Mk 14: 61-62). 

 

 There are certain details that cannot be overlooked: Jesus died after an unfair 

conviction. This is made quite clear in the Gospels: there are no motives for His 

conviction (C.f. Mk 14: 59). Because of this, there is no fair, logical consequence 

between what they say He has done and the conviction. In His conviction, there appear 

deeper motives than what we usually call political: not telling the truth, the avarice of 

the traitor, hate and envy of enemies, violence, deceit, and treason.  

 

 Despite all this, Jesus’s Death has a deep importance for politics and society, 

because it reveals values well above them and which must be respected on each and 

every occasion. The highest value for Jesus would be to recognize and love God and 

one’s fellow-man. 

  

 The New Testament affirms that Jesus gave His life out of obedience to His 

Father. In this act mankind finds forgiveness for our sins. This fact must be very clear in 

our minds. 

 

4. What Have We Gained Through the Death of Jesus Christ? 

 

 The first fruit: Jesus, through His Death has freed us from a false conception 

of God. He no longer seems distant; instead we perceive the God Who loves the sinner, 

Who becomes One with him, suffers for him and returns him the dignity for which he 

was created. 

 

 A second fruit: Jesus, through His Death, has freed us from human 

differences. Suffice it to say that the Cross proves that all of us, no matter of what race 

or condition, need Divine mercy. 
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 A third fruit: Jesus has freed us from the fear of death. Death for the Christian 

is no longer a disgrace, a plummeting into the darkness of night; instead it is a plunge 

into the hands of God, Who awaits us with His embrace of love. With death, we do not 

disappear, but rather we begin our eternal life (C.f. 1 Cor 15: 55-56; Rom 5 and 6). 

 

 With His Death, Jesus has freed us, moreover, from the slavery to the Law. It is 

not human effort to comply with the Law that saves us, but rather God’s free love.  

 

 Finally, Jesus, through His Death, has freed us from sin, which is the evil of 

all evils, and the root and cause of all social and structural evils. He has freed us from 

sin as a negation of God, as a forgetfulness of God, as scorn of God. Sin as egoism and a 

closing in on ourselves. Sin as exploitation of our fellow-man. Sin as the deifying our 

own qualities. Sin as ambition, vanity and pride. Sin as envy, lies, and lust. 

   

 

CONCLUSION  

 

 

 The most wondrous thing about Christ’s Death is not our being able to 

appropriate and enjoy the fruits of our freedom. The most positive aspect of our 

liberation must still be stated: what did He free us and unbind our hands and hearts for? 

So that we may know the true God, to serve Him and praise Him on the holy mount, to 

make Him known to others through our words and apostolate, so as to create the 

civilization of love where we are all brothers and sisters, seated at the same table, happy 

and contented, enjoying the Spirit of God, present in His Church.  
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CHAPTER NINETEEN 

Jesus Resurrected  

 

 If there had been no Resurrection, everything about Jesus would be reduced to 

ashes. His Incarnation would not be the Birth of the Son of God, His Death would not 

be Redemption, and His miracles would not be miracles. Without that final triumph, 

Jesus would be reduced to a genius of spirit or maybe simply a great adventurer, if not 

an illuminated nutcase. And what of us? We would be the deluded, the utterly 

miserable. We would be feeding ourselves dreams, worshipping in vain. Our hope 

would be a bitter trick. 

 

 Jesus Christ resurrected of His own power, because He is God. Nobody saw 

Christ resurrect, but He left some signs. First, the empty tomb; but this did not 

altogether dissipate doubts. Second: the apparitions. Only the live encounter with the 

Resurrected Christ would do away with the uncertainty of the Apostles. These 

apparitions were not visions, nor were they the internal imaginings of the disciples. 

They were the initiative of Jesus, Who “let Himself be seen”, who came to His loved 

ones: it was not a subjective experience. The Resurrected One is seen because He 

appeared; He didn’t appear because He was seen. The disciples were the witnesses and 

guarantors of something that they saw and heard and could not keep quiet. What’s more, 

they preferred to give their blood – and in fact, they did – rather than deny the 

Resurrection of the Lord. 

 

 The Gospels state that Jesus resurrected. Saint Paul would speak more 

extensively on the Resurrection (C.f. 1 Cor 15: 12), but always in connection with the 

risen Jesus. The disciples saw Jesus resurrected; they didn’t see Him as He resurrected. 

We believe the disciples; we believe what they tell us and we believe that it happened as 

they narrate. 

 

 When we wonder about the Resurrection of Jesus, we must pay heed to the 

following points: 

 

 The fact of the Resurrection does not come under the domain of scientific 

inquiry. It is too large an event to be captured by experimental science. This does not 

mean it is not historical. The Resurrection of Jesus is an historic event, although science 

cannot meet with it. Not only science is real and historical. In the Resurrection of Jesus 

something totally new occurs. For that which is new, there are no standards and 

measures. Science does not have the instruments required to measure the absolutely 

unique and new.  

  

 The Resurrection is an original happening without antecedents. It is a fact 

performed by God, it is the most important and decisive action carried out by God in our 

history118.  God’s actions in our world are not like the actions of His creatures; they are 

deeper and more radical, they are otherwise. How can I describe His action in me? 

Definitely not with scientific apparatuses. But nobody can honestly deny the existence 

throughout human history of the experience that God acts in the world. In the 

Resurrection of Jesus, we behold an extreme fact to God’s actions; it is a new act, one 

                                                           
118 C.f. Rom 4: 25; He 3: 15; 2: 24; 1 Co 6: 14; Ef 1: 19-20 
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that determines history. In this sense, it can be said that it is “trans-historic”: it goes 

beyond history. The trail of Christ’s Resurrection has been left in history. 

  

 How do we narrate this new, original fact? When we wish to state a fact so novel 

that it leaves the beaten track, it is not easy to find the language to transmit it. There is 

no other remedy but to use an indirect language. Thus, in the narration of the 

Resurrection of the Lord, we find literary forms borrowed from the dead coming back to 

life, or images full of great imagination. The difficulty we experience when talking 

about something of great consequence, that has had a great impact on us, corroborates 

its existence.  

 

 The people who experienced the event are of key import. Jesus’s disciples did 

not have great knowledge or scientific interests; they didn’t worry about understanding 

exactly how the Resurrection occurred. They wanted to communicate the Good News; 

“Christ is alive, because He has appeared before us”. And Good News it is for all: He 

who had died is alive, and with His Resurrection, He confirms His mission. Everything 

He had said is true. 

 

 The conclusion to all this is that the Resurrection of Jesus is the central fact to 

Christianity, giving direction to: 

  

 Faith: Jesus’s Divinity is confirmed (C.f. 1 Cor 15: 14-19). If He did not 

resurrect, in whom do we believe then? 

  

 The Vision of Christ: Only the Resurrection permits a complete vision of Christ. 

If not, then Christ would have been defeated. 

 

 The view of Christian life: Both human and Christian life are headed for death. 

What’s more, the Christian lives suffering under the cross every day. Nevertheless, 

thanks to the Resurrection, the Christian sees life with an optimistic future (C.f. 1 Tes 4: 

13-18; Rom 8: 11).  

 

1. The Fact of the Resurrection of Jesus 

 

 I have transcribed the following extract from Fulton Sheen’s book, entitled The 

Life of Christ: “In the history of the world, only once was a great stone heaved before 

the entrance to a tomb and a set of guards left to make sure that a Dead Man did not 

resurrect: it was at Christ’s tomb on that Good Friday evening. What could have been 

more ridiculous than to see soldiers standing guard over a cadaver? However, they had 

been placed there as sentinels so that the Dead Man would not start to walk, the One 

who had fallen silent would not begin to talk, and the pierced Heart would not begin to 

palpitate with new life. They said He was dead. They knew He was dead. They said He 

would not rise again from the dead, yet, they watched over Him…”.  

 

 Christ rose from the dead! The death certificates and the Resurrection would be 

signed by the same enemies. The most amazing thing is that Christ’s enemies awaited 

His Resurrection, yet His friends did not. That is why His enemies watched over the 

sepulcher. Meanwhile, His friends were downcast in the cenaculum. 
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 Jesus resurrected through His own power. It is true: nobody saw Jesus rise again. 

Nonetheless, His is a Resurrection that cannot escape going down in history, with the 

tracks He has left in time: the empty tomb and the apparitions. Through these signs, the 

Apostles learned of the very fact of the Resurrection. If they hadn’t seen Christ 

resurrected, they would never have believed in His Resurrection. As the Catechism of 

the Catholic Church (C.f. # 643) reminds us, the Apostles were not up to visions of a 

mystical sort, particularly since Christ had been convicted as an accursed person 

according to the Law. They were demoralized, and their faith was in the pits. In fact, 

they were about to leave Galilee to take their old lives back up again, as testified in the 

narration of the walk back to Emmaus (C.f. Lk 24: 21) 

  

 What is more, they could not even have imagined a Resurrection such as that of 

Christ’s: the Jews believed in the glorious resurrection of man at the end of time, but 

they couldn’t have fathomed a definitive resurrection (even if it were the Messiah’s) 

within historical time, with life carrying on the next day with all normalcy. It is logical 

that they should show surprise and incredulity: they were after all, before a glorified 

body. However, after some initial hesitation, they came to recognize the Body of Jesus 

beyond a doubt: a glorified body, invisible of itself, but which becomes visible to those 

whom He loves, as He wishes and whenever He so desires; otherwise, the Disciples 

would not have believed in the Resurrection. 

 

 The first Christian communities affirmed that Jesus had risen from the dead. It is 

a fact recorded in multiple texts119. There are texts in the New Testament where the 

Death and Resurrection of Jesus is discussed implicitly and indirectly120. There are also 

texts that handle the topic explicitly and directly: Mk 8: 31 - the first announcement; Mk 

9: 9 – the Transfiguration; Mk 9: 30-32 – the second announcement; Mk 10: 32 – the 

third announcement; Mk 14: 28 – the announcement of the apparition. 

  

 We may conclude that there would be no Christian community without faith in 

the Resurrection of Jesus. It is historical fact that the Primitive Church believed in the 

Resurrection of Jesus. All of the primitive texts agree with the trend in Jesus’s life; they 

are coherent with His doctrine. The fact confessed by the disciples cannot be deduced or 

explained adequately by subjective influences, visions, hypnosis, sham through 

suggestibility, etc. Their hopeless situation and the reality of Jesus’s death left no room 

for such trickery. 

 

 The fact of the disciples’ faith obliges us to say that it is based on an event that 

supports and gives rise to this faith. Signs of this are found in the testimonies throughout 

the New Testament. This means that the revealing announcement of the angel, the 

                                                           
119 He 2: 23-36; 3: 12-26; 4: 8-12; 5: 30-32; 10: 34-43: 1 Pe 1: 21 (formulas for preaching) 

Rom 4: 24-25; 10. 9; 1 Co 6: 14; 1 Tes 1: 10; 4: 13-14; 2 Tim 2: 8; Rom 8: 34 (professions of 

faith) 

 1 Co 15: 3-5; Rom 14: 9 (catechetical formulas) 

 1 Pe 3: 18-22; 4: 36; Rom 6: 8; 1 Tes 1: 9-10; Fil 2: 6-11; 1 Tim 3: 16 (liturgical hymns) 

 Lk 24: 34; 1 Co 16: 21-23 (formulas of acclamation) 
120 See, for example, the Parable of the Sower (C.f. Mt 13: 8): the seed falls to the ground, dies and 

bears fruit. In John 12: 24: “unless a grain of wheat falls to the ground and dies, it remains just a 

grain of wheat; but if it dies, it produces much fruit”. Other texts: Mk 2: 19; Mk 10: 38-40; Mk 

12: 1-9,10; Jn 12: 24; Mk 8: 35; 10: 29 
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empty tomb, and the testimony bearing witness to the apparitions are texts that contain a 

historical truth: Jesus did truly rise from the dead.   

 

 Could they have been visions conjured up by the disciples? No. If we analyze the 

report, we immediately see that the verb used to give an account of the apparitions is 

opthé (meaning “He let Himself be seen”), because in the Greek translation of the LXX, 

this was the verb chosen to discuss the apparitions of Yahweh. This implies that we are 

not dealing with a vision as a subjective experience, but instead this is an initiative of 

God’s Who has come to His chosen ones. As mentioned on page 104, the Risen One is 

seen because He appears, He does not appear because He is seen. 

  

The New Testament has another term, horama, to convey interior visions. This 

term is never used to relate the apparition of Jesus. Paul himself, who has had visions 

and ecstasies, talks of them apologetically (C.f. 2 Cor 12: 11), while when he tells of his 

encounter with Christ on the road to Damascus, he describes his experience without 

offering any excuse (C.f. 1 Cor 9: 1; 15: 8; Gal 1: 12ss). This single encounter of Paul’s 

with the Resurrected Christ constitutes him as an Apostle, entitling him to present 

himself as witness of the Resurrection of Christ (C.f. 1 Cor 15: 8).  

 

 Are the accounts of the Resurrection of Christ historical? 

  

Summarizing what I have said so far: 

 

 First: The testimony to the Resurrection of Christ (the empty tomb and the 

apparitions) occurs in all Gospel sources of the New Testament: there is no more 

unanimous testimony. The empty tomb has only two explanations – either someone took 

the Body away, or Christ rose. Christ’s Body was not stolen by His enemies, since the 

best way to refute the news of His Resurrection would have been to show the dead 

Body. If they did not do so, it is because they didn’t have the Corpse. His friends didn’t 

have the Body either: the Apostles, after all, gave their lives for their faith in the 

resurrected Christ; nobody would die for what they know to be a falsehood121. 

   

 Second: Christ’s Resurrection is unimaginable to the Jewish mentality, which 

only expected the resurrection of the dead at the end of time. 

  

Third: The first witnesses to the Resurrection are women. In Jewish society, a 

woman’s testimony is absolutely worthless. How could they have invented such a detail 

as that? In the narrations given by the Apostles themselves, they show themselves to 

have been men in despair, beaten and depressed. Jesus Himself rebukes them for being 

“foolish” and “slow of heart” (C.f. Lk 24: 25), “without hope”. Would the primitive 

community have invented such a thing about their own leaders? 

 

 Fourth: The disciples would not keep quiet about what they had seen and heard, 

even though they were entering the lion’s den, as indeed occurred, by going against the 

reigning mentality of those times. They couldn’t explain what happened, but they 

                                                           
121 You may give your life for a mistaken ideal, but not for something that you know is a lie. Pascal 

said: “I readily believe the stories whose witnesses willingly die in their defense”. This is exactly what the 

Apostles did.  
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couldn’t do anything else if not confess it, even unto martyrdom. Nobody dies for an 

invention or for a dream… if the person is sane, that is.  

 

Christ’s Resurrection is totally distinct from the resurrection of Lazarus or the 

son of the widow of Naim: those people came back to life, but died again at a later date. 

Christ rose from the dead to never again die. Neither was it a reincarnation, inherent to 

Buddhism or Hinduism. Even less was it simply the memory of Jesus in the minds of 

His disciples.  

 

 It was the encounter with the Risen Jesus that incited the disciples’ faith in the 

Resurrection; it did not happen the other way around.  

   

2. What the Resurrection of Jesus Means to Us 

 

What is the deep meaning of the Resurrection of Jesus? 

 

God has stepped into our history and has carried out in Jesus the greatest 

possible of actions. He has given to history that which, without our even realizing it, we 

have always aspired after. We all long for immortality, to not completely disappear. 

There is something in us that cries out that it will not die. 

 

 Moreover, with His Resurrection, Jesus has told us that sin and death cannot 

have the last word. He has vanquished and won for us. 

  

Not only that, but God has also put His seal on the life of Jesus. What Jesus had 

said and done receives Divine certification. Jesus from then on will become the ends, 

the means and the accomplishment of everything we yearn for. 

 

  What is more, with the Resurrection of Jesus, human life in Christ and for 

Christ takes on a sense of the eternal. Death no longer means the suppression and 

overcoming of life, but the approval of life. What exists is elevated by God. Our own 

body will not be an obstacle in the taking pleasure in God; it will be elevated and 

transformed by God and has already been introduced, through Jesus, into Divine life. 

 

 Above all, the Resurrection of Jesus engages us in announcing this great news to 

all our brothers and sisters. 

  

 Why is it so hard for some people today to believe in the Resurrection of Christ? 

  

 Nowadays there are many obstacles to belief in the Resurrection, due to our 

materialistic, pragmatic, hedonistic, utilitarian, relativistic, consumer-oriented mentality. 

Our contemporaries wish to remain within the limits of the material and temporal, that 

which is practical and can be proven, the horizontal, and not the transcendent.   

 

Secularism is wreaking havoc everywhere. So today’s human being hardly ever 

looks upwards. He thinks it all ends with death. It is hard for him to believe in the 

Resurrection. 
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 But for the believer, faith and hope in the Resurrection is something we all carry 

within us. Without hope in the Resurrection, i.e. in the future, life has no meaning. Even 

in those people who commit suicide, there is a desire to survive. Death is not the last 

word, nor is it the end of it all.  

 

 Man is an open being, always in a process of growth. There is something 

dynamic in him: the future is part of his being, part of his present. Could that future be 

empty, a hoax, and an illusion? All civilizations have expressed the possibility and 

reality of life after death. This feeling, this deep conviction can only be erased through 

pressure, threats, and even then, only for a short while. Man has always believed and 

always will believe that death is not the end of the road for him. Christianity attempts to 

understand this reality, wishes to give it a renewed interpretation. It does so by taking 

Jesus’s Own story as the starting point.  

   

 

CONCLUSION 

 

 

 Christians believe in our resurrection, because we believe in and are convinced 

of the Resurrection of Jesus Christ, through the testimony of the Apostles. This 

Resurrection confirms the hope we would have in ourselves and which we dared not 

formulate. The arguments given us against the Resurrection are not convincing, or 

scientific, nor do they leave us in peace. We would not know how to live out our 

existence if it were limited, perishable, and finite. We also know that faith and hope in 

the resurrection do not prevent us from fighting and transforming this world in which 

we live, but instead, they give us the strength to carry on.  The Christian is a person who 

has his heart in Heaven, but his feet firmly on the ground; this is the soil he toils over, 

which he waters and weeds, and where he builds the city of God, digging straight 

furrows that lead to eternity. We have been given the example of so many men and 

women, who, believing in the Resurrection, have given meaning to their lives, their 

work, and their pain. This is why we are able to proclaim our hope to all of mankind. 
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CHAPTER TWENTY 

Jesus, Teacher and Evangelizer 

 

 We reveal what is in us through our human words. By speaking, man draws out 

from his intimacy what he has in safekeeping as the treasure of his soul. Thus, the word 

is the bearer of the soul. When a person speaks, the greatness or the meanness of his 

heart, and the cleanliness or the dark zones of his being are made transparent. The word 

is then, a two-edged blade. God wished to become the Word in Jesus Christ, to have 

Himself heard amongst men and to communicate His message of salvation. To 

accomplish this, God was made Flesh, and became Man. Jesus was called Teacher, 

because He was truly that. He was a Teacher, not just because He bore a message from 

His Father, but because He Himself was the message, His Being was identified with His 

message.  Jesus the Teacher asks for open ears from His attentive disciple. His message 

ennobles, elevates, dignifies, and saves. At the same time, His message commits the 

listener to communicating what he has learned to others, so that they too may benefit 

from His redemptive, peace-making action. 

 

 Jesus is the Teacher Who has come to educate us in the Good News of the 

Father’s. He is a Teacher Who instructs with authority, simplicity and originality, not as 

the Scribes and Pharisees, whose life did not coincide with what they taught and whose 

preaching remained focused on external appearances. Jesus’s message was not separate 

from His Person; He was His Message. This Message is the Savior and the redeemer. 

What He requests of us is our own free and loving acceptance, since only then may He 

consummate salvation in us. 

  

1. Jesus, Teacher and Evangelizer 

 

 “…That is what I was sent to do” (Lk 4: 43).  

 

 Proclaiming from town to town the joyful announcement of the fulfillment of the 

promises of the Alliance proposed by God – that was the mission Jesus Christ stated He 

had been sent by His Father to carry out. Jesus Himself, the Gospel of God, was the first 

and greatest evangelizer. He was so until the end, to perfection, even to the point of 

sacrificing His earthly existence. 

 

 Who was the Teacher?   

 

 Jesus, the Son of the Living God. He taught. He was naturally, a Teacher far 

above any that have existed. He never had to sit at the feet of any Gamaliel, as did Saint 

Paul. He was an original Teacher. He had no book, He did not attend class, He had no 

schooling. He was the Doctrine and the Open Book. He was the School where one must 

learn. Jesus drew on His own knowledge, not what He learned. His Heart was a treasure 

trove of grace and truth.  

 

 Great teachers offer instruction to their disciples. But was there ever another 

teacher who made of His own Death the model of conduct to follow? Such a thing is 

impossible, as no earthly teacher could ever predict the type of death He would succumb 

to, nor was dying the reason why He had come to teach. Socrates, with all his wisdom, 

never told the young philosophers of Athens to make it a practice of drinking poison 
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hemlock seeing that he himself would die from the effects of that venomous plant. 

However, our Lord made of the Cross the primary instruction given to His Apostles. 

Even when acting as Teacher, He always saw to it that the shadow of the Cross fall on 

the Apostles. Their sufferings would be the same as those He would have to endure. 

  

 No wise-man or mystic, no Buddha or Confucius ever thought that his doctrine 

would awaken such antagonism amongst the men who would bring a violent death upon 

them, the teachers. Nevertheless, Christ knew that His doctrine would clash against the 

criteria of this world, against many men. Man, in his pride, if he considers God as 

something who defies him, will prefer to deny God’s existence; and if God becomes 

man, and thus, vulnerable, then man will opt to crucify him. 

  

Jesus Christ is a Teacher who came to fulfill His prophecies. He came as 

Teacher and Lord. Jesus was It: He was His own Science and Conscience, even when 

explaining the Scriptures. He explained it so distinctly from the Pharisees and the 

Scribes. He was not just one more teacher, He was the most excellent Teacher Who 

already possessed the truth, He was not going in search of it. He lived the truth. He had 

only to put His hand in the treasure of His Heart, to bring out, as He Himself would say, 

both what is old and what is new (C.f. Mt 13: 52).  

 

 He was a Teacher who acted first and then taught. This is the method of the true 

teacher of humanity. Jesus’s doctrine was the immediate expression and the effusion of 

His being, it was Himself. Not all teachers of humanity live their doctrine. Sometimes, 

they teach one thing but live another. Jesus’s teaching, on the contrary, was His will, 

and His will was His power. Even upon dying, He revealed Himself as the Great 

Teacher in the art of dying. Since then, humanity knows how death is the way to life. 

  

 What was this Teacher Jesus like? He was a meek and humble Teacher, Who did 

not impose Himself with violence, but instead did so with humbleness (C.f. Mt 11: 29). 

He was an intelligent and perspicacious Teacher, Who responded with flying colors to 

all the ruses deployed by His enemies (C.f. Lk 2: 47; Jn 8: 7). He was an astute Teacher, 

Who didn’t fall into the traps laid by the Pharisees (C.f. Mt 22: 21). He was a pacific 

Teacher, whose words appeased the spirit (C.f. Mt 5: 1 ss). He was an understanding 

Teacher, especially with the most needy (C.f. Mt 20:25). He was a Teacher Who 

explained everything with simplicity (C.f. Mt 13: 1 ss). He was a Teacher Who ratified 

His teaching with His own life and Blood (C.f. Jn 15: 13). 

  

 What Did He Teach?  

 

 Ancient truths told in a new way so as to win over the hearts of His listeners? Or 

did He have something new to say to humanity, something we didn’t know before, and 

which was redemptive, liberating knowledge?  

 

 In a word, Jesus taught and announced in the most perfect manner the most 

unfathomable mystery: the mystery of God, His Father. He accomplished this in two 

ways: first, showing us that God, our Lord is man’s unique, absolute and ultimate 

objective, the true, definitive and highest meaning of our life; and secondly, showing us 

that God’s service is our only great duty, the only thing necessary. 
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 Besides Christ’s revelation of His Father, as Teacher and Evangelizer He also 

announced a Kingdom, the Kingdom of God, of such great importance, that, in 

comparison, all else is reduced to “the rest”, the extras. Only the Kingdom, then, is 

absolute; all else is relative. 

   

 Jesus the Teacher would take pleasure in describing so diversely the joy of 

belonging to that Kingdom, a paradoxical happiness made up of things that the world 

rejects122:  the demands of the Kingdom and its carta magna123, the heralds of the 

Kingdom124, its mysteries125, its children126, the vigilance and faithfulness required of 

whomever awaits its definitive arrival127.  

 

 The nucleus of Jesus’s Good News, is His announcement of salvation, that great 

gift of God the Father’s which is the liberation from all that oppresses mankind, and 

which is, above all, liberation from sin and the Evil One, within the delight of knowing 

God and of being known by Him, of seeing Him, of giving oneself to Him. All of this is 

begun during Jesus’s lifetime, and is definitively achieved through His Death and 

Resurrection; and will be fully accomplished on the day of Christ’s final coming, a date 

that nobody can foretell, except the Father128. 

  

This Kingdom and this salvation – key words in Jesus Christ’s evangelization 

and teaching – can be received by all men through God’s grace and mercy, but they must 

also be conquered by our own inner strength129, fatigue and suffering, and by living our 

lives in agreement with the Gospel, with renouncement and clutching our cross, in the 

spirit of the beatitudes. But above all, each of us can grasp them by permitting a radical 

internal change, which the Gospel designates as metanoia, a radical conversion, a deep 

transformation of mind and heart130. 

  

 Jesus brought about this Kingdom and salvation through words and signs131 

causing stupefaction among the throngs, but also drawing them irresistibly to Him, to 

see Him, listen to Him, and let themselves be transformed by Him. Let us now try to 

make his principles a bit more concrete, synthesizing the essence of His preaching. 

What did Jesus teach?  

 

 * The Mystery of the Holy Trinity; 

 * A Theocentric vision, versus the moral legalism that then predominated; 

* Love towards God as the basis of our relationship with Him, in contrast 

with the so pronounced fear of the Old Testament; 

* The mystery of man, whom Jesus raises above all things and traditions. 

Man is slave to no-one. Christ reveals to mankind where the strength to 

                                                           
122 C.f. Mt 5: 3-12 
123 C.f. Mt 5-7 
124 C.f. Mt 10 
125 C.f. Mt 13 
126 C.f. Mt 18 
127 C.f. Mt 24-25 
128 C.f. Mt 24: 36; He 1: 7; 1 Tes 5: 1-2 
129 C.f. Mt 11: 12 
130 C.f. Mt 4: 17 
131 C.f. Vatican II, Dogmatic Constitution on Divine Revelation, “Dei Verbum” 4  
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overcome is found. Curiously enough, this strength comes from Jesus 

Himself; 

 * Universal charity, forgiveness; 

 * The significance of pain, death, and sin;  

 * The missionary and evangelizing duty of each of His disciples. 

 

 These teachings point up that Jesus is no simple philosopher or daring moralist 

who has come to propose some interesting principles: His message goes further than all 

human calculations. His message helps us tell intuitively that there is an infinite distance 

between ourselves and God.   

 

 How Did He Teach?  

 

 He taught with authority (C.f. Mt 7: 28-29). [The audience was impressed with 

the directness of the claims in Jesus’ teaching. Jewish rabbis typically cited a list of 

authorities to make their point. Jesus addressed matters in terms of His own 

understanding, on His own authority. – From NET Bible footnote– Translator’s note] 

 

 He taught with originality  

  

He taught with the conviction of speaking as God (C.f. Jn 8: 38) uncovering the fact that 

He was on a level far superior to the normal. 

 

 He taught with wisdom, as One Who has savored the experience of what He 

recounts (C.f. Lk 2: 47).  

 

 He taught with simplicity, because He spoke about what was inside Him. Small 

phrases that came from His lips had immense significance (C.f. Lk 7: 47). 

  

He combined the intellectual prodigy by explaining great mysteries (“Nobody 

ever spoke as He does”) with the moral prodigy of His overwhelming saintliness (C.f. Jn 

6: 68-69). His words not only convinced, but also converted (C.f. Jn 1: 49). 

 

 He practiced what He preached. He had the moral authority to conclude His 

lessons by requesting a follow-up (C.f. Mt 4: 19; 8: 22). He was a Teacher that not only 

asked that we learn, but that we also follow in His footsteps. 

  

 What Were the Stylistic Techniques He Used to Teach? 

 

 He taught with sentences, parables, and demonstrations. 

 

 His sentences were short, incisive; they went straight to the bull’s-eye. For this 

reason, they become forever engraved in our memory. They are sentences of fire, as 

sharp as swords. Short, severe, like sharp blows, like a whip whistling through the air: 

“But whoever strikes you on the right cheek, turn the other to him as well.” (C.f. Mt 5: 

39). 
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 His parables132 are amongst the most exquisite samples of literature on Earth. 

They are so profound and dense that not even the wise can exhaust their significance, 

and yet they are so simple, so without artifice, that even the most unsophisticated of 

people is captivated by them. 

 

 The technique of teaching by demonstration was also used by rabbis. But the 

demonstrations used by Jesus were without scientific ostentation. He did so with 

simplicity, and spontaneity.  

 

2. Diverse Postures Before Christ the Teacher 

 

 There are four main attitudes which people adopt before Christ the Teacher, and  

which are described by Jesus HImself in the Parable of the Sower (C.f. Mt 13: 1-9). As 

Teacher He has spoken and He speaks for all. He dispersed His seeds into the wind and 

in all fields and plots. The seed has the virtue and the potency to transform us all. But, 

why doesn’t it have the same effect in us all? It doesn’t depend on Christ or on the seed, 

but on the soil. The soil is symbolic of mankind and his freedom.  

 

 The Plot of Land Along the Edge of the Path: This is the superficial man who 

listens to all types of teachings from whoever passes his way. He also listens to Christ 

the Teacher. But since he is superficial, he cannot distinguish the various kinds of seed 

that are offered to him along the way. He doesn’t worry about the seed and lets the 

crafty birds of this world pick at it. A person on the edge of the path doesn’t take any 

risks. He is only on the lookout for novelty, without any serious commitment to God or 

anyone else. These are the people where the seed cannot take root, cannot penetrate the 

hard surface to a deeper level… the seed gets eaten by the great enemies of the soul, 

especially, that boastful world, where all is fun and light… that passes us by all the time, 

continuously tempting us with its facile proposals of bread and circus, as in the times of 

the Romans. In the Gospels, who would make up this type of soil? ¨Perhaps many 

members of the crowd, of the multitudes who lived on the edge of the path, and who 

although they listened to Jesus, the word of God never took root in their hearts.  

  

 The Rocky Ground: The rocks of hardness and closure of heart, self –sufficiency 

and pride may accumulate in our soul and spoil the seed, not letting it penetrate enough 

to produce fruits. In the Gospels, some of the Pharisees may be represented by this stony 

soil.  

 

  The Thorny Ground: Thorns choke the good seed, depriving it of strength and 

vigor. Thorns are the excessive concern for material things, which smother us in our 

unbridled search for the material goods, fame, and pleasures at any cost. 

 

 The Good Soil: This is the ideal soil, where the seeds germinate and bear fruit. 

Jesus the Teacher feels very satisfied to work with this type of soil. It is open soil, 

docile, porous, well watered and fertilized. Here is where Mary, His Mother was, along 

with those people, simple and humble who followed Jesus and heard His words. In this 

land, the word of Jesus comes to fruition, producing grain thirty, sixty or one hundred 

times as much, depending on the generosity of each of us. 

                                                           
132 See particularly Saint Matthew, chapter 13. 
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CONCLUSION  

 

 

 It is delightful to call Jesus by the sweet name of Teacher. His human words are 

the human words of God. He is the Father’s Revelation. Not only is He Teacher of the 

truth, but also of the mysterious preexistent Wisdom of God. And so Christ must be 

held at a level distinct from all others. Not only must we learn what e teaches, accept 

His message, but also we must identify with Him until we can say together with Saint 

Paul “I live, but it is no longer I who live, but Christ Who lives in me” (Gal 2:20) 

 

 John Paul II commented on this: “The majesty of Christ the Teacher, the unique 

coherence and persuasive force of His teaching, can only be explained by the fact that 

His parables and His reasoning are never separable from His life and His own being. In 

this sense, all of Christ’s life was one continuous lesson: His silences, His miracles, His 

gestures, His prayer, His love for mankind, His predilection for the small and the poor; 

the acceptance of the total sacrifice of the Cross for the redemption of the world, His 

Resurrection, all are the enactment of His word and the fulfillment of Revelation”  

(Catechesi tradendae, number 9).  

 

 He is the only Teacher and the definitive Teacher. We must not expect any other. 

If another came, we must not pay any heed to him. Christ has already said everything 

there is to say concerning God and the fundamental truths of life and death. Let’s not 

pay attention to all of those so-called teachers and gurus of sects that get us all riled up 

with their new doctrines, which they say will perfect the previous ones! 

 

 Saint Thomas said of Christ: “The word of Jesus is so powerful as to move us, it 

is so delightful as to produce consolation and so attractive as to capture the listener, 

because it promises eternal goods”. 
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CHAPTER TWENTY-ONE 

Jesus and the Eucharist 

 

 The Eucharist is the most beauteous of gifts offered to us on Earth by Jesus. 

What would have become of us without this silent, watchful, loving presence of God’s 

in the churches’ tabernacles? How could we walk the paths of this world without this 

spiritual Food? The Eucharist is the mystery of God Who wished to remain with us as 

an intimate Friend, an inseparable Companion. God delights in being with the children 

of men. In the Eucharist God is dressed in the veil of simplicity, humbleness, and 

smallness. No one can claim He is too grand for them to be able to draw near. Who 

could spurn this immense and ultimate effort of Jesus’s Sacred Heart to win men over? 

  

The Eucharist was Christ’s greatest gift to us before returning to the Father. In 

the Eucharist, Christ’s presence is real, personal, and substantial. In the Eucharist, Christ 

sacrifices Himself for each of us. In the Eucharist, Christ becomes food and banquet for 

all mankind. In the Eucharist, Christ wished to perpetuate until the end of time the 

memorial of His Passion, Death, and Resurrection, through the priests. 

  

 In the Eucharist, not only do we receive the grace, but also the Spring and the 

Source from where everything flows forth. All of the Sacraments are marshaled towards 

the Holy Eucharist: it is the nucleus of all seven Sacraments133. Hidden under the 

accidents of the bread, Jesus awaits for us to frequently draw close to receive Him: the 

banquet, He has said, is prepared (C.f. Lk 14: 15 ss)  

 

1. What Does the Eucharist Mean For Christ and the Church? 

 

 The following texts will assist us: Jn 6: 1-71; Jn 13: 1-38; Lk 22: 7-23. 

 

 Christ had entered into a deep friendship with His Apostles, to such a degree that 

He had opened the very treasures of His Heart to them. Now the time had come to leave 

them and return to the Father, but He also wanted to stay with them. And hunting and 

searching through His Heart, He brought forth this marvelous gift which is the 

Eucharist: His real presence, personal and substantial in the world, under the species of 

bread and wine. In the Eucharist, the bread and wine are converted into the Body, Blood, 

Soul and Divinity of Christ. This conversion is carried out by the Word of Christ and by 

the action of the Holy Spirit. It is called transubstantiation. Christ is entirely present in 

each of the species and is whole, in each of its parts.   

 

 He remains in the Eucharist as food. Seeing us hungry and fatigued, He takes 

compassion on us and satiates us. Who doesn’t need the Bread of eternal life? Christ is 

there as bread - simple, humble, attainable, within everyone’s reach. Nobody is excluded 

from the sacred banquet. Everyone is invited, everyone is called. Eating this Bread, we 

become at one with Him, we become intimately united with Him. He only asks that we 

bring our party clothes, a clean soul. Communion requires that the conscience not be in 

mortal sin; and if so, we must first receive the Sacrament of Reconciliation. 

  

                                                           
133 C.f. Saint Thomas of Aquinas, Summa Theologica, 3, q.65, a.3  
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 The Eucharist is the memorial of the Passion of Jesus, so that we may always 

remember that Christ died on the Cross to save us from eternal death and from 

enslavement to the demon and sin. 

 

 In each Eucharist, Jesus gives His life for us again, to save us. The Eucharist is 

the Sacrifice of the Cross, which is made present sacramentally, not in a gory manner – 

where blood is spilled physically–as on the First Good Friday, but pleasingly, which 

does not make it less real.  He reconciles us with His Father. He establishes a new 

Alliance between God and men. This Alliance will not be momentary, but everlasting. 

He only asks that we stretch out our hand and accept this Alliance. Man can, however, 

break this Alliance and betray Jesus all over again.  

 

 Not only is the Eucharist the Sacrifice of Christ, but it is also the sacrifice of the 

Church, because the faithful join with our own sacrifices to that of Christ’s: our 

suffering, prayers, tasks and fatigues. The whole Church joins to the offering and 

intercession of Christ. 

 

 The Eucharist is also the sacrifice of Thanksgiving to the Father, through which 

the Church expresses its recognition to God for all of the benefits received, for all that 

God has done through Creation, Redemption and Sanctification. In the Eucharist, the 

Church sings the glory of God, in the name of all of Creation. 

  

This Christ Who takes on the form of Bread, remains in the Tabernacle to be our 

Friend and Companion. We can talk to Him, as did the disciples, and tell Him what 

sparks our hopes and what worries us. We will never find another listener more 

attentive, so well inclined towards what we tell Him and ask Him. “Here is Christ in 

person Who welcomes man, mistreated by the coarseness of the road, and Who comforts 

with the warmth of His comprehension and love. In the Eucharist those sweetest of 

words, “Come to me, all you who are weary and burdened, and I will give you rest” (Mt 

11: 28) find their greatest fulfillment. Such profound personal respite, which constitutes 

the ultimate reason for all our fatigues as we walk the roads of the world, we may find – 

at least participate and have a taste of it – in that Divine Bread that Christ offers us on 

the Eucharistic table” (John Paul II, 9 July, 1980). 

 

2. What Does the Eucharist Demand of Us?  

 

 Saint Francis of Sales shared the following thoughts with us: “If the mundane 

ask why you take Communion so frequently, tell them that you do so to learn how to 

love God, to purify your imperfections, to console your afflictions, to get support in your 

weaknesses…tell them that there are two kinds of person who should have frequent 

communion: the perfect ones, because being well disposed, they would be missing if 

they didn’t approach the Spring and the Source of all Perfection, and the imperfect, 

precisely so that they may aspire to perfection; the strong so as to not weaken, and the 

weak so as to grow stronger: the sick so as to heal, and those who enjoy good health so 

that they don t fall ill; and you, as imperfect, weak and sick, you have the need to 

frequently join with Perfection, with your Strength and with you Doctor…Tell them that 

those who are not very busy must take Communion frequently because they have time 

for it, and those who have a lot of work must also do so, because those who toil hard 

and bear many hardships must often eat solid sustenance. Tell them that you are 
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receiving the Most Holy Sacrament so as to learn to receive it well, because you cannot 

do well what you do infrequently (Introduction to the Devout Life, II, 21). 

  

 How should we approach the Eucharist? What does it demand of us? 

 

First of all, faith. The Eucharist is a ministry of faith: Christ is hidden in that 

Bread that our eyes see, that our taste savors, that our hands touch. But there is Jesus, in 

Body, Soul, and Divinity. “Do not ask if this is true”, Saint Thomas would say, “but 

instead welcome with faith the words of the Lord because He, Who is the Truth, does 

not lie” (Summa Theologica III, 75, 1). 

  

In addition, we need humbleness to recognize that we hunger and are needy of 

this Bread of eternal life. It is difficult for a person gorged and full of worldly delights to 

hunger for this celestial delight. “We have everything in Christ; everything is Christ for 

us. If you want to cure your wounds; He is the doctor. If you are burning with fever, He 

is the Spring. If you are oppressed by iniquity, He is justice. If you need help, He is 

vigor. If you are afraid of death, He is Life. If you desire Heaven, He is the Way. If you 

call for refuge in the darkness, He is the Light. If you seek spiritual sustenance, He is 

the Food” (Saint Ambrose, On Virginity, 16, 99). Let us be hungry for Communion; 

may we have the spiritual appetite for Communion. 

 

 We must also approach with a soul unsoiled by grave sin. The soul in a state of 

grace is the party dress that Jesus asks us for (C.f. Mt 22: 11). “No Judas may attend, 

then”, Saint John Chrysostom would say, “If any is not a disciple, draw back: such are 

not admitted to the Holy Mass…No inhumane person may approach, none who is cruel 

and without compassion, absolutely none who is stained. This I say to you, those who 

take communion, and to you, those who administer the communion. It is necessary to 

speak to you too so that you distribute these gifts with much diligence. No small 

punishment is reserved for you, who have knowledge of the wickedness of one, and you 

yet permit him to participate at this table. Even if is he is a military chief, even if he is a 

prefect, and even if he wears a crown, if he approaches without worthiness, turn him 

away; your authority is greater than his (Homily on Saint Matthew, 82). Saint Paul is 

also quite clear: “For the one who eats and drinks without careful regard for the body 

eats and drinks judgment against himself” (1 Cor 11: 29). Concretely, the Church has 

always clearly taught that “no-one may approach Communion conscious of mortal sin, 

no matter how contrite he may appear to be, without previously receiving the sacrament 

of Confession” (Council of Trent, Session XIII, Chap. 7, c). Saint John Chrysostom also 

has words to say on this: “If you approach, having been thoroughly cleansed, you will 

receive great benefits; however, if you approach stained with guilt (of grave sin), you 

deserve death and eternal punishment. Your offenses crucify Him again” (Homily on the 

Gospel According to Saint John, 45). 

  

 Together with this internal disposition, there are also external dispositions: 

fasting prescribed by the Church, which means to not have eaten anything one hour 

before Communion, with the exception of water; dressing with dignity, and assuming 

respectful postures. We approach God Who is three times Holy. The Holy Parish Priest 

of Ars – Saint John Vianney- within his simplicity, used to say to the faithful: “I also 

say that we must arrive with decent clothes; I don’t mean that these have to be rich suits 

or adornments, but that you must come clean and bathed. Some of you may not have 
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other clothes to wear; but others simply neglect to change their clothes. The first have 

no shortcoming, since it is not their fault; but the others are doing wrong, because they 

show a disrespect for Jesus, Who with such great pleasure enters into your hearts. You 

must come with your hair combed, and with your face and hands clean” (Sermon on 

Communion).  

 

 Finally, expiation through the Sacred Eucharist. Jesus remains in the Sanctuary 

so that we may console Him and make acts of atonement for the sins committed against 

this splendid Sacrament through our profanations, sacrileges, indifference, routines and 

distractions. We must treat Jesus Eucharist well. One day an elderly priest entered into 

the church where a young priest was celebrating mass a little too fast and distractedly. 

The elderly priest approached the Alter and whispered into the young priest’s ear: “Treat 

Him well, treat Him well. He is the son of a good mother”. The Body of Christ present 

in the Sacred Host must be treated with great respect. 

  

CONCLUSION  

 

 What fruits do we obtain with Communion? Communion gives order to habits, 

shapes the character, feeds the virtues, consoles the afflicted, strengthens the weak, 

invites all those who get close to imitate Him, fills all with the grace needed to increase 

and sanctify the Mystical Body. Moreover, Communion keeps the life of grace and 

preserves us from sin, increases the sanctifying grace and supernatural virtues, erases 

venial sins from our soul, and decreases our inclination towards evil. The Eucharist is 

the remedy for our needs day after day, the medicine of immortality, an antidote against 

death and the food for everlasting life in Jesus Christ. It imparts to the soul the peace 

and joy of Christ and anticipates never-ending heavenly bliss. Let us conclude with a 

prayer to Jesus in the Eucharist:  

 

I love you, Lord, for the great gift of Yourself.  

When You had nothing else to offer,  

You left us Your Body to grant us your love until the end;  

this proof of such overwhelming love sets our hearts atremble  

with love, gratitude and respect.  

You pledged us your final keepsake – beating and ardent – down through the centuries, 

so that we might remember that night  

when You promised to stay with us in the altars  

until the end of time,  

unyielding to the pain of loneliness in so many tabernacles.  

How poor our lives would be without Your Company!  

Our Father, our Brother,  

a quiet corner where we may rest after a vertiginous day of toil. 
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 CHAPTER TWENTY-TWO 

The Awareness of Christ  

 

 What did Jesus think of Himself? Did He know Himself to be the Messiah sent 

by God? Who was Jesus for Jesus? Did He understand Himself to be the Son of God? 

The episode of Jesus in the Temple at the age of twelve demonstrates the lucid 

awareness of His life and mission. Being God, Jesus had a perfect awareness of being 

the Messiah sent by God. However, His human conscience of His Divine “being” quite 

possibly progressed over the years as did the rest of His manhood. 

  

 Let us establish right out that Jesus is a mystery, not a problem. He is a mystery 

Who must be adored with respect, before we query certain aspects of His existence. 

From the Gospels, we glean that there is something profoundly new in Jesus which is 

not found in any other living being. 

  

1. He is Aware of Being Sent on a Divine Mission 

 

 Jesus knew what His mission was and organized his “agenda” around it. With 

this view: He began preaching in Israel a new content and new attitudes (C.f. Mt 5: 7), 

He chose His Apostles and sent them on the same mission, providing them with the 

powers required to carry it out (C.f. Mk 3: 13-19), He accepted and used in reference to 

Himself such titles as the Son of Man (C.f. Mt 9: 6; Acts 7: 55), Messiah (C.f. Mt 16: 

16), Prophet (C.f. Lk 13: 33); and began a new Covenant with Israel through His 

disciples (C.f. Lk 22: 20). [With reference to the term “Son of Man”, the Catholic 

Encyclopedia explains: “But the most remarkable thing connected with "the Son of 

Man" is that it is found only in the mouth of Christ. It is never employed by the disciples 

or Evangelists, nor by the early Christian writers. It is found once only in Acts, where 

St. Stephen exclaims: "Behold, I see the heavens opened, and the Son of Man standing 

on the right hand of God" (7: 55– From Catholic Encyclopedia, notes on Son of Man,  

http://www.newadvent.org/cathen/14144a.htm ) – Translator’s note] 

 

 In all of His actions, an awareness of His mission is made plain, an objective in 

His life, and thus His consciousness. His mission is to free Israel and He does so by 

means of liberating actions: He cures the sick, exorcises demons, takes in the outcasts 

(C.f. Mk 2: 14-17), forgives the sinners, frees those oppressed by the Law (C.f. Mk 10: 

4-8; Lk 11: 46; 14: 1-6), frees people from meaningless worship (C.f. Lk 19: 45-46), 

sets them free from unjust authorities (C.f. Lk 20: 45-47). 

  

Thus, Jesus’s mission is not political. Jesus was a religious reformer. Jesus’s 

Messianism lacked that political dimension that the Jews wished He had. This does not 

mean He was apolitical. The Church’s most primitive history confirms that the disciples 

did not wish to assume any political role. Nevertheless, their doctrine would soon be 

hated and they would be persecuted at the hands of kings, emperors and other 

politicians. 

  

 Jesus had a solid awareness of His mission. He never once doubted His own 

identity. A great number of phrases in the Gospels show this: “Jesus, knowing all 

this…I have come from the Father into the world… My Kingdom is not from here… 

I know where I come from… It has been said, but I say to you…My food is to do the 

http://www.newadvent.org/cathen/08374c.htm
http://www.newadvent.org/cathen/05029a.htm
http://www.newadvent.org/cathen/05645a.htm
http://www.newadvent.org/cathen/06001a.htm
http://www.newadvent.org/cathen/01117a.htm
http://www.newadvent.org/cathen/14286b.htm
http://www.newadvent.org/cathen/06608a.htm
http://www.newadvent.org/cathen/14144a.htm
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Father’s will… And He that sent Me is with me; and My Father hath not left Me 

alone; because I do what is pleasing to Him at all times”. 

  

 The foundations of His life and mission were laid on the Father’s Will: firm, 

indestructible foundations. He did nothing without previously consulting His Father. He 

referred everything to His Father. His preaching and His mission revolved around His 

Father. 

 

 Christ conceived His life as a mission: “I know that You sent Me”. 

 

 He had many difficulties with regard to His mission: the loneliness, the place, 

the desertion by some, the opposition from the leaders, the inconstancy of the chosen 

ones, the ingratitude, the closing off of others. Well, nothing was easy. All of this, rather 

than bending His will, lent Him a greater conscience of His Mission as Redeemer of 

humanity. 

  

 He was aware that His mission was unique, unrepeatable and was born of His 

Person. 

 

 Jesus comprehended that His mission exceeded that of the prophets and the Law. 

This power and authority come from within Him. Jesus did not resort to the Law so as to 

reform the Law, or to an investiture as leader in order to evangelize, cast out demons or 

forgive sins. For this reason, the questions posed by the priests and Pharisees remain 

without an answer: “With what authority do you do this? Who has given You such 

authority?” (Mt 21: 23). This authority is what makes Him different, above and beyond 

John the Baptist (Mt 11: 11-16); Moses (Mt 5: 21-27); Solomon (Lk 11: 31); David (Mt 

12: 3-8); Jonas (Lk 11: 32). Jesus was aware of this power, first of all because He used it 

to accomplish His actions, and secondly, because He plainly stated: “All things have 

been handed over to Me by My Father” (Mt 11: 27). 

  

He is unique: nobody else has ever before appeared, nor ever will appear after 

Him, with this mission of redemption. He is unrepeatable, because the mission will not 

happen again; His sacrifice was once and for all. 

  

2. He Was Aware of Being the Son of God 

 

 Jesus was conscious of being the Son of God. He said so explicitly in certain 

passages of the Gospel According to Saint John134 and in the use of the term “Abba”.  

  

 What significance did He give this expression? Equality with the Father in love, 

power, wisdom: absolute dependence on His Father, total confidence and surrender; full 

freedom. 

 

This awareness of being the beloved Son of the Father is the intimate bliss, the 

secret joy of His life that shines in His eyes and radiates throughout His humanity, 

reflecting the presence of the supernatural, holiness, and Divinity.  

                                                           
134 C.f. Jn 3: 18; 11: 27; 20: 31. Although in the Synoptical Gospels (Matthew, Mark, Luke), Jesus 

never proclaims Himself as “Son of God”, in the Gospel of John, this term is an intrinsic part of Jesus’s 

explicit self-revelation (C.f. Jn 10: 36; 19:7).  
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 If Jesus were conscious of being a manifestation of the eternal God, this explains 

why His message encompasses, at one and the same time, the end of the world and the 

present. This is because the present and the future were all part of His personal 

consciousness of eternity and time, and because He knew He is both Savior and Judge 

of the world, and because the Kingdom of God is His. The corner-stone of His message 

concerning this Kingdom is the affirmation of His Divinity. 

  

 This unity between Jesus and God also explains the conviction with which He 

places Himself at the nucleus of His message. Without a doubt, the Kingdom of God is 

the most immediate and direct objective of His message, but it is also inseparable from 

His Person, since the Kingdom is made manifest in Him. 

 

 There has never been anything like it in the history of religion. In all religious 

institutions, the founders have never been the object or the center, but simply the 

preacher. Buddha, Mohammed and Moses were not of themselves the contents of the 

new faith and worship.  

  

In Christianity, something very different occurs. Jesus Christ is Christianity and 

the Christian message. 

 

3. He is Aware of Being King 

 

 What Is Our Christ King Like?  

 

 When He came two thousand years ago, He came hidden in diapers, humility, 

simplicity, poverty, and meekness. He did not want to impose Himself, but to propose 

Himself. He did not want to be feared, but welcomed and loved. He did not want to 

make noise, but to go unnoticed. He accepted that others give Him food, teach Him, and 

indoctrinate Him. He walked, got tired, thirsted, wept. He was loved by some even to 

the lunacy of martyrdom. He was hated by others, who led Him to His death. He was a 

King Who put away the sword of justice, to brandish only the cape of His mercy, which 

He extended to all those who drew near Him. He was a King Who set out to conquer the 

world, but not with an army of fierce warriors, proficient in the martial arts, but with a 

tiny team of humble fishermen, who only knew the art of fishing and repairing nets. A 

King Who announced the marvelous Kingdom of peace, humility, poverty, pureness, 

and truth. A King Who preferred to die for His subjects, and thus save us. But He was a 

King Who resurrected, went to Heaven, and left us His living presence in the Eucharist 

and sacraments. He was a King Who will come again in glory, at the end of time, to 

unfurl His Justice and to give His Reward to those who fought the battle with Him, in 

His flock, under His standard.  

 

 He was a rather special King, so different from our terrestrial kings. 

  

He was a King, both rich and poor: but poor only in material things. What 

conditions was He born into? Poverty, wrapped in swaddling clothes, in a manger for 

animals. How did He live? In poverty, amongst the poor of Nazareth, with only the basic 

essentials. How did He go out into His apostolate? In poverty, with the clothes He had 

on His back, His tunic: He had no where to lay His Head; He stayed over at friends’ 

houses. Whom did He choose? Poor fishermen. What did He preach? Poverty of spirit, 
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meaning, being able to let go of material things. How did He die? As a pauper, without 

anything, naked. At the same time, He was wealthy in spirit. He was invested with all 

Divine holiness, every bit of the Father’s love, total goodness and mercy, absolute 

meekness and pureness. 

 

  He was a King dedicated the Cause entrusted Him by the Father; the cause 

being the eternal salvation of mankind. From morning to night, He preached, healed, 

illumined, encouraged, and consoled people. He traveled from city to city, and from 

town to town. When did He sleep? When did He eat? When did He complain? “I have 

different food... this is what I have come for… there are other towns that await me…” 

What a self-sacrificing, self-denying, self-effacing King! The Cause of the Kingdom 

was His obsession, His nightmare, His hope, His task. He was totally devoted to it 

twenty-four hours a day. Everything He did was with an immense love in the giving of 

Himself. 

 

 He was a humble King. He arrived in the silence of the night, without shouting, 

without bells. He lived privately tucked away for thirty years in the anonymity of the 

small, out-of-the-way town of Nazareth. He offered the miracles He performed to His 

Father: He was the Father’s hands and Heart. He bent down to wash our feet. He 

withstood the insolence and scorn of the religious leaders and politicians of His time 

who humiliated Him, mistreated Him, unclothed Him, beat Him, spit on Him, punched 

Him in the face, crowned Him with thorns, nailed Him to the Cross and killed Him. He 

did not even open His mouth to protest. As a silent sheep He was taken to slaughter. 

Humble and offering no resistance, He stretched His arms out to the wood, carried His 

Cross and let Himself be nailed to it. All of this for me, so that I could be saved. 

  

Aware of His Royalty: “I am King; I have come for this”, He said to Pilate. Yet 

He is so different from the kings here below. Our King serves; He left His palace to 

walk the dusty paths with us and see to the needs of each of His subjects so as to offer a 

remedy. Our King suffers from our miseries and pains and shares in them with us. He is 

a special King. His crown? Made of thorns. His royal cloak? Nakedness. His scepter? A 

cane, a walking stick. His throne? A Cross. His Kingdom? The nations, families and 

every heart where He wants to reign. He doesn’t want a single person to be left outside 

His Empire of love and peace. 

 

What Sort of Subjects Does He Have?   

 

 The Faithful: They delight in hoisting the flag of Christ, in serving Him, in 

transmitting His Law and His message. They don’t exchange Christ for the king of the 

goblets (pleasure), for the king of bullion (money), or the king of truncheons and swords 

(violence). They cry out “Long Live Christ King” with their lips and with their lives135.  

 

 The Unfaithful: They leave Christ to follow a life of comfort, pleasures, without 

commitments. They have other kings in their lives. 

  

                                                           
135 Testimony of this is exemplified in Father Agustín Pro, a Jesuit, during the Cristero Rebellion in 

Mexico. When asked for his final wish before being shot by the firing squad, he exclaimed “Long live 

Christ King!” 
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The Cowardly and the Fence-Sitters: They live in Christ’s army, but they don’t 

fight, don’t work, or make any effort. They obey the law of minimum effort, of constant 

grumbling, of sabotage and lies. 

 

 What Is the Goal of This King? 

 

 Christ King’s strategic plan is to take His Kingdom and establish it throughout 

the world. With what weapons? Not with mortal weapons, violence, or deceit, but 

through the force of love. He brings His Kingdom of Justice that destroys all injustice. 

His Kingdom of Love that finishes with hate and egoism. His Kingdom of  Truth that 

annihilates lies and doctrinal errors. His Kingdom of Peace that replaces war. His 

Kingdom of Pureness that cleanses all filth. His Kingdom of Life, abolishing that 

horrific culture of death (abortion, euthanasia, genetic manipulation). His Kingdom of 

Light which unmasks the false lanterns of liberalism, neo-modernism, and technicality 

which claim to illuminate our society, while they only manage to leave us cross-eyed 

and blind to spiritual things, and with one stroke of the pen, to throw God out of the 

political, economic and social spheres. His Kingdom of Internal Donation of Self that 

undoes all those chains that our world and money lash around us, snatching away our 

true interior freedom. His Kingdom of Hope that puts new heart into the discouraged 

and disappointed with life. His Kingdom of True Joy that replaces that fake, light glee 

that accompanies facile pleasures. His Kingdom of Faith that dissipates the atheism, 

agnosticism and religious indifference that run rampant in our world; and puts an end to 

those pseudo-religious movements which attempt to steal our faith and mix it with 

pagan elements.  

  

 What Demands Does Christ King Make? 

 

 He makes three demands: that we deny ourselves, take up our cross each and 

every day and follow in the footsteps of our King, carrying His standard and banner in 

our hands and hearts.  To deny oneself means to struggle to offset those disordered 

inclinations we all harbor inside ourselves since the original sin: our ambitions, 

inclinations, an undemanding life, self-centeredness, no-holds-barred enjoyment, vanity, 

pride, the desire to win arguments, to impose our ideas. The means for self-denial is 

mortification of our body and senses… and the search for what is more costly to us out 

of love for Christ. Take up the cross each and every day means to look at the cross 

straight on, not run from it, or shorten it, or cover it with velvet so that it doesn’t bother 

us, thank God every day for it, bear it with serenity, patience and if possible, with inner 

joy…Every day, not only on those days when it doesn’t’ weigh us down. Follow in 

Christ’s footsteps means that we have to place our own foot where Jesus has put His, 

because He is ahead of us, marking the road. We are to carry His flag with pride, love 

and joy and hoist it at home, at work, and everywhere we go.  

 

 What Is the Reward for Those Who Fight in His Army and Under His Flag?  

 

 Here on Earth: we will obtain a return of one hundred to one, yes, but with 

persecutions; and in Heaven, eternal life. We gain one hundred to one in confidence in 

our success, inner joy, peace in our soul, certainty in the company of Jesus, fulfillment 

in life. However, with the benefits, we must bear some persecution, meaning, 

difficulties, with a cross, with thorns. Eternal life comes afterwards; the Heaven 
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promised by God to those who have been faithful and have known how to buoy up their 

suffering with love and patience. 

   

CONCLUSION 

 

  In sum, the works, doctrine and activity of Jesus are the life of a Man 

Who is aware of being in essence One with the Father. He knows it and is aware of it 

from the beginning of His life up to His death. At the moment He launches into His 

public life, on the day of His Baptism by John, His conviction that He was the Son of 

God was confirmed by a voice that came down from Heaven: “You are my one beloved 

Son; in you I take great delight.” (Mk 1: 11). 

 

 Jesus was also aware of being King. He was King by nature, because He is God; 

by inheritance, since He is the heir to the crown; by dominion, since He is the Creator; 

by right of conquest, since He vanquished the demon and death. What healthy pride to 

belong to the Kingdom of Christ and have Him as King! 

 

 We might ask ourselves; how aware am I as a Christian, of being, by baptism, 

king? I struggle against sin, I am an adoptive son of God by grace, and I am an apostle 

of Jesus Christ. 

  



Jesus Christ 129 Father Antonio Rivero, L.C.   

 129 

CHAPTER TWENTY-THREE 

Christ’s Second Coming  

 

 The symbols, or creeds, after proclaiming that the Lord ascended into Heaven 

and is seated at the right-hand of the Father, affirm that “from there He shall come to 

judge the quick and the dead” 136. We pray this in the Creed. That Jesus Christ shall 

return is a dogma of faith, an irrefutable truth, revealed by God, Who is the Supreme 

Truth. Before dogma, there is no alternative but the posture of faith: total acceptation of 

that truth, with all of our intelligence and will, since God cannot deceive us.  

 

  Nowadays, what with so many ideas on the end of the world and the final 

judgment flying around, spiced with a lot of imagination and very little truth; with 

ceaseless false shepherds heading up sects, talking about the latter days for hours on end 

in apocalyptic, terrorizing tones, we should stop here a bit to analyze the topic. What is 

there after our death? Who will be there to receive me at the end of my life? Won’t I fall 

into nothingness, be swallowed by oblivion and totally disappear? Will I have to give an 

account of my life? Who will be my judge? How will this judgment really be 

performed? What role will Jesus play in my judgment? 

 

 Ever since His Ascension, the Advent of Christ in His glory, as Judge of the 

living and the dead has been imminent (C.f. Rev 22: 20), although it is not for us to 

know the day or the hour that the Father has fixed with His authority (C.f. Acts 1: 7; Mk 

13: 32). This eschatological Advent may be fulfilled at any time (C.f. Mt 24: 44; 1 Te 5: 

2), although such an event and the final trial which is to precede it are “held” in God’s 

hands (C.f. 2 Te 2: 3-12). 

 

 If there is one thing guaranteed in a person’s life it is that he or she will one day 

die. All organisms come to an end, but, with the exception of humans, they are unaware 

of it. Man’s tragedy is that he knows he will one day die. This is for him an immovable 

certainty, upsetting to such an extreme, that in some cases, he tries to not think about it 

and attempts to anesthetize as much as possible the incessant questioning within him. 

Death is strange and, at first sight, man’s enemy; it would be the first thing he would 

suppress if man had the power within him to do so. 

 

 Today, death is the great taboo that must not be talked of before the children. If 

death draws close to our lives, we try to forget it as soon as possible, so as to not put the 

rhythm of our daily business and well-being out of kilter. As people don’t want to hear 

about limits and death, they feel that death is absurd and senseless. 

 

 Miguel Unamuno, a great Spanish writer of the generation of 1898, lived 

tormented by the certainty of death. He wanted to live, he desired it with all his heart, 

but reason would not lend itself to giving certainty to life: “I don’t want to die, no, I 

don’t want it, I don’t even want to wish it; I want to live forever and ever, and live, I, 

this poor man that I am and feel myself to be here and now, and so I am tortured by the 

problem of healing my soul, my own soul”137.  

 

                                                           
136 For example, DS 11, 12, 30, 41, 76 
137 Miguel de Unamuno, “Del sentimiento trágico de la vida” (On the Tragic Sense of Life, first 

Published in Spain in 1913), Salamanca, reprinted 1965. 
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 The important thing is not death of itself, but knowing Who awaits us at the end 

of our earthly death. It is Christ! The same Christ Who, after His Resurrection, went up 

to Heaven to prepare a place for us. The same Christ Who will give a reward to those 

who showed charity, were faithful to His Commandments, multiplied fruitfully their 

talents and kept a supply of the oil of faith in their lamps138. This same Christ will 

respect the decision of those who have wished to follow the road to perdition, distancing 

themselves from God and freely self-excluding themselves from His Divine Love. 

 

 This same Christ Who will judge each of us in our particular judgment after our 

death, will come again at the end of time, but in all His glory, for the universal final 

Judgment. 

   

“When the Son of Man comes in his glory and all the angels with him, then He 

will sit on His glorious throne. All the nations will be assembled before Him, and He 

will separate people one from another like a shepherd separates the sheep from the 

goats. He will put the sheep on His right and the goats on His left. Then theKing will 

say to those on His right, ‘Come, you who are blessed by My Father, inherit the 

kingdom prepared for you from the foundation of the world. “Then He will say to those 

on His left, ‘Depart from me, you accursed, into the eternal fire that has been prepared 

for the devil and his angels! And these will depart into eternal punishment, but the 

righteous into eternal life.” (Mt 25: 31-34; 25: 41; 25: 46, and see also Catechism of the 

Catholic Church # 1040) 

  

1. “He Will Come in His Glory” 

 

 What is it that our faith seeks to affirm when we speak of the Lord’s Second 

Coming? What we mean is simply this: the world will not go on indefinitely, nor will it 

end by chance by crashing into some lost star; but it will be concluded by the direct 

intervention of its Creator, God.  

 

 The Universe and its history is one huge poem in which we move about as if we 

were the authors. In fact, God directs the Universe mysteriously and out of sight, and He 

has reserved for Himself the initiation, the crux and the dénouement, which in 

theological terms are called: Creation, Redemption and Parusia. 

 

 Jesus Christ’s Second Coming has been revealed. The angels revealed it to the 

Apostles and to the first Christians at the very moment that Jesus ascended into Heaven: 

“Men of Galilee, why do you stand here looking up into the sky? This same Jesus Who 

has been taken up from you into Heaven will come back in the same way you saw Him 

go into Heaven.” (Acts 1: 11) Jesus Christ Himself said to the Jews: “You will see the 

Son of Man sitting at the right hand of the Power and coming with the clouds of 

Heaven.” (Mk 14: 62) 

 

 We say He will come with glory. What does that mean? The First Coming was in 

weak, mortal flesh, in Bethlehem. But His Second Manifestation will be glorious and 

truly Divine, when He will come not to suffer, but to give each of us the fruit of our own 

                                                           
138 I recommend reading the whole of Chapter 25 of the Gospel of Saint Mark.  
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cross, meaning, resurrection and incorruptibility. He will not be judged, but will judge 

each of us. 

 

 There are two common errors concerning the Lord’s coming, which still appear 

in this day and age, as they have done over centuries of history. 

 

 The first error is committed by those who believe that Christ is not going to 

return; or at least, do not take the time to consider His Coming. Saint Peter wrote of 

them prophesizing for our time “Above all, understand this: In the last days blatant 

scoffers will come, being propelled by their own evil urges and saying, “Where is His 

promised return? For ever since our ancestors died, all things have continued as they 

were from the beginning of Creation” (2 Pet 3: 3, 4). This is the most specific sickness 

of our modern world, and causes us to remain ignorant as to the root of our disequilibria 

and misfortunes. Consequently not knowing what ails us means we cannot guess where 

to apply the remedy. Using an analogy, if you are ignorant of where you are going, you 

must also be ignorant of where you stand at any point along the road. This is what 

happens when we reject the Incarnation, because, as Saint Augustine already expressed; 

the one who does not receive Christ in his First Coming, will not receive Him either in 

the second. 

 

 The second error is that of the false prophets. We live in a world anxious for 

prophecies. It cries out for us to forecast the day and the hour of the end of the world: it 

prowls around flattering all those who present themselves with the title of Messiah. 

“Nobody knows the day or the hour”, the Lord stated categorically. For this reason, to 

those who believe they are the announcers of the end of the world, we must apply the 

words of Micah’s: “‘Don’t preach with such impassioned rhetoric,’ they say excitedly.” 

[This verse is made clearer with the following explanation adapted from the footnote to 

the NETBible: The Hebrew verb used was ָנַטף (nataf) meaning “to drip.” When used of 

speech it acquires the tone “to drivel, to foam at the mouth”. God rebukes the sinful 

people who complain about the impassioned style of delivery of the true prophets. Yet, 

they themselves “foam at the mouth”.  Translator’s note]  

  

Therefore, we cannot determine when the end of the world will be? No, we 

can’t. It is not in our best interest to know, anyway. It is more than enough for us to 

know that He will come. When? When we least expect it. So we must be prepared, as if 

it were today. 

  

2. “He Shall Come to Judge the Living and the Dead” 

 

 What will He come for? To judge the living and the dead. That is why, no matter 

where we may happen to be, in that solemn moment, we will stand before the Lord. 

 

Jesus Christ is Judge. “He is the One appointed by God as Judge of the living 

and the dead” (Acts 10: 42). Saint Paul adds “For we must all appear before the 

judgment seat of Christ, so that each one may receive recompense, according to what he 

did in the body, whether good or evil” (2 Cor 5: 10). Christ will judge men with the 

same nature as the one He assumed: “in that same flesh He is to come and judge the 

quick and the dead” (Innocence III, Profession of Faith, 18.XI.1208; DS 791). 
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 What should our attitude be? One of preparing ourselves for the Lord’s 

judgment, with reverential fear. There are three reasons for this, says Saint Thomas: 

  

 First and foremost, because of the Judge’s wisdom: Jesus knows all, our 

thoughts, words and deeds, because “no creature is concealed from Him, but everything 

is naked and exposed to the eyes of Him to Whom we must render an account” (Hb 4: 

13), and “all a person’s ways seem right in His own opinion, but the Lord evaluates the 

motives” (Prov 16: 2). God says through the words of Jeremiah: “The human mind is 

more deceitful than anything else. It is incurably bad. Who can understand it? I, the 

Lord, probe into people’s minds. I examine people’s hearts. I deal with each person 

according to how he has behaved. I give them what they deserve based on what they 

have done” (Jer 17: 9-10). That is why Saint Paul refers to that day as the one on which 

“God will judge people's hidden works” (C.f. Rom 2: 16). 

 

 Secondly, we must make ourselves ready with reverential fear of the power of 

the Judge: the Lord will don omnipotence; nothing and no-one will rebel and all will be 

at His orders to combat His enemies, The Book of Wisdom states; “He shall arm 

Creation to requite the enemy” (5: 17). Quite rightly, Job observed: “None can deliver 

me out of your hands” (10: 7). 

  

 Thirdly, because of His unyielding justice: right now we are living the time of 

His mercy, but the time will come for His justice: “I will choose the time; I will judge 

fairly” (Ps 75: 3). “For vindictive is the husband's wrath, he will have no pity on the day 

of vengeance; He will not consider any restitution, nor be satisfied with the greatest 

gifts” (Prov 6: 34, 35). With this in mind Origen wrote: “How narrow the paths of the 

sinners will be on judgment day!” 

 

 At the same time, the Christian attitude must be one of trust, because Christ will 

show Himself to be full of sweetness and charm to the just, as we read in Isaiah: “your 

eyes will look upon the King in His splendor” (33: 17). As to us, we are to take Saint 

Paul’s admonition literally: “Do you desire not to fear authority? Do good and you will 

receive its commendation” (Rom 13: 3) 

  

3. The Final Universal Resurrection   

 

 Towards the end, there will be a resurrection of the body. All men and women 

will resurrect by the power of God. We believe in the resurrection and are not afraid of 

the executioners who have always stalked the Church: “Do not be afraid of those who 

kill the body but cannot kill the soul” (Mt 10: 28).  

 

 When this resurrection will occur is not known and all those who have attempted 

to determine the time have been held as imposters, says Saint Thomas. 

  

The soul will take its own body, but one transfigured into a glorious body139. 

What confidence and joy to know that death has finally been beaten! It has been 

vanquished through the Incarnation of the Word, and through His redeeming Sacrifice.  

                                                           
139 I recommend reading the Catechism of the Catholic Church, # 999. 
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 According to a great number of theologians and Holy Fathers, we will resurrect 

into the fullness of our lives, with the characteristics of our human nature in their most  

vigorous, luxuriant and perfect development.  We shall be without the defects which we 

bore in this life. The prophet Isaiah said: “Then blind eyes will open, deaf ears will hear.  

Then the lame will leap like a deer, the mute tongue will shout for joy” (35: 5, 56). 

   

We will resurrect with the same body, but transformed. To resurrect with the 

same body means to get our own life back in all of its authentically human dimensions: 

we will not be lacking any of what now makes us individual beings. There will not be a 

change of personality. I will not become another. I will still be me. I will be the same 

person, but I will not be exactly the same as I was. The best part of me will resurrect. 

  

 We will resurrect with our own body, although not necessarily of the same 

matter, which has changed many times throughout our lifetime with our metabolism. I 

am the same, but not exactly made of the same matter. My identity as a person is the 

same, but the actual atoms making up the various biomolecules of my living organism 

are not the same. I am the same person but not made of the same matter. 

 

 Perhaps to some the idea of our resurrection is made even more incredible 

because they have a mistaken idea about it. They believe that God would have to go 

around collecting  the atoms that at some point made up a particular organism and 

which have become dispersed throughout the world, and then put them all back together 

to form that body anew. But what makes the same person is not that numerically he 

must have the same body, but that he be the same person. In fact, throughout our lives, 

we have renovated all our atoms of our body and we are still the same person. The 

resurrection is not a problem of rigorous corporeal identity, bur of rigorous personal 

identity. 

   

Faith in the resurrection has always been a scandal. Jesus had to defend it before 

the Sadducees140. The Athenians141 scoffed at Paul for making such a proclamation.  

They even accused Him of insanity142. In the polemics surrounding ancient Christianity, 

the resurrection of the dead was always one of the critics’ favorite targets; to the degree 

that Saint Augustine could claim that on no another point did Christianity receive so 

much opposition as concerning the resurrection of the flesh. Nowadays, faith in the 

resurrection is absurd to the eyes of the rationalists who will only admit that which can 

be demonstrated or which is susceptible to empirical verification. 

 

 The resurrection has nothing to do with Hindu or Buddhist reincarnation143. The 

invasion suffered by preachers of other religions has caused great confusion amongst 

Catholic ideas and truths. One of these is the reincarnation of the dead into an animal or 

another person. This is totally unacceptable for a Catholic. The Bible states plainly: 

“And just as people are appointed to die once, and then to face judgment, so also, after 

                                                           
140 C.f. Matthew 22: 23-33 
141 C.f. Acts 17: 32 
142 C.f. Acts 26: 24 
143 By reincarnation I refer to the doctrine according to which, after death, the spirit comes back into 

flesh according to the law of karma, which stipulates that in reincarnation the soul must pay for the faults 

incurred in a previous lifetime. This cycle goes on until the soul has been sufficiently purified, and one is 

finally liberated from the flesh. 
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Christ was offered once to bear the sins of many, to those who eagerly await Him, He 

will appear a second time, not to bear sin but to bring salvation” (Heb 9: 27). The 

doctrine of resurrection consists precisely in the salvation of the whole man, including 

the body with which we have lived. Man is essentially the son of God, which requires 

being able to know and love Him; this would not be possible if we reincarnated into a 

frog or a beetle. It doesn’t work either if we reincarnated into another person, because 

each person is responsible for his own acts, and nobody can bear the responsibility for 

the actions of another person. We neither pay for the sins of others, nor does anybody 

else pay for the sins that we are solely responsible for144. 

 

 A question jumps to mind: what are the belief in reincarnation, and the 

enthusiasm for oriental religions based on? “Personally, I think that they are due to the 

desire to continue believing in the beyond while avoiding an encounter with the 

personal God Who can judge us. It is a way of believing without commitment, because 

these are religions that lack a fundamental sense of morality and a personal God” 145.  

 

CONCLUSION 

 

 The Parusia and Final Judgment will come. The sign of the Son of Man will 

appear in the sky (C.f. Mt 24: 30). At that moment, there will be a universal judgment. 

Christ, together with His chosen ones, will separate the sheep from the goats (C.f. Mt 

25: 34) . The wicked will go to the eternal flames and the just to eternal life (C.f. Mt 25: 

46) There will then be an innovation in all of the material universe, with a new sky and 

new land (C.f. Is 65: 17; Rev 21: 1)146. 

 

 In what way and to what degree that innovation will occur, “only the Author 

knows”, says Saint Thomas. “God will be all in all” (C.f. 1 Cor 15: 28), matter will be 

raised to its maximum dignity, expressing the Divine Spirit, and will mirror God 

perfectly. 

  

What remains for Christians is to pray, work and hope, knowing that the “present 

shape of this world is passing away” (1 Cor 7: 31). The Parusia is motive for hope and 

prayer: “Come, Lord Jesus!” (Rev 22: 20). Maranatha. [These two Aramaic words 

“Marana / tha” convey the meaning of speeding God’s coming – Come Lord! - 

Translator’s note.] After this victory, “and when all things are subjected to Him, then 

the Son Himself will be subjected to the One Who subjected everything to Him, so that 

God may be all in all” (1 Cor 15, 28). 

                                                           
144 C.f. Cándido Pozo: Teología del más allá (= The Theology of the Beyond), VII, 5. BAC. Madrid, 

1980. 
145 Fr. José Antonio Sayés: Teología para nuestro tiempo (= Theology for our Time), San Pablo, 

1995, p. 237. 
146 The Christian must dream of this new sky: “Because of all we cherish here on Earth, it is not 

easy to imagine the degree of splendor up there. A face, a woman’s perfect body, a melody that electrifies 

the fibers of our being, a purebred horse, the giddiness of downhill skiing, the splendor of the night or of 

sunny days, the sense of physical well-being that the sea or the desert imparts to us, the satisfaction 

gained from an effort or a task well done, a page, a painting, a statue that awakens in us secret 

resonances, everything that constitutes the beauty of the world, our joy or exaltation, everything that we 

can love because of its tiniest reflection of God, all of this is just rot compared to the beauty that will be 

ours and for which we have been made” (G. De Larigaudie, Buscando a Dios (Searching for God), 

Salamanca 1969, 27). 



Jesus Christ 135 Father Antonio Rivero, L.C.   

 135 

   

 The Christian must not fear death. The first Christians went contentedly to 

martyrdom, as did the elderly Bishop of Antioch, Ignatius. On the road to his martyrdom 

in Rome, the faithful came out to meet him on his way, promising to intercede for him 

so that he be spared this death. Saint Ignatius exhorted them with tears: “Please, 

brothers and sisters, do not deny me this life, do not wish for my death… Let me 

contemplate the light, then I will be a man in the full sense of the word. Permit me to 

imitate the Passion of My God” 147. 

  

  

                                                           
147 Saint Ignatius of Antioch, Ad Romanos 6, 2-3, (PG 5, 692-693) 
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CHAPTER TWENTY-FOUR 

Jesus and His Mother (1)  

 

 Up to now, we have talked about Jesus. Nevertheless, Jesus had a mother as we  

all do. His mother is Mary. Blessed is the womb that carried Jesus and blessed is the 

breast that fed Him! If Jesus is the victorious Sun, Mary is the full Moon, who receives 

her light directly from that victorious Sun. A Moon that never wanes, where there can be 

no eclipse. A Moon, whose beams have been lighting up the night and the darkness of 

our world for two thousand years. She is the Moon that shines in Marian sanctuaries 

around the world. As the song goes: “Who is that woman who inspired so many poems 

full of love? Music, light, marble, words and color pay homage to her. Who is that 

woman that she should be invoked by the king and laborer alike in their pain, as do the 

wise-man, the ignorant person, the poor man and the lord, the saint and the sinner? 

Mary is that woman, who, since the beginning of time, had been prepared by the Lord to 

be born as a flower in the garden where God fell in love with her.”  

 

 Mary is truly Mother of God and of the Redeemer and is truly Mother of the 

Christians because with her love she participated in the birth of the Church of the 

believers. The angel’s Annunciation to Mary brings in the fulfillment of God’s promises 

for the salvation of men. By consenting to the Word of God, Mary came to be the 

Mother of Jesus. With this grace, Mary received the other privileges: to have been 

Immaculate since the moment of her Conception, to remain a virgin before giving birth, 

during delivery and after giving birth; to have Ascended into Heaven in body and soul, 

as a singular participation in the Resurrection of her Son and a foretelling of the 

resurrection of the other Christians. She is our mother in grace. She is the Mother of the 

Church and a Model of faith and charity. She is invoked in the Church with the titles of 

Defender of the Catholic faith, Help of the Christians and Mediator. True devotion to 

her consists most of all in imitating her virtues. 

  

 Mary cannot be treated separately form Jesus: she must always be seen in 

relation to Him. All that the Church says about Mary hinges on the fact that she is the 

Mother of Jesus Christ. That is why the Virgin Mary must be understood from the 

perspectives of Jesus and the life of the Church. 

 

 In the Holy Scripture, the most fundament truths held by the Church concerning 

Mary are clearly expressed: that she is the Mother of Jesus and yet, she is a virgin; she is 

full of grace and also the slave who follows her Son. In this, she is also part of the 

Church, while remaining the model for the Church and the Mother of the Church as 

well. 

  

 From this nucleus contained in the Scriptures, the Church has proclaimed more 

concretely other truths that are related to those revealed in the Scriptures: her being 

chosen and confirmed in grace since her Conception (Immaculate Conception), Mary’s 

glorification (the Assumption of the Virgin in body and soul), and her role in the world. 

  

 Let us dwell a bit on the Gospels to shed light on Mary’s spiritual and physical 

characteristics. We shall do this from the heart and with the heart. Only through our 

heart will we come to understand this woman and mother who treasured and mulled 

over all these things in her immaculate heart (Lk 2: 19; 51). 
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 1. The Unexpected Surprise of the Annunciation (Lk 1: 26 – 38) 

 

 What did this creature, this maiden do when she received the unexpected visit 

from God, by means of the angel Gabriel?  

 

She heard and listened attentively 

 

 A Spanish prayer reminds us… 

 

Lord, you spoke to me 

In the silence of my night, 

And your words engraved your will in my heart. 

Because you spoke, 

There is a will in you that I do not know. 

It is the will of your commandments. 

Lord, I want to fulfill your will. 

 

 God spoke to Mary. Since Mary had such a pure soul, one so clean and crystal-

clear, she was able to perceive immediately the light of God, the will of God in her life. 

 

 Most of all Mary is blessed for having listened to the word of God and for 

remaining faithful to it; and not just because she was the mother of God. Jesus Christ, 

her own Son said this to that woman who had flattered His mother. 

  

 To listen to the word of God is the creature’s primordial act of faith. Faith, 

therefore, is not primarily an act of personal thinking, a creation of human intelligence, 

but instead it is to welcome Divine thought into one’s heart, and the expression of this 

thought concretely in the form of words.  

  

 To listen is to open oneself to this word and to receive the thoughts and the 

depths manifest in it. That is what Mary did: she listened to God’s plan expressed by the 

angel and that inner voice. She did not first present her own thoughts or her own 

decisions. She did not listen to other sirens who invited her to an easier life, one without 

so many complications.  

 

 God wants to tell us so many things during our lives! He talks to us incessantly 

in the silence of our ordinary life, in the quiet of our work, in the silence of our heart, 

when we are walking. Every day, He wants to teach us new melodies, new scores. God 

also speaks to us in the things that happen, when things upset us and when we face 

setbacks. 

  

 What do we need to be able to listen to God? 

 

* Silence: In order to listen, our inner faculties must be quieted down. 

Nowadays, silence is threatened by so much noise from the outside (the 

mermaids of the world with their treacherous song) or from inside our hearts 

(our passions); all of this static atrophies our inner ear, stuns us and renders us 

incapable of listening to the word of God. 
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* Rectitude of Intention: The clean of heart are in tune with God’s wavelength 

and transmission. Blesséd are the clean of heart because they will not only see 

God, but also hear Him. (Mt 5: 8) 

 

* Watchfulness: God’s word spoken in silence runs the risk, if we are not 

watchful, of being choked by the discord of other words, the Anti-word, which is 

not God’s word. They are the words that break in onto God’s channel and mess 

up the transmission. As Cardinal Karol Wojtyla said in his book Sign of 

Contradiction, that anti-word is the enemy: it does not want God’s word to fall 

onto fertile ground, germinate and give fruit. We must be alert so that the enemy 

does not come stealing in at night, when we are distracted, when we are not 

standing watch over our inner castle to snatch that Divine word away from us. 

 

 When must we listen to God? 

 

 We must listen to God at all times, but the capacity to listen to God  is 

particularly necessary in moments of crisis. Faith, somewhat depressed in extreme 

situations, can only be renovated by placing it before the word of God, made manifest in 

Holy Scriptures. Only like that will be able to trace the hidden meaning behind that 

difficult situation we are living and which God has permitted to occur. If we listen to 

our passions, we will only hear our own voice, not that of God’s.  

 

  Mary Sought Respectfully 

 

 The second step is to seek, asking: “How can that come to pass?” 

 

 “And so, when I rummage through your wounds 

 Seeking the reasons for my faith. 

 Don’t get hurt by me, Lord! 

 Seeking is not doubting. 

 The one who seeks does so because he longs to and believes he will find. 

 I do not seek for myself, but for my brothers”. 

  

 Mary wondered about and delved into the meaning of God’s will for her: The 

search did not signify distrust in God, but deep and objective penetration into that plan 

of God’s so as to not take a false step, so as to not get carried away by subjectivity. 

Mary’s search impelled her to compare her plans, her hopes, and her projects with God’s 

Plan for her, right there, right then. 

   

 Mary searched in God’s presence. She didn’t search in the haystack of her 

egoism with the lantern of her own reasoning, no matter how brilliant it may have been. 

What God had proposed to her is too serious a business for her to handle it alone.  

 Mankind is a born searcher. As good pilgrims, we are always cutting through the 

fields148 of this world seeking answers to so many profound questions. We seek 

happiness – we know that. We are all called to be happy. However, man’s happiness is 

                                                           
148 The word “pilgrim” comes in fact, from the Latin, “Per – agrum”, which literally means through 

the field.  
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inseparable from the plan that God has for each of us. Our happiness resides in the 

seeking what God has designed for us and fully entering into the spirit of His plan. 

 

 Other dangers lurk here too: our desire for our own class of happiness, quite on 

the sidelines of the plan that God knows would work for us. The result: we end up 

unhappy; we do not feel at ease. Mary asked God to explain: “How can this be?” 

 

“I desire, Lord, to be all yours. 

What do You want me to do? 

Tell me, Lord, Your servant listens to you. 

I know that in fearing God and doing what He wants 

The whole man is found. 

Well, let it be, Lord; 

I want to be a whole man. 

And because I wish this, 

I hand myself over to You completely. 

I want to do Your will. 

I want to do what You do. 

I want my will to be none other than Yours. 

But I want it to be the same as Yours, not out of a sense of conformity,  

but identification”.  

 

 Mary Believed Confidently 

 

“I believe, Lord, I believe in You 

Who are the Supreme Truth, 

Poured out to the world  

Through the five bleeding wounds of Your Son… 

  I believe in your ineffable word, serene 

  Nothing happens to me if it is not your disposition”. 

 

 Third step: believe God, and believe in God. Mary had a plan: to remain virgin 

all her life. That was her project. 

 

 God, on the other hand, had His own plan: for Mary to be the Mother of God. 

How could He put the two together? The junction resides in Mary’s faith. Mary’s faith 

joined those two poles which could not humanly be put together: virginity and maternity 

at the same time.  

 

 I have listened, I have sought…and God has answered me. What to do? Believe 

in Him without any hesitancy or faltering: “What if I am no good at it? What if later on I 

don’t understand God anymore? I am so comfortable right here where I am now”. “I 

believe, when I cast my nets once and a hundred times and I bring them back up wet, 

empty, almost broken”. 

 

 This step is the step of love. We said that listening is the primordial attitude of 

faith; well, here we shall state that love is required for the handing over of ourselves to 

God without any haggling. It is untrue that love is always born of faith; more often than 

not, faith becomes clear in the heart of one who already loves. 
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Mary Accepted and Abandoned Herself Joyfully 

 

"I would like to abandon myself to You, 

For You to place me next to You, 

As a seal on Your heart”. 

 

"Lord, since I am free, I renounce my freedom 

My freedom, that is my own will. 

I don’t want a will, 

I want no other will than Yours. 

Take my freedom, Lord! 

And may it be Your Divine will 

The only lady and mistress of my heart…” 

 

 Mary didn’t understand it all, but she preferred to abandon herself humbly and 

fully to the mystery proposed by God, because He would never disappoint her or trick 

her: “ I believe in You Who are the Supreme Truth, poured out to the world through the 

five bleeding wounds of Your Son…” 

 

 In this way, Mary became the free and available land where God could do His 

marvelous work. Just as Eden had been the Paradise of Creation, the Virgin would 

become the paradise, the new Eden of the Incarnation. 

 

  

2. The Deep Joy of Bethlehem (Lk 2: 1-7) 

 

 In the Annunciation, Mary is a woman of faith. The logical outcome of faith is 

love. Bethlehem becomes the cradle of love. What was Mary’s love for Jesus like? 

  

Maternal love 

 

 Mary was truly the Mother of the Son of God. Mothers do  not engender natures, 

but rather persons. So Mary engendered the true Divine Person of the Son. Thus it was 

defined by the Council of Ephesus against Nestorius who had claimed that Mary was 

only the mother of Christ the man, meaning in His human nature. A mother gives birth 

to a person and not to a nature. A particular nature cannot be sustained in itself and of 

itself.  

 

 Just imagine those conversations between mother and Son! “Mother, I feel proud 

to have you as my Mother. Thank you for giving me your human heartbeat, your 

motherly tenderness. Thank you for keeping me close to your heart, for feeding me with 

your blood, your faith and love”… “Son, it is I who am thankful with you. What merits 

do I have? Will I be up to being your mother?” 

  

 The Christian must be a person of great love. Others must sense our closeness to 

them. How often must we act as both father and mother to those souls in tribulation 

needy of understanding, respect and consolation! 
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Virginal Love Full of Tenderness and Affection 

 

 This love of Mary’s enjoyed the privilege of being, at one and the same time, 

maternal and virginal. Virginity conferred an incomparable beauty to Mary’s love for 

Her Son. This virginity lent a note of perpetual youth to Mary’s maternal love. 

  

 The Virgin’s heart is a fountain that is always fresh, unpolluted, full of 

tenderness and sincere, pure affection. The Virgin’s heart is not a dry, cold, narcissistic 

heart… but just the opposite, it is full of understanding, fondness, goodness, and 

sweetness. 

  

 Virginity permits her to tune in to Christ, with her desire for love, her heartbeats 

of love. Virginity is the expression of the purest and fullest of loves for God. It is the 

orientation of all our affective powers towards Him, the supreme aspiration of the 

human heart. 

 

 “Mildness of thought, gentleness of judgment, delicacy of expression, refinement 

in willingness and cordiality gush forth from this love, even when it meets up with 

unbearable temperaments, rough, barren treatment, and coarseness”. Virginal love is 

harsh on our egoism, impatience, and distastes… changing them into rivers of mildness 

and goodness. “I wish, Lord, that sweetness would invade the roads of my life, 

sweetness of my heart so I resemble You, the Altar of sweetness… Sweetness of my lips 

so that Your word may come through virginal and transparent to the souls of my 

brothers and sisters. Sweetness of my thoughts, like Job in the midst of his pain”. 

  

 Pure Love Without Any Form of Egoism or Possession 

 

 Ordinarily, a mother’s love is possessive. Mary, nevertheless, loved Her Son, 

gave herself to Her Son, without expecting any of the compensations that a mother 

would normally seek. She gave herself to her Son without those typical temperamental 

imperfections with which a mother manifests her anger, her impatience or her overly 

possessive jealousy. Such was the internal harmony that reigned in Mary’s soul that 

Jesus never felt vexed or disappointed by His Mother’s conduct. 

  

 Her love of Christ was pure and unselfish: Mary never took advantage of Her 

Son’s privileged situation, as did the disciples when arguing over the best places next to 

this King. She knew her Son was destined for mankind, and so she did not jealously 

keep Him to herself. Yes, she did her utmost for Him, but unselfishly, aware that, while 

He was her Son, He did not belong to her: “He would be the Savior of the people”. 

 

 “Because the one who loves himself, does not love. Love for oneself is exclusion. 

Love for our fellow-man is giving”. “I will love, Lord, my fellow-man in humbleness, 

because humbleness is Your face”. “Lord, make me love my fellow-man in accordance 

with Your Heart with a pure love, but a strong one so that it does not decline when in 

the face of feebleness and faintheartedness, with a love that is free of envy, that does not 

attempt to steal from my brothers the gifts that You have given them so that they make 

work for You”. 
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Theological Love 

 

 Grace had elevated Mary’s maternal love to the level of theological charity 

because the end purpose of her love was directly God Himself: the Divine Person of her 

Son. Nevertheless, we have to love God through our fellow-man, to the degree that God 

Himself considers done to Him what we have done for our fellow-man. 

 

 Philanthropy walks down our streets; such is horizontal love. Theological love, 

however, comes from above, from God. 

  

 Evidently, God grants charity to all men who open their souls freely to Him; but 

Mary gave hers to Him in the form of maternal love. This means that in Mary her 

maternal love became one with theological charity. Other mothers love God and their 

children with two distinct loves: Mary had one single, same love.  

 

 When we say that mothers adore their children, we must set the limit of such 

adoration, since correctly speaking we can only adore God. But it is a beautiful 

metaphor! “I adore you, my little sunshine”. Mary though, could legitimately adore her 

Son, in the true sense of the word, adore Him with religious veneration. 

  

 Generous Love  

 

 All that has been said up to now: that her love was not egotistical, possessive, 

with an eye to the main chance…is not to say that she did not love with a real love, 

meaning, she did give it all to her Son: all her fondness, all her motherly affection, all 

her caresses, thinking only of Him, breast-feeding Him, changing His diapers… let us 

not over-idealize Mary to the degree where we imagine the angels were at her service to 

perform her motherly duties. 

  

 She gave Him her all: her faith, confidence, love, and her body. Jesus’s physical 

inheritance came from His mother… Jesus had Mary’s physical features. 

   

 "I can only re-pay you, Lord, with love. To give to You because You give to me is 

not enough for me. Others have given to me, and I will also pay them back. You are not 

just one more, Lord Because You are You! I would love You even if You didn’t give me 

anything, I would love You even if You denied me everything.”  

 

Heedful Love 

 

 She was on the alert twenty-four hours a day, as all mothers are during the first 

few months of their child’s life. A mother is on her guard, she doesn’t sleep; she knows 

when the child needs to eat, have his diapers changed, or when the baby’s crying means 

some kind of pain. 

 She watches over her child so that the baby doesn’t catch cold. 

 

 Mary also had to be vigilant of her baby Jesus, as there were so many Herods 

loose who wanted to kill Him.  
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 We too must also be mindful of Christ who comes to our souls every day in 

Communion; we must defend Him tooth and nail so that nobody steals Him from us or 

kills Him for us. 

  

Expansive Love 

 

 She was not alone with her Son in Bethlehem. Those who arrived at the manger -

the shepherds and kings - were made welcome and shared in her Son with her. 

 

 “Love of God includes a constant, unselfish, heroic love of others…Many still do 

not know You, they live drowning in darkness, without faith or love. May the gift of 

knowing You come to them through my body. May the torch of faith be lighted from my 

crackling fire.” 

  

 3. Mary’s Offering at the Temple (Lk 2: 22-39) 

 

 The third snapshot of Mary’s soul: the generous giving of herself. We have seen 

her faith, and her love. Let’s take one more step. 

 

 Mary and Joseph were happy with their Son in Bethlehem. It seemed their joy 

would never end. To complain of poverty when they had such an immense Treasure 

would have seemed absolutely ridiculous to them. 

  

There was, however, a sword dangling above that gladness somewhere in the 

distance. And so it was. A year later, they set out for Jerusalem to offer their first-born 

Son to God. The first-born children were the property of God. In rigorous accordance 

with the law, all first-born children should rightly have given their lives completely to 

God’s service. In practice, members of the tribe of Levi “covered” this service, standing 

in for all the first-borns of all the tribes. For this, all had to pay a ransom, an offering.  

  

 Mary realized that although she was paying the ransom for her Son with the “pair 

of doves”, He would still, nevertheless, be totally and absolutely God. She would have 

Him on loan, but He would never be hers. Mary unselfishly let go of that dearest fruit. 

Giving unselfishly is not an easy thing. It is tough. 

 

 What is the essence of letting go? 

 

 It is not precisely a material separation, from things and creatures; which, in this 

life is never entirely possible since we need material things to eat, to dress ourselves, to 

carry out our apostolate, etc… 

 

 The essence of not hanging on to things lies in the affective separation of all we 

use: it is the so-called spiritual distaste; keeping the heart free of all clutches. So, the 

essence of letting go is in the relaxing our hold on that secret core that is each of us, 

with our legitimate ambitions, saintly expectations, and our preferences. 

  

“Free me, Lord, from myself! 

May not the sweetness of love, 

The exaltation of joy, 
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Nor the bitterness of pain 

Make me their slave.”  

 

 What was Mary’s letting go like? 

 

 Painful. Until then everything had been rejoicing, tambourines and castanets, 

angelic hallelujahs, the rapture of shepherds’ delight. A child is always a joy for his or 

her mother, for the family, for the home. Mary would have liked to delay the trip to the 

Temple. She could sense something was up. 

 

 But she set out anyway. There goes Mary. What is she taking to the Temple? Her 

greatest Treasure, her beloved Son, her everything, the source of her deepest joy. She 

takes Him to offer Him to God the Father and to mankind. He is not hers, He is not for 

her, He is not for her personal enjoyment. 

 

 How her heart must have bled on the road to the Temple when she had Him in 

her arms and held Him close to her heart! How she would look at Him time and time 

again. “What is it about this Son of mine? What makes Him so different from the other 

children?” He had barely been born… and, so soon, God the Father was claiming Him 

for Himself, along with the whole of sinful humanity, which, dejected and forsaken, also 

vies for Him from the abysm of its misery. 

 

  Mary took Him to the Temple, although her heart was bleeding. All releasing of 

holds on something is painful… it is like pulling the bandage off a wound it has become 

tightly stuck to. It was painful as it was painful for Abraham to release his beloved son, 

Isaac. It was painful because all that she had caressed as good, had yearned for that was 

noble, that she held as hers as her own small or great treasures… she had thought that 

they would never be taken from her. Then here comes God and He asks for the sacrifice 

for all this, no matter what the cost: even if it meant letting go of one’s preferences, 

ambitions and plans. 

 

“Sometimes, Lord, my sacrifice hurts 

But beyond my pain, rejoicing glows 

A rejoicing that comes from feeling You near, guiding me to the peak 

Of Your perfection along hard roads. 

The summit is high and I know, Lord, 

That to get there, I must be without any useless loads… 

I want to place You above all things,  

Those I have longed for 

Those I have so ardently yearned.” 

 

Mary’s release from attachments was also free and motivated. Although the Holy 

Spirit’s inspiration had led Mary to the Temple to comply with the demands of the Law, 

Mary had freely done so, without any coercion whatsoever. In this chapter of her life, 

Mary was the Immaculate Conception, not the woman held in the grip of her passions 

and self-interest.  

 

 To set oneself free of unhealthy bonds to things and people just because the Ten 

Commandments say so is absurd. To let go because I want to fly light and thus achieve 
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saintliness, is a refined form of egoism, and thus, is simply a new attachment, which 

dishonors the letting go I have already carried out. These are spurious motives that 

aggravate and widen that subtle attachment to ourselves. 

 

 Mary let go for a theological reason: because she offered it to her Heavenly 

Father, from Whom she had received everything, and she put it at the service of all men, 

independently of whether or not mankind would value such a costly offering from her 

maternal heart. 

 

“I ask of You, My God 

That absolute unclasping of the things of this world 

Such that my delivery of myself unto You without any circumlocutions. 

Lord, I yearn for  that saintly indifference 

That would cancel myself so that I could meld with You 

And so I could lie in Your hands as the needle on a scale 

So that You could point me in the direction You wish”. 

 

 Together with her Son, her entire Wealth, Whom she would not exchange for 

anything in the world, Mary also took her most intimate hopes, her will, her heart, her 

affections, her most noble and sacred feelings to the Temple. She offered everything, 

absolutely everything together with her Son at the Temple. 

 

“I want Your will to impose itself on mine; 

I want my poor will, inclined to err, 

To walk together with You, Who know the truth 

I wish Your will would take possession of my heart, 

Absorb my being, 

And that Your great truth shimmer in my body.  

 

 Why let go; in exchange for what? In exchange for the offering she had made of 

her Son at the Temple, she received a sword. As it was, just letting go of her Son was 

painful. 

   

The elderly Simeon was cruel to Mary. Why would he let her know in advance 

what her life would be like? The mother of a stumbling-stone and a rock of scandal to 

be tripped over by so many sources of egoism, pride, vanity, powers, kings, centuries. 

Her Son, a sign of contradiction! Her Son the stone of scandal! Blesséd are the poor! It 

could not be! [1 Pet 2: 23; Rom 9: 33; Isa 28:16; 8:14 – The Greek term, σκάνδαλον 

(pronounced skandalon), denotes an obstacle to faith, something that arouses anger and 

rejection. The idea of stumbling refers to people’s not believing in Jesus Christ – from 

NET Bible, footnote to 1Pet 2: 23 -  Translator’s note] 

 

 Why a sword? It was hard to accept this. God fills the one who is empty. That 

sword slowly penetrated Mary’s heart. On Calvary, the sword pierced her through and 

through.  
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CHAPTER TWENTY-FIVE 

Jesus and His Mother (2) 

 

 Let us continue with Mary, the Mother of Jesus, the Mother of the Church and 

our Mother. We can “never get enough” of her, Saint Bernard would say. I tarry on the 

person of Mary quite on purpose because she is worthy, because Jesus will be well 

satisfied with me for talking about His Mother, and because my son’s heart clamors for 

me to do so as I write these pages. Moreover, I am a priest, and Mary is the mother of 

my priesthood, as I was ordained priest at the feet of the Virgin of Guadalupe, in Rome, 

and to her, I entrusted my priestly work. If the reader would kindly bear with me, I 

would like to linger a while longer with the Most Holy Mother of God. My writing is 

the fruit of meditating on the Holy Gospels. If my words assist the reader, I will give 

glory to God. 

 

 Let us, then, continue with the splendorous figure of Mary. Let us go to 

Nazareth.  

 

4. Mary, Teacher and Disciple in Nazareth (Lk 2: 51-52) 

 

 Mary, with the sword thrust deeply into her heart, exits the Temple, hurting. She 

would never have imagined that it would be so hard to be the Mother of God. She had to 

give totally new dimensions to her thoughts. The holy pride she felt in Bethlehem for 

being the Mother of God, for holding in her arms the very Son of God, is now purified 

by the sword of pain. 

  

 Now she heads for Nazareth with the child in her arms. He weighed a bit more, 

since, as of the, she had already begun to carry her Son’s Cross…and her Son’s Cross 

weighs heavily, being made of the sins of all men. Mary initiates in her tasks as co-

redeemer: years later, from the Cross, her Son would confirm her vocation. 

  

 What did she do in Nazareth during those long thirty years? 

 

 She acted as teacher and disciple, at the same time. 

 

 Mary as Teacher: Mary schooled her Son, she educated Him. Perhaps it seems 

heretical to say, that a person, no matter how good and holy he or she may be, could 

have any real influence over God, could have given Him an education, training. 

 

 Yet, it is true. Christ was authentically educated by Mary as He was engendered 

by her. Jesus’s Divinity, far from being an obstacle to Mary’s maternal influence, 

accented its strength. He, Jesus, permitted Himself, in His humility and emptying of 

Himself, to be educated and shaped as the best of children. He even wanted to be the 

perfect child: meaning a defenseless child, in need of a mother’s protection, care and 

education. 

  

 A perfect child does not mean a child prodigy who can already speak at the age 

of one month, can play a musical instrument at the age of four, and makes his concert 

début at eight. That is a child prodigy and a genius, but not a child like all others. Jesus 
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wanted to be an ordinary child. He let Himself be shaped and educated, to set an 

example for us. 

 

  What did Mary shape in Christ? 

 

 Mary contributed in shaping the human soul of her Son. She taught Him to pray. 

She was to teach Him the traditional prayers of Judaism. 

 

 She also had an influence in shaping the Heart of her Son. Mary trained Jesus’s 

Heart in humility, so He would be turned only towards God, His Father, and men, His 

brothers and sisters. She set her Son’s Heart on its way, not to seek honors, ambitions or 

earthly appetites, but to seek humility: “Learn from me, I am meek and mild of Heart”.  

  

 Her own Son, in His apostolate would try not to stain that humble heart of His 

mother’s with human ambitions and privileges for her. This made Bernanos exclaim the 

following: “Her Son, in His apostolate, did not permit human glory to even brush 

against her. Nobody has lived, suffered or died with so much simplicity and so utterly 

oblivious of her own dignity”. 

  

She educated the Heart of her Son in charity and love for others. Why did Jesus 

feel compassion for the multitudes? Why did His sensitivity register the palpitations of 

the hearts of men? Why did He hold feelings of goodness, affection and closeness for all 

people? Mary had a lot to do with this. 

 

Mary educated Jesus’s cultivated sensitivity and gracious sentiments. Where did 

Christ get that refined sensitivity, open to the beauty of nature: to the lilies of the field, 

the birds in the sky…? From His Mother. When they went for a walk, Mary would 

wonder aloud with Him about the marvels of nature. She would stop and have Him 

value the beauty of Creation. 

 

 From Mary, He learned gratitude. Is not the “I give you thanks, Father…” the 

echo of the hymn of gratitude sung by Mary at home in Nazareth? 

 

 Mary showed remarkable willpower and fortitude. It was from her that Jesus 

learned that joyful acceptance of God’s plan, that strength of mind when faced with 

sacrifice. Long walks, exile, fleeing to Egypt, the long wait in Nazareth, her Son’s 

departure for His apostolate. From her, Jesus learned to have that endurance in the face 

of poverty in Nazareth, the staying power when faced with contradictions 

 

 Mary as Disciple: There is another side of Mary. Just as the other Mary, Martha 

and Lazarus’s sister, our Holy Mother used to sit at her Son’s feet, filling her soul with 

spiritual juice, deepening in her knowledge of her Son, without getting taken away by 

the monotony of life. Routine could have jaundiced Mary, just as happens with us. But 

she never “got used to” living with her Son. Instead, she opened herself to that Divine 

glow emanating from her Son. That is why she mused on all that she heard and saw 

from her Son. In her mind, Her Son was her Teacher.  
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5. Mary Lost Her Treasure in the Temple (Lk 2: 40-50) 

 

 Let’s return to the Temple. What is it about the Temple that so fascinated Mary? 

Her first visit there was to offer her Son, accepting that she would be deprived of Him. 

She is again left without Him for three long days, only to reencounter Him in the 

Temple. God confirmed that the Son standing before her does not belong to her. He was 

busy about His Other Father’s business, His Heavenly Father.  

 

 What hard blows to a woman’s psychology, to a soul as sensitive as Mary’s! 

Were such brutal wallops necessary? Did so many liters of blood have to be shed? How 

God continued to test and purge Mary! 

  

 Mary lived through three dark nights of her soul. A dark night it is for the one 

who has lost Jesus, the rising Sun. 

 

 To lose Jesus! What a horrific tragedy! 

 

 Could man see without that Light? So many people have lost Jesus and live 

without light. 

  

Could a man walk without that Way? So many people have lost their way and 

trip through other paths full of rubble and brambles. 

 

 Could a man live without that Life? So many people are the living dead! 

 

 Could a man live without the truth in Him, without that Truth? 

 

  Could a man live in grace and of grace, but without Grace? Could a man hold 

himself up and satiate his thirst and hunger without this Food? 

 

 To lose Jesus is to suffer the greatest misfortune! 

 

“My only fear is of losing You. 

And because I fear losing You, I fear sin. 

I fear that sin that signifies my losing You. 

I fear the sin that goes against You. 

But not the penalty that comes from You. 

 

There is no joy without You, nor penalty with You. 

If Heaven meant being without You, I would renounce Heaven 

If hell were with You, I would want your hell. 

  

Without Jesus, All in Life is Night 

 

In the darkness, we can’t see, walk, run, or work. In the dark, the ship of life may 

run aground on the barrier reefs of this world. We might easily fall off a cliff, take a 

wrong step and end up reeling on the ground. In the darkness, everything makes us 
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apprehensive, fearful, and insecure. It is at night when people commit their worst 

misdeeds. 

 

To lose Jesus is to lose the beacon lighting our way in the night of strife, it is to 

run out of the breath we need to walk the paths of life. 

 

This night that is lived by so many, shrouded by the dense gloom of indifference, 

skepticism, and practical atheism, might it not be due to their having lost Jesus, the 

Light? 

 

Mary experienced that night. Three days of darkness. It was a total eclipse of the 

Divine Sun, for her, the Moon…the Moon who receives her Light from the Divine Sun. 

  

 Without Jesus, Everything is Anguish at Heart 

 

To lose Jesus is to find myself totally alone, without that company that 

sweetened my heart in moments of doubt, and that let me brave rough waves, in the 

tremendous battles against my own passions or other enemies. To lose Jesus is to lose 

that safe port and not know which North guides my ship. Where will I go if I have lost 

the port? To lose Jesus is to lose the anchor I tossed overboard so many times to grab 

hold of something solid at the bottom of the sea and keep my ship steady against the 

tides, the tidal waves, the currents, the winds and the ebb and flow of my feelings. 

 

 What anguish to be at deep sea, a full-blown storm raging inside me, but without 

Jesus at the helm of my ship… without my anchor! 

  

 How deeply Lope de Vega sensed this anguish as he made plain in that famous 

sacred rhyme, symbolic of his own life: 

 

“My poor little boat 

Amongst craggy rocks, lies broken, 

Without sails, it has spent sleepless nights, 

And is alone amongst the waves: 

Where are you going, lost thing? 

Where, pray tell me, are you sailing off to? 

There can be no reasoned wishes 

Without wild hope. 

Like the tall ships, 

Full of spirit, you distance yourself,  

From the neighboring land 

And into the ferocious seas you launch yourself.” 

 

 Without Jesus, All is Sadness of the Soul 

 

To lose Jesus is to lose gladness in my life, the deepest joy of my self-giving, the 

reason for my existence, my sacrifice, and surrender. Without Christ, all is sadness, 

because He “cheered up the saddest moments of my life, healed the most painful 

wounds, consoled my deepest sorrows”.  
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 If I lose the doctor, my wound festers. If I lose the consoler, I get cornered by 

desperation and I go under. If I lose the One Who was my friend, my love, everything to 

me, what’s left? The profanation of my Christian faith and the sadness of soul. 

  

 To lose Christ is a miserable fate, but it is entirely possible. Do I stand guard to 

make sure nobody steals Jesus away from me, or stamps on Jesus or leads me away 

from Jesus? 

 

 We can lose Jesus in three ways: My own passions can rob Him from me and 

destroy this jewel that is Jesus, the grace of Christ in my heart and in my conscience. 

We must be vigilant. I may misplace Him by traveling in other caravans, where I am 

offered, perhaps, a more pampered life, less harsh, and easier. It may also be that He is 

out of sight and hiding from me, testing my love and my faith. This is not to have lost 

Jesus; it is an apparent loss, but during those moments, He is very close to me as He was 

when Saint Catherine of Siena complained to Him of His absence. Jesus answered: 

“Catherine, I didn’t abandon you: I was close to you and that is why you were able to 

overcome”. Such a night is the dark night of the soul described by the great mystics, 

where God seeks to release us from all human holds, and purify us of all attachments so 

that He can unite with us. 

  

 The scene of the loss of Jesus at the Temple is an advance preview of Calvary; 

Mary briefly experienced what all sinners go through when they lose God through sin: 

“a piece of myself has been taken from me”.  

   

6. Mary’s Hidden Life  (Lk 1: 39-56; Jn 2: 1-12) 

 

 That dreaded day when her Son had to abandon her to start out on His apostolate 

finally arrived. Perhaps it was one evening, talking over the evening meal: “Mother, 

tomorrow I depart on my apostolate; please give me your blessing”. And Mary would 

have answered: “I have been expecting this, Son, for a long time now”.  

 

 Mother and Son embraced effusively. Mary spilled a few furtive tears which fell 

on her Son’s robe. 

 

 She again understood that her Son was not her own, He was not for her. 

 

 Sure, she had given birth to Him, educated and brought Him up… but He was 

not hers. He was the Heavenly Father’s and was for that aching humanity, in such dire 

need of a Redeemer. The sword was thrust more deeply into her heart. With great grief, 

Mary let go of this fruit of her womb.  

   

 It was a brutal scene, no doubt about that… as when a child says goodbye to his 

parents to study in another country. To leave home, where you received your parents’ 

affection, care, love, and warmth… where you were educated, brought up, lived intense 

moments with your loved ones… where you watched your father do his utmost to give 

you a better life… where you saw your mother suffer and rejoice...  is hard, so hard! 

  

 Mary went through all this, and to an unparalleled degree, because of such a Son 

that she was losing one more time! 
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 Not only did public life begin for her Son. She also had her public life. She may 

have been tempted to lock herself up in her own existence, so rich, so pure… But she 

rejected the temptation. She wanted to be in contact with her neighbors, understand 

them, care about them, render them service. The fact that she was invited to the wedding 

in Canaan and that she accepted the invitation is proof of her ordinary life in society. 

  

 The Gospel tells us of two scenes where Mary leaves her quiet corner in 

Nazareth and carries out her apostolate: with her cousin and in Canaan. 

 

 What did Jesus take with Him on His Apostolate? How did He live it? What 

about Mary, how did she live her apostolate? 

 

 By transmitting Christ. Mary was the first evangelizer of Christianity. She went 

to Zechariah and Elizabeth’s house in Judah to evangelize her cousin, Elizabeth, by 

taking her the good news, the joy of salvation. 

 

 That is what an apostolate is: taking Christ to others. Injecting into others the 

experience of Gods Who stirs inside us and threatens to burst through our heart. 

 

  The encounter with Elizabeth is revealing. Mary felt the need to run and share 

the news of this God within her with someone. That is why she went there hurriedly. An 

apostolate is that: delivering Christ quickly to those men who are drowning, living 

without Him, who need Him. 

 

“Teach me to supply your faith amongst my brothers and sisters 

Quickly, because souls are sinking 

The grains to be harvested are many and the workers are few in 

number.” 

 

 This is urgent what with the force of the sects that are invading our world, 

stealing away followers with their proselytism. Why do people go over to sects? People 

feel a great emptiness in their existence; they are unsatisfied and are searching for 

solutions to their problems in the sect supermarket. Perhaps nobody else has preached to 

them about Christ, taken to them the Good News of the Gospel. Because, when we do, 

as when Mary took Christ to her cousin, that faith must leap with joy inside us, as John 

did in Elizabeth’s womb. 

  

 The challenge we face is huge! To take Christ to others. To reaffirm the faith of 

Catholics. Does the restlessness to transmit Christ to others burn within us? To give 

Christ. To give Christ at all times: in the street, in conversations, in our meetings with 

young people. 

 

 Mary took Elizabeth the joy of God. 

 

 Elizabeth, feeling perhaps a little down, as the women of those times in 

particular felt when they had not been given the grace of being mothers, and were bereft 

of the gleeful cries of children around them. Mary, happy and contented, goes to fill the 

home, and especially the heart of that poor woman with joy – a gift of the Spirit. 
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 She filled Elizabeth with the same spirit Mary bore within her in abundance. 

This is what an apostolate is all about: taking God to others – God Who is the 

happiness, the joy and the strength to overcome difficulties. 

 

 She lived the tasks of her apostolate with tremendous humility. She, the queen of 

the Apostles, living in anonymity, followed Jesus on tiptoe. She didn’t want to throw a 

shadow over her Son, so that He might stand out and shine and thus not detract from His 

absorbing exclusive Ministry. 

 

 So many times she must have said to herself: “He should wax and I should 

wane!”   

   

 I don’t doubt that she burned with the desire to follow her Son’s preaching 

closely. It would have been well within her rights as a mother to visit Him from time to 

time, to see what He was doing and listen to what He was saying. She was, after all, His 

mother! 

 

 She was, however, aware, that she might have interfered with that wholly 

engrossing task of her Son’s so totally dedicated to the preaching of His message. She 

did not want to diminish His energy. Human bonds, yes they are bonds, whether we like 

it or not, do tie us a bit. By tying us, they prevent a certain freedom of movement.  

 

I will love, Oh Lord, my fellow-man in humility, 

Because humility is Your face; 

Because You chose it like David’s little stone 

To overthrow the giant that is Goliath; 

Because it was Your constant companion 

From Nazareth to the Cross… 

   

 If we are not humble, God will resist us; He will make us unfruitful in our 

apostolate, and will make us swallow the dust of apostolic inefficacy. 

 

“The bow of the powerful has broken 

And the meek have the strength of the belt 

Because, You, Lord, 

Have anointed Your Gospel with humbleness and sweetness 

That is why those in pain draw close to learn it 

On each of life’s battle-fronts. 

 

Gird me, Lord, with your mildness 

For it will be my unshakeable fortitude. 

Make my heart mild like Yours, 

An Altar of mildness. 

Make my lips mild so that Your word 

Comes through pure, and transparent  

to the soul of my brothers and sisters 

Make my thoughts mild 

As Job in the midst of his affliction. 
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Mary lived with her heart full of charity. She set out on her apostolate with a 

heart full of love and charity. She acted as the Good Samaritan. This same charity is 

what remedied the embarrassing situation in Canaan.   

 

 Charity has eyes to see human suffering and misery, the profound pain mankind 

is drowning in. It is the ability to see Jesus suffering in the members of His Mystical 

Body. Our eyes should be wide-open, not so that they may be blemished, but so that we 

can see the misery of mankind! We must take off that blindfold of egoism which makes 

us pass on by and not provide assistance to our fellow-man! 

  

 Charity has a heart able to sympathize, as did the Good Samaritan, moved by that 

poor man lying on the ground. It is about sympathizing with the Jesus of blood and bone 

that so many other people have tossed away and profaned along the edge of the road. 

What a heart is needed by the Christian in order to harbor all of society’s outcasts! 

  

Charity has the hands to serve our neighbor in his spiritual and material needs, 

hands to clothe mankind’s interior nakedness. 

 

  

7. Mary is Crushed on Calvary  (Jn 19: 25-27) 

 

 In Bethlehem, she gave birth to her Son amidst deep rejoicing and happiness; on 

Calvary she gave birth, in immense pain, to all of mankind. There, she was the Mother 

of the Redeemer; here, she became the Mother of the Redeemed Church. There, Mary’s 

love flourished; here on Calvary, it was purified, improved, matured and spread to 

welcome in her lap all of mankind in pain.  

 

 Just as the Annunciation joined Mary to the Divinity before the coming of her 

Son; Calvary now joins Mary to mankind until the second coming of her own Son. In 

this manner, she became co-redeemer to her Son the Redeemer 

  

 We each have our own personal, non-transferable, and lush Calvary given to us 

by God so that we may be co-redeemers to Christ, because “without the shedding of 

blood, there is no forgiveness” (Heb 9: 22). 

 

 With pain and through pain, we may unite meritoriously to Christ’s Passion. 

  

 We owe Mary our most heart-felt condolences on Calvary, after seeing her Son 

die. Holy Saturday is for a Christian a day of mourning to accompany this Grievous 

Mother. Let us reflect for that Solemn Saturday. 

  

 The last caresses on that terrible day were Mary’s. Once He was taken down 

from the Cross and before being placed in the tomb, the Son’s dead Body rested in His 

mother’s lap. Nobody could deny the right to His mother. God had wanted Christ’s 

Heart to try out its first beat in Mary’s virginal womb. It was hers to verify, in her lap, 

that His heart had stopped beating. Mankind pressed together in Mary to welcome God 

to Earth; in Calvary, mankind pressed together once more in Mary to say farewell. 
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 The Son returned to His mother’s lap. She had handed Him over to mankind 

only three years earlier, full of vigor, grace and beauty. Thirty years of maternal caring, 

loving watchfulness, and dedication without bargaining were spent to give us “the most 

beautiful of the sons of men”. We, in three years, had consumed and drained Him. We 

needed only three hours to finish Him off, break Him and disfigure Him. Mary, stunned, 

watched Him and could not fully recognize Him: “What I gave to them; and look what 

they now return to me”. It was the return of the Son to His mother. Her lap was open as 

the welcoming shore receiving the remains of a shipwreck; the pieces that remained 

from His Passion that the sea had washed up on Mary’s shore.  

  

 Mary’s hands devoted themselves to the sweet and painful task of putting 

together, inasmuch as possible, the broken pieces of her Son. She closed His half-open 

eyes so He could sleep better; and she tried to comb the messy tangle of His hair. 

 

 At last, her hands lingered on one of the wounds: in the ribs. She couldn’t peel 

herself away – neither her moist eyes nor her shaking hands. The dumbfounded tips of 

her fingers came and went, gently, along the bleeding edges, tirelessly tracing over and 

over again the mysterious laceration. 

  

 All at once, she lowered her head and her lips settled on the open wound. She 

was kissing her Son’s Heart. She stopped a moment to listen for his heartbeat. It was 

futile. His Heart had stopped. She again kissed that mystery, as she repeated all she had 

ever known, all she had ever said, all that had made up her definition of life: “Here is 

the slave of the Lord…” Because she knew that although her Son’s lips and Heart were 

silent, his Word was everlasting. 

  

Our Lady of Mercy, for your deceased Son, concede to all mothers that they be 

open shores, so that they receive their children, in whatever condition they may return, 

after the storms and shipwrecks of their lives. 

  

 Lord, give courage to children; however they may find themselves, so that they 

return to their mother’s port. In her lap they may mend all the broken parts. If the 

children, destroyed and cursed by life, should not have a mother’s lap because of 

incomprehension or an irremediable absence, remind us, Lady, that you are always our 

mother and that your lap is the open beach for the remains of our shipwreck, no matter 

how rotten and guilty we may be. 

  

It was not in vain that you were the first, Lady, and you tried out for all of 

mankind the beach of your lap by receiving your Son’s cadaver. Your lap is a beach, 

Mother, but it is also a shipyard, where the ships and vessels, abandoned after the 

hurricane, are repaired and overhauled. 

 

 Today, I want to bring your Son’s ship, into your shipyard, the vessel which is 

the Catholic Church. Caulk the seams of its hull, straighten out its helm, re-set its 

compass North, stand its masts firm, and stitch its sails. You have done it a thousand 

times. Do it once more. Yesterday, for your Son. Today, for your Church. And you 

always, mercy itself with your open, tender lap.  
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Mother, nobody could sleep that night. Not men, homes, animals, trees; not even 

the stones and rocks could deliver themselves to sleep.  

 

 All eyes were painfully wide open, lit by the moon. Great, hot tears that could 

not be held back rolled down many a cheek. That night an unprecedented dew, 

lukewarm and bitter covered the universe: creation wept for the failure and the burial of 

God. 

 

 The lepers wept, as did the blind and the paralytics. Who would cure them now? 

Their health lay buried. Sinners wept, as did the Publicans and the prostitutes. Who 

would forgive them? Nobody could fill that empty place at the table, where He used to 

sit to eat with them. 

  

 The slaves also wept: freedom had a tomb. The weak: the Hand that had lifted 

them up now lay impotent and broken. The poor – poor now beyond a hope – had just 

been kidnapped, buried along with the Kingdom of Heaven. The newlyweds wept: wine 

would be lacking now from the wedding receptions. Lake Tiberias wept: “Was it a lie 

that He had walked on the crystal-clear water? Was it a lie that He had yelled out to the 

wind and that it had obeyed Him? Was it a lie that He had multiplied along its shores 

the bread and the fish? Was it all a lie? I saw it with my own eyes. I saw it myself”. The 

lilies of the valley wept. “They have broken the feet which I kissed.” The bread and the 

wine wept: “We will never again be His Body and His Blood”. 

 

 The children He had kissed and embraced could not sleep that night and also 

wept. “Where does it hurt, honey? – I don’t know, Mummy; everything hurts”… 

  

 Most of all, Mary wept. She would never again see those bright eyes, full of light 

and affection. She would no longer hear that sweet, pacifying voice. She wouldn’t feel 

her Son’s hands any more when He gave her a hug every day. She would not see Him 

run with His serene, confident stride. She would never again see His hair waving in the 

breeze. She would never again sense the warmth of His Heart against her maternal 

chest. She would not see her Son seated at the dining-room table, talking of the treasures 

of His Heart. She had lost her beloved Son.  

 

 Mary suffered through mourning. When you lose a loved one, you grieve. Mary 

went through the dark tunnel of this human situation called loneliness. Let us look at 

how she lived through mourning so we may follow her example.  

  

 She lived a physical loneliness in her grieving: an absence of human company, 

caused by her Son’s demise. How and with what could she now fill this emptiness left in 

her Son’s absence? Her Son had left John in His place, as a guardian and adoptive son. 

She loved John intensely, but it was not the same: her Son was her Son, and He could 

not be replaced by anyone, no matter how nice he was. This physical loneliness cannot 

be cured by the physical company of other people. The loneliness and affliction suffered 

by Mary were not easily relieved by words or external remedies. 

  

 She lived psychological loneliness. This is the feeling or perception that the 

people around us are not in sync with us or do not share in the seem spirit with us; that 

they are light-years away from our spirit, they don’t share our faith and our love. Despite 
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the company of John and the other women, Mary felt immensely alone. This loneliness 

came from her realizing that most of them had not yet understood, as she had, the need 

for her Son’s Death: it was a death full of the hostility of the Scribes and the Pharisees, 

who continued to frown on any one who had belonged to Jesus’s group. She felt the 

same solitude as did her Son facing the multitudes He had healed. Where were they all 

now? Had they so soon forgotten the benefits received? Where had the fruits of His 

preaching disappeared to?  Not even His Apostles caught on to the sense of Jesus’s 

mission. All of these questions weighed grievously upon Mary’s lonely heart. Fray Luis 

de Granada thus expresses this loneliness: “Oh, sweetest Son of mine, what will I do 

without you? You were my Son, my Father, my Husband, my Teacher and all my 

company. Now I am left as an orphan without a father, a mother without a child, a 

widow without her husband, and alone without my teacher and such sweet company. 

I will never again see you enter through the door, weary of the sermons and 

preaching the Gospel. I will never again clean the sweat from your face, sun-burned 

and tired out from the road and your tasks. I will never again see you eating and 

feeding my soul with your Divine presence. I won’t find myself seated at Your Feet 

listening to the words from Your sweet mouth… today my joy has ended and my 

loneliness has begun”. 

  

She lived spiritual loneliness. This is the abandonment of the soul when it 

seems that it has been abandoned by God and we have been left alone with our problems 

and anguish; this is the loneliness of the person who knows that he and he alone must 

respond with a freely given yes or no, before God. Jesus experienced this loneliness in 

Gethsemane and on the Cross. Mary also suffered this spiritual loneliness: alone, she 

had to face the responsibility and consequences of being a mother. Now, after her Son’s 

death, she had to confront the pain and suffering alone, the ignominy of being the 

mother of a crucified man. The sword of the pain and loneliness penetrated more than 

ever wounding even the innermost sensitive fibers of her heart. What about God: why 

did He remain silent? “Why do you not console me?  Have you abandoned me?”  

 

 She lived an ascetic loneliness. This is the inner climate obtained by the soul, as 

the fruit of personal effort to isolate oneself from people, events, things, when one is 

able to let go of things, gather oneself together and sacrifice. This solitude is not a 

barren isolation, out of spite of the world; but the opportunity to have a more intimate 

encounter with God, to give Him all of one’s being. It is the solitude of those who have 

opted for a consecrated or priestly life. Ascetic solitude is the condition necessary so 

that God may be my only company, invading and deep. Mary lived this solitude. That is 

why she meditated over and over again all the things of her heart. This ascetic solitude is 

a fruitful solitude: the more we gather of God to give to other souls; the more peace we 

can transmit to others; the more light and council to illumine so many consciences… 

And all, thanks to this ascetic solitude. We must think highly of this solitude of the 

consecrated souls. This solitude is active and serene because it is to be with God, living 

in His lap. 

 

So, on Holy Saturday, the day of great loneliness for Mary, we must give our 

most heartfelt condolences to Mary. 

 

Our condolences, Mary, for the loss of Your Son, our big brother. For having lost the 

Light of your eyes; the Love of your heart; the Joy of your home; the Consolation for 
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your trials. Our condolences, Mary, because we have lost the Way, the Truth and the 

Life.  Our condolences, Mary, because we have buried the eternal life-giving Word. 

  

Our condolences and please forgive us, Mary. We are here for you. Your Son 

entrusted us to you. Will you accept us, after all that we have done? We come back to 

your lap, sad and repentant. Cheer up, Mary! Your Son will resurrect. Have hope and 

hold onto ours, for it is weak and hesitant. 

 

 

8. The Queen of the Apostles in the Cenaculum with Them (Acts 1: 14) 

 

 There was the Queen of the Apostles amongst them, protecting them: the Seat of 

Wisdom, teaching them to pray and imploring the coming of the Spirit; the cause of our 

happiness and the Consolation of the afflicted, cheering them up. 

  

 What was that first Pentecost like with the Mother of Jesus? The same Spirit that 

had flooded into her thirty-three years earlier, would now flood into that first Church 

making it fertile, gathered together in prayer with Mary. It would flood them with 

burning fire and apostolic zeal so that they would launch themselves into service. 

 

 I too, as a Christian, will have to shield men who are so unprotected against the 

inclemency of this world: I will have to give them that supplement for the soul and teach 

them to pray; and, above all, I will have to take them Consolation and the profound joy 

of the Spirit, inviting them to the Sacrament of Confession. 

  

May every day be Pentecost, so that the Holy Spirit flood us with His seven 

sacred gifts: wisdom, understanding, council, science, fortitude, piety and fear of God. 

May He give us to savor His succulent fruits: love, joy, peace, generosity, mildness, 

goodness, faith, meekness, and continence. 

 

 

CONCLUSION  

 

 

 As servant of the Lord, Mary is the Model of the Church and model of mothers. 

A model that leads to Christ and to collaboration with His work, to Communion with 

Him. She is a model and example in the suffering of adversity. Mary is an educator in 

faith, a teacher of the Gospel and star of evangelization. We cannot forget what the 

Second Vatican Council has to say about her: “Remember all you faithful, that true 

devotion to the Mother of God does not consist of a sterile and transitory 

sentimentalism, nor in a vain credulity, but with true faith which leads us to recognize 

the excellence of the Mother of God and inclines us to filial love towards our mother 

and the imitation of her virtues”149. The imitation of her virtues is the true touchstone of 

of Marian devotion. Because it would be useless to visit her sanctuaries, pray the rosary, 

light candles to her, make votes, take her flowers, if we don’t end up seeming like her. 

Paul VI said: “It is only natural that children should share the same feelings as their 

mothers and reflect her merits and virtues”. 

                                                           
149 Vatican Council II, Lumen Gentium 67 
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 I recommend reading St. Louis-Marie Grignon de Montfort’s book entitled, 

Treatise on the True Devotion to the Holy Virgin. He is one of the Marian authors, 

together with Saint Bernard, who has best captured the heartbeat of our Mother of God, 

and our mother, Mary. In his book, he gives us the motives for devotion to Mary: she 

gives us completely to God’s service; she has us imitate the example given by Jesus 

Christ in practicing humility; Mary fills us with the virtues which God conceded her; 

she is an excellent means of obtaining God’s greater glory; she gives great inner 

freedom; she obtains priceless gifts for her neighbor; and she is an admirable means of 

perseverance. 

 

 Our devotion to Mary, continues St. Louis-Marie Grignon de Montfort, must be 

interior, tender, holy, constant, and unselfish.  

 

May our Most Holy Mother Mary lead us by her sweet hand to the Throne of her 

Son, Jesus Christ. 
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EPILOGUE 

 

 

 

So many more things could be said of Jesus Christ! Christ is the most striking of 

the children of men. Most of all, He is the Heavenly Father’s Beloved Son, in whom He 

is well pleased (Mt 3: 17). 

 

Christ is a deep well, with cool clean, healing and comforting waters. Whoever 

draws close to Him with faith and humility, with the soul of a child, will never be 

disappointed. Just the opposite, you will feel the desire to continue going deeper into the 

profound intimate experience of knowing and loving Jesus, and come out exclaiming: 

“Come see a Man who told me everything I have done” (Jn 4: 29) along with the woman 

of Samaria. 

  

 To come to that, we must lay aside our jug, perhaps empty, dry or cracked, and 

leave it at Christ’s feet. Christ is the One Who has come to stand by us, with 

indescribable love, asking each of us personally: “Give me a drink” (Jn 4: 7). He asks us 

to leave aside our old life, which may not be so clean and transparent, to start a fresh 

existence anew, where Christ is “The Way, the Truth, and the Life”, the One to look at, 

to follow, to imitate and to propagate in all the corners of the world. 

  

 I made a promise to write a book on Christ, and with this, I am fulfilling my 

hope and dream; I could not dedicate my first book to any other than Jesus, the Reason 

of my life and of my religious Consecration. My only longing in life is that Jesus be 

known, loved, followed, imitated and transmitted everywhere. It is in Him that our 

Salvation resides.  

  

 

 

 

Buenos Aires, January 2000 
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